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Publisher’s Note 


As a book of scripture, the Bhagavadgita has 
assumed a position of universal interest. Its teach- 
ings have gained appreciation not only in India. 
but far beyond its borders. Our Gita-Library alone 
comprises about 1300 editions of the Bhagavadgita 
published in 32 different languages including 8 
foreign languages. This 1s our apology for bringing 
out this English edition of the Gita in pocket-size 
and in a popular form. We trust it will find favour 
with the English-reading public. The English trans- 
lation of this edition has been based on the Hindi 
rendering of the Gita made by Syt. Jayadayal 
Goyandaka and appearing in the Gita-Tattva 
Number of the Hindi monthly ‘Kalyan’, published 
by the Gita Press. In preparing the present English 
translation, the translators have made use, every 
now and then, of other English translations of the 
Gita, and express their grateful acknowledgement 
to the same. 

In order to add to the utility of this small volume 
an introduction by Syt. Jayadayal Goyandaka and a 
synopsis of the Gita have been prefixed to the trans- 
lation and an article by the same author bearing on 
the Gita has been appended there to. 


The Greatness of the Gita 


Truly speaking, none has power to describe in 
words the glory of the Gita, for it is a book 
containing the highest esoteric docirines. It is the 
essence of the Vedas; its language is so sweet and 
simple that man can easily understand it after a little 
practice; but the thoughts are so deep that none can 
arrive at their end even after constant study 
throughout a life-time. Everyday they exhibit new 
facets of Truth, therefore they remain ever fresh and 
new. When scrutinized with a concentrated mind, 
possessed of faith and reverence, every verse of the 
Gita will clearly appear as full of the deepest 
mystery. The manner in which the Gita describes the 
virtues, glory and secrets of God, is hardly found in 
any other scripture; for in other books, the teachings 
are generally mixed up, more OT less, with wordly 
subjects; but the Gila uttered by the Lord is such an 
incomparable book that not a word will be found in 
it. which is devoid of some spiritual import. That is 
why Sri Vedavyasa, after describing the Gita in the 
Mahabharata, said in the end:— 


m wa wre qauenfgf:ga t 

The Gita should be carefully studied, i.c.. 
after reading the text, its meaning and idea 
should be gathered and held in the mind. 


6 


It emanated from the lotus like lips of Bhagavan 
Visnu Himself, from whose navel sprung the lotus. 
What is the use of studying the other elaborate 
scriptures ? Moreover. the Lord Himself also 
described its glory at the end of the Gita (Vide 
Chapter XVIIL verses 68 to 71). 


All men, irrespective of Varna and Asrama. 
possess the night to study the Gita; the only 
qualifications needed arc faith and reverence, for 
it is God’s injunction to propagate the Gitd only 
among Hix devotees, and He further said that 
women, Vaisyas, Siidras and even men born of 
sinful wombs can attain the supreme state of 
Salvation, if they cultivate devotion to Him. And 
through worship of Him by the performance of 
their own nature-born duties, men can attain perfec- 
tion (Chapter XVIII verse 46). Reflection on these 
verses make it clear that all men have equal right 
to God-Realization. 


But owing to lack of understanding of the truth 
behind this subject, many persons who have only 
heard the name of the Gita, make this assertion 
that the book is intended only for monks and 
ascetics, and they refrain from placing. the book 
for study before their children out of fear lest 
through knowledge of the Gitd the latter renounce 
their hearths and homes and turn ascetics 
themselves. But they should consider the fact that 
Arjuna, who had, due to infatuation, prepared 
himself to turn away from the duty of a Ksatriva 


+ 


and live on alms, being influenced by the most 
secret and mysterious teachings of the Gilad, lived 
the life of a householder all his life and perfomed 
his duties; how can that very Gita produce this 
diametically opposite result ? 


Therefore, men who desire their own welfare 
should give up this delusion and with utmost faith 
and reverence induce their children to study the 
Gita understanding the meaning and the underlying 
idea of every verse, and while studying and 
reflecting on it themselves, should, according to 
the injuction of the Lord, earnestly take to spiritual 
practice. For obtaining this most valuable human 
body, it is improper to waste even a single moment 
of one’s time in indulging in transient enjoyments, 
the roots of sorrow. 


Principal Teachings of the Gita 


For His own realization, God has laid down in 
the Gita two principal ways— (1) Sankhyayoga, 
and (2) Karmayoga. Of these— 


(1) All objects being unreal like the water in a 
mirage. or the creation of a dream, Gunas, which 
are the products of Maya, move in the Gunas, 
understanding this, the sense of doership should be 
lost with regard to all activities of the mind, 
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senses and the body (Chapter V verses 8, 9), and 
being established ever in identity with all-pervading 
God, the embodiment of Truth, Knowledge and 
Bliss, consciousness should be lost of the existence 
of any other being but God. This is the practice » 
of Sankhyaoga. 


(2) Regarding everything as belonging to God, 
maintaining equality in success or failure, 
renouncing attachment and the desire for fruit, all 
works should be done according to God’s behests 
and only for the sake of God (Chapter II verse 
48; Chapter V verse 10); and, with utmost faith 
and reverence, surrendering oneself to God through 
mind, speech and body, constant meditation on 
God’s Form with remembrance of His names, 
virtues and glory, should be practised (Chapter 
VI verse 47). This is the practice of Yoga by 
disinterested action. 


The result of both these practices being one, 
they are regarded as one in reality (Chapter V 
verses 4, 5). But during the period of practice, 
they being different according to the qualifications 
of the practicant, the two paths have been separately 
described (Chapter II] verse 3). Therefore, the 
same man cannot tread both the paths at one and 
the same time, even as though there may be two 
roads to the Ganges, a person cannot proceed by 
both the paths at the same time. Out of these, 
Karmayoga cannot be practised in the stage of 
Sannyasa, for in that stage renunciation of Karma 
in every form has been advised. The practice of 
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Sankhyayoga, however. is possible in every Asrama, 
or stage of life. 

If it is argued that the Lord has described 
Sankhyayoga as synonymous with Sannyasa, 
therefore, Sannyasis or monks alone are entitled 
to practise it, and not housholders, the argument 
is untenable, because in the course of His 
description of Sankhyayoga in Chapter II verses 
11 to 30, the Lord, here and there, showed to 
Arjuna that he was qualified to fight, even according 
to that standard. If householders were ever 
disqualified for Sankhyayoga, how could these 
statements of the Lord be reconciled ? True, there 
is this special saving clause that the practicant 
qualified for the path of Sankhya should be devoid 
of identification with the body; for so long as 
there is identification of the ego with the body, 
the practice of Sankhyayoga cannot be properly 
understood. That is why the Lord described the 
practice of Sankhyayoga as difficult (Chapter V 
verse 6) and disinterested Karmayoga, being easier 
of practice, the Lord exhorted Arjuna, every now 
and then, to practise it, together with constant 
meditation on Him. 


“We bow to that Supreme Purusa, Narayana, 
who is extolled even by great gods like Brahma, 


10 


Varuna (the god of water), Indra (the god of 
rain), Rudra (the god of destruction), and the 
Maruts (the wind-gods) through celestial hymns; 
whose glories are sung by those proficient in 
chanting the Samaveda through the Vedas along 
with the six Angas (branches of knowledge auxiliary 
to the Vedas), Pada (division of the Vedic text 
into separate words), Krama and Jati (particular 
forms of reciting the Vedas) and the Upanisads: 
who is perceived by the Yoxis by mean. of their 
mind made steady itiough meditation .ad fixed 
on the Lord; and whose reality is vot known even 
to gods and Asuras.” 

fame TREE teal yweq) 

ae fany wat adele i 

“Obeisance to Visnu, the dispeller of the fear 
of rebirths, the one Lord of all the regions, 
possessed of a tranquil form, lying on a bed of 
snake, from whose navel has sprung the lotus, the 
Lord of all celestials, the support of the universe, 
similar to the sky, possessed of the colour of a 
cloud and possessed of handsome limbs, the Lord 
of Laksmi (the Goddess of Wealth). having lotus- 
like eyes, and realized by Yogis in meditation.” 


— Jayadayal Goyandka 
SO NRooo 


Synopsis of the Gita 


No. of Verse Subject ‘Discussed 


Chapter I entitled ‘‘The Yoga of 


28-47 


Dejection of Arjuna.” 


Description of the principal warriors on 
both sides with their fighting qualities. 
Blowing of conches by the warriors on 
both sides. 

Arjuna observes the warriors drawn up 
for battle. 

Overwhelmed by infatuation, Arjuna 
gives expression to his faint-hearted- 
ness, tenderness and grief. 


Chapter II entitled ‘‘Sankhyayoga, 


1-10 


or the Yoga of Knowledge.” 
Arjuna and Sri Krsna discussing 
Arjuna’s faint-heartedness. 


11-30 Sankhyayoga(the Yoga of Knowledge) 


described. 


No. of Verse Subject Discussed 

31-38 The Ksatriya’s duty to engage himself 
in fight. 

39-53. Karmayoga (the Yoga of Selfless 
Action) described. 

54-72 Marks of the man of stable mind and his 


glories described. 


Chapter III entitled ‘‘Karmayoga, 


1-8 


9-16 


17-24 


25-35 


36-43 


or the Yoga of Action.”’ 
Importance of the performance of 
duty, in a detached way, according 
to both Jnanayoga and Karmayoga. 
The necessity of performing sacrifices, 
cic. 
The necessity for action on the part of 
the wise, and even on the part of God 
Himself, for the good of the world. 
Marks of the wise and the unwise: 
instruction about performance of 
action without attraction and repulsion. 
How to overcome desire. 


Chapter IV entitled ‘*The Yoga of 


Knowledge as well as the disciplines 


1-18 


of Action and Knowledge.”’ 
The glory of God with attributes; Kar- 


Xiii 
No. of Verse Subject Discussed 


mayoga, or selfless action, described. 

19-23 The conduct of Yogis and sages, its 
glory described. 

24-32 Different forms of sacrifices described 
with their fruits. 

33-42 The glory of Knowledge described. 


Chapter V entitled “‘The Yoga of 


Action and Knowledge.”’ 
1-6  Sankhyayoga and the Yoga of 
disinterested action described. 
7-12 Marks of the Sankhyayogi and Niskama 
Karmayogi—their glories described. 
13-26 Jnanayoga, or the Yoga of Know- 
ledge. 
27-29 Dhyanayoga, or meditation, together 
with Devotion, described. 


Chapter VI entitled *‘The Yoga 


of Self-Control.”’ 

1-4 Karmayoga, or the Yoga of disinter- 
ested Action, described: marks of one 
who has attained Yoga. 

5-10 Urging one to uplift the self; marks of 
the God-Realized soul. 

11-32 Detailed description of Dhyanayoga. 


No. of Verse Subject Discussed 


33-36 ThequestionofMind-controldiscussed. 
37-47 The fate of one who falls from Yoga: 
the. glory of Dhyanayoga described. 
Chapter VII entitled ‘‘The Yoga 
of Jnana (Knowledge of Nirguna 
Brahma) and Vijiiana (Knowledge 


of Manifest Divinity).”’ 
1-7 Wisdom with real Knowledge of Mani- 


fest Divinity. 
8-12. Inherence of God in all objects as 
their Cause. 


13-19 Condemnation of men of demonical 
nature and praise of devotees. 

20-23 The question of worship of other gods. 

24-30 Condemnation of men, who are ignora- 
nt of the glory and true nature of God. 
and approbationofthose who knowthem. 


Chapter VIII entitled ‘‘The Yoga 


of the Indestructible Brahma.”’ 

1-7 Answer to Arjuna’s seven questions on 
Brahma, Adhyatma and Karma 
(Action), etc. 

8-22 Thesubject of Bhaktiyoga discussed. 

23-28 The bright and dark paths discribed. 


Xv 
No. of Verse Subject Discussed 


Chapte: 1X entitled ‘‘The Yoga of the 
Sovereign Science and the 
Sovereign Secret.”’ 


1-6  Thesubject of Jnana (Knowledge) with 
its glory described. 
7-10 The origin of the world discussed. 
11-15 Condemnation of men of the demonical 
nature, who despise God, and the 
method of Bhajana of men possessed of 
the divine nature. 
16-19 Description of God, as the soul of every- 
thing, and Hisglory. 
20-25. The fruits of worship with a motive and 
without motive. 
26-28 Theglory of Devotion practised disinte- 
restedly. 


Chapter X entitled “The Yoga of 
Divine Glories.”’ 
1-7 Description of God’s glories and power 
of Yoga with the fruit of their knowledge. 
8-11 Bhaktiyoga—itsfruitand glory. 
12-18 Axjuna offers his praises to God and 
prays to the Lord for a description of 
His glories and power of Yoga. 
19-42 The Lord describes His glories and 


No. of Verse Subject Discussed 


powerot Yoga. 


Chapter XI entitled ‘‘The Yoga of the 


Vision of the Universal Form.’’ 


Arjuna prays to the Lord for a vision 
of His Universal Form. 

The Lord describes His Universal Form. 
The Universal Form described by 
Sanjaya to Dhrtrastra. 

Arjuna sees the Lord’s Universal Form 
and offers praises tothe Lord. 

God describes His glory and exhorts 
Arjunatofight. 

Overtaken by fright, Arjuna offers 
Praises to God, and prays for a sight of 
the Lord’s Fourarmed Form. 

The Lord describes the glory of the 
vision of His Universal Form, and reve- 
alsto Arjuna His Fourarmed, gentle Form. 
The impossibility of obtaining a sight of 
the Four-armed Form without exclusive 
Devotion, whichis described with its fruit. 


Chapter XII entitled ‘‘The Yoga 


1-12 


of Devotion.”’ 
Respective merits of the worshippers 


Xvil 
No. of Verse Subject Discussed 


of God with Form and without Form, 
andthe means of God-Realization. 
13-20 Marksofthe God-realized soul. 


Chapter XIII entitled ‘‘The Yoga of 
Discrimination between the Field 


and the Knower of the Field.”’ 

1-18 The subject of “Field” and the Knower 

ofthe ‘‘Field’’, together with Knowledge. 

19-34 The subject of Prakrti and Purusa 

(Matter and Spirit) together with 
knowledge. 

Chapter XIV entitled ‘* The Yoga of 
Classification of the 


three Gunas.”’ 
1-4 The glory of Knowledge; evolution 
of the world from Prakrtiand Purusa. 
5-18 The qualities of Sattva, Rajas and 
Tamasdescribed. 
19-27 Means of God-Realization, and marks of 
the soul who has transcended the Gunas. 


Chapter XV entitled ‘‘The Yoga of 
the Supreme Person.” 


1-6 Description of the Universe as a tree 
and the means of God-Realization. 


Xv 


No. of Verse Subject Discussed 


7-11 
12-15 
16-20 


The Jivatma. orindividualsoul. 
Godand His Glory described. 

The perishable (bodies of all beings). 
the imperishable (Jivatma) and the 
Supreme Person. 


Chapter XVI entitled **The Yoga of 


21-24 


Discrimination between the Divine 


and the Demonical Properties. ’’ 

The Divine and the demonical properties 
described with their fruit. 

Marks of man possessed of the demon- 
ical properties and their damnation des- 
cribed. 

Instruction about renouncing conduct 
opposed to the scriptures and exhortation 
to follow the scriptures. 


Chapter XVII entitled ‘‘The Yoga of 
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Classification of the 
Threefold Faith.”’ 


Discussion on Faith and on the tate 
of men who perform austere penance not 
enjovined by the scriptures. 

Ditferent Kinds of food. sacrifice, 
penance and charity descrided. 


No. of Verse Subject Discussed 
23-28 The meaning and intention of uttering 


“Om Tat Sat’ explained. 


Chapter X VIII entitled ‘‘The Yoga of 


1-12 
13-18 


19-40 


41-48 


49-55 
56-66 


67-78 


Liberation through the Path of 
Knowledge and Self-Surrender.”’ 


The subject of Tyaga or Relinquishment. 
Causes of Karma according to the 
Sankhyasystem. 

Classification of knowledge, action, 
doer, reason, firmness and joy accord- 
ingtothe three Gunas. 

Duties attaching to each caste and the 
fruitoftheir performance. 

The path of Knowledge described. 

The path of Karmayoga, or selfless 
action, together with Devotion. 


Y=, = 


The glory of the Gita described. 


God-Realization through Practice of 
Renunciation 185—204 
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sae AA: 
The Bhagavad-gita 


The Song Divine 
Chapter I 


yay ~4sara 
aia peat aaa aaa: | 
aman: uneasa feugda arg i 
Dhrtarastra said: Sanjaya, gathered on the sacred 
soil of Kuruksetra, eager to fight, what did my 
children and the children of Pandu do? (1) 
waa sara 
ag a wears ae gale 
wat 4 awaanaari 2 
Sanjaya said: At that time, seeing the army of the 
Pandavas drawn up for battle and approaching 


Dronacarya King Duryodhana spoke these words: 
. (2) 


No 


Bhagavad-gita [Ch. 1 


ayaa cmegaronarad «wedi wa! 
i gaeqan aa feremr eimai 3 i 
Behold, master, the mighty army of the sons of 
Pandu arrayed for battle by your talented pupil, 
Dhrstadyumna. son of Drupada. (3) 


aa TC etara eae afer 
qaantisfawrey Oe Uv 
ysaqsataan: afermy ddan 
Geephrsies ves ARNG I 
qa fara sain dtdtar 
awet gues ud wa werent 


There are in this army heroes wielding mighty 
bows and equal in military prowess to Bhima and 
Arjuna.—-Satvaki and Virata and the Maharathi 
(warrior chicf) Drupada; Dhrstaketu, Cekitana and 
the valiant King of Kasi, and Purujit, Kuntibhoja, 
and Saibya. the best of men, and mighty 
Yudhaimanyu, and valiant Uttamauja, Abhimanyu. 
the sen ot Subhadra, and the five sons of 
Draupadi-—all of them Maharathis (warrior chiefs). 

(4.5.6) 


stares of fairs a afrate fer | 
aaa an fea aad araaife ane tr 


O best of Brahmanas. know them also who are 
the principal warriors on our side,—the generals of 
my army. For your information, I mention them 
below:- (7) 


Text 8-12] Bhagavad-gita 3 


variimgy amvigs gag afaficra: | 


sar « faeuigg Ginefrerta ae 

“Yourself and Bhisma and Karna and Krpa, ever 
is were victorious in battle, and even so 
Aswatthama, Vikarna and Bharisrava (the son of 
Somadatta); (8) 


art a aaa: VT aeet asitfaa: | 
FATITATETOT: ea = Gagfagmeay: Si 


And there are many other heroes, equipped 
with various weapons and missiles. who have 
staked their lives for me, all skilled in warfare. 

(9) 
agatha aa act sberiseiaay | 
gaia faenast act wrarfrefarci go Il 

“This army of ours, fully protected by Bhisma, is 


unco’ iquerable; while that army of theirs, guarded 
in every way by Bhima, is easy to conquer, (10) 


sag oa Bag Beater: | 
aertainerd wad: ad wa fenee 


“Therefore, stationed in your respective 
positions on all fronts, do you all guard Bhisma tn 
particular on all sides.” (11) 


aa uneei pede: frame: | 

fier facia: wg set sarzaryi e211 
The grand old man of the Kaurava race, their 

glorious grand-uncle Bhisma, cheerng up 


Duryodhana, roared terribly ‘like a lion and blew 
his conch. (12) 


4 Bhagavad-gita iCh: 4 


aa: wg wis Waa: | 
Baedanaestd A weaqyetsvad i 23 
Then conches, kettledrums, tabors, drums and 
trumpets suddenly blared forth and the noise was 
tumultuous. (13) 


aa: @ddade uefa wear fer 
mea: umgasa feat ogt weerd: tl ex Ul 
Then, seated in a glorious chariot drawn by white 


horses, Sri Krsna as well as Arjuna blew their 
celestial conches. (14) 


Ward «= gatehoTt eae TH: | 
weg cent nereng sitremat qatar: 1 eu tt 


Sri Krsna blew His Conch named _ Paficajanya:; 
Arjuna, his own called Devadatta; while Bhima of 
terrible deeds blew his mighty conch Paundra. 


(15) 
ariaqd ws pdtqar afefe: | 
qe: Beeasy aaranforqerat i ee i 


King Yudhisthira, son of Kunti, blew his conch 
Anantavijaya, while Nakula and Sahadeva blew 
theirs, known as Sughosa and Manipuspaka 
respectively. (16) 


mya utara: feraudt @ aera: | 
ype §8fames  arefasrauia: i eo 
wet elueess 0d: )«=—s oferta | 
alas UeIaTE: IGT: yaaa i ec i 


Text 19-22] Bhagavad-gita 5 


And the excellent archer, the King of Kasi, 
and Sikhandi the Maharathi (great car-warrior), 
Dhrstadyumna and Virata, and invincible Satyaki, 
Drupada as well as the five sons of Draupadi, and 
the mighty-armed Abhimanyu, son of Subhadra, all 
of them. O lord of the earth, severally blew their 
respective conches from all sides. (17-18) 


a aet adagron eat aera | 
aug gfrdt aa qa Sea! 88 Ul 


And the terrible sound, echoing through heaven 
and earth, rent the hearts of Dhrtarastra’s 
sons. (19) 


aq aaferarggt adupreniceas: | 
wget werd weer aWEa: | Ro Il 
aittest aa areafaane = deta | 


aaa sara 
Rader rt PT Ase Hl 28 I 


Now, O lord of the earth, seeing your sons 
arrayed against him and when missiles were ready 
to be hurled, Arjuna, son of Pandu, took up his 
bow and then addressed the following words to 
Sri Krsna;“‘Krsna, place my chariot between the 
two armies. (20-21) 
aravafatass  atganrarafera| 
anion 0 we epeafersorargeTA tn 22 I 

“And keep it there till I have carefully observed 
these warriors drawn up for battle, and have seen 
with whom I have to engage in this fight. (22) 


6 Bhagavad: gita [Ch. 1 


aReaaaasé B Wast Bara: | 
frafaatda: 23 
“I shall scan the well-wishers in this war of 
evil-minded Duryodhana, whoever have assembled 
on this side and are ready for the fight.” (23) 
aaa sare | 
Want «eaten «sta Area | 
ararevardield «= eafaeat Ss tara | 2x 


waqsuad: wast a aeifeai i 
vara sel Usdareandareneiafa ii 24 1 


| Sanjaya said : O king, thus addressed by Arjuna, 
Sn Krsna placed the magni- ficent chariot between 
the two armies in front of Bhisma. Drona and ail the 
kings and said, “Arjuna, behold these Kauravas 
assembled here.” (24-25) 


waravaerdraad: agra fare | 


TAIN OAM PAA aaa Re 
UMT-Tee SraSrANT 


Now Arjuna saw stationed there in both the 
armies his uncles, grand-uncles and teachers, even 
great grand-uncles, maternal uncles, brothers and 
cousins, sons and nephews, and grand-nephews, 
even so friends, fathers-in-law and well-wishers as 
well. (26, & first half of 27) 


aaa a ata: Pataaaherart re 1 
eum 48ourafast§ 6 fasilefaenseic 


Text 28-32] Bhagavad-gita 7 


Seeing all those relations present there, Arjuna 
was filled with deep compassion, and uttered these 
words in sadness. 

(Second half of 27 and first half of 28) 


an sara 
gaa eee ger qa eae 8 
mea an neni qa a afeysafa | 
aqyaa owe OA tees TAT eT 

Arjuna said: Krsna, at the sight of these 
kinsmen arrayed for battie my limbs give way, and 
my mouth is parchimyz: nay. a shiver runs through 
my body and hair stands upright. 

(2nd half of 28 and 29) 


mda aad wares ahaa | 

a a yeroaend wadia a FORA: I 30 I 
The bow, Gandiva, slips from my hand and my 

skin too burns all over; my brain is whirling, as it 

were, and I can stand on longer. (30) 


fife a uyata facta aya) 
a a Seasqayats gat waraared il 32 1 


And. Keégava, I see such omens of evil, nor do J 
see any good in killing my. kinsmen in battle. (31) 


4 ee faced ron a Ts STA 

fe a trea tifa fe artsifaaa ar 32 1 
Krsna. | do not covet victory; nor kingdom, nor 

pleasures. Govinda, of what use will kingdom, or 

luxuries, or even life be to us! (32) 


8 Bhagavad-gita {[Ch. 1 


aang arfeerd at tea NT: Gara = | 
a susafern Ge woieatera oaths a 1 33 
arava: faz: garda a feast: | 
ATA: AMT: VAT: VATA: APIAETAT 1B UI 
Those very persons for whose sake we covet the 
throne, luxuries and pleasures,—-teachers. uncles, 
sons and nephews and even so grand-uncles and 
great grand-uncles, maternal uncles, fathers-in-law, 
grand-nephews, __brothers-in-law and other 
relations,—are here arrayed on the battle-field 
risking their lives and wealth. (33, 34) 


lita diet wast ngqger 

aa Acie edt: fe 4 ade i 8u tI 
O Slayer of Madhu, I do not want to kill them, 

though they should slay me, even for the throne of 


the three worlds; how much the less for earthly 
lordship ! (35) 


Fea endipra: a sifa: wiser | 
OMarasaeerecaararcanteara: naan 
Krsna, how can we hope to be happy slaying the 


sons of Dhrtarastra; killing these desperadoes sin 
will surely take hold of us. (36) 


aware! aa ey ordupreaarar | 
war fe wa eat afiaa: SHA Urea 1 30 I 
Therefore, Krsna, it does not behove us to kill 


our relations, the sons of Dhrtarastra. For how can 
we be happy after killing our own kinsmen ? (37) 


Text 38-42] Bhagavad-gita 9 


araa a wsara atsrqadeda: | 
euarapd aa faasle a WAH RC Il 
ea a wamenfe: woreenfaatta | 
Ck Lh ee OGM SL 


Even if these people, with minds blinded by 
greed, perceive no evil in destroying their own race 
and no sin in treason to friends, why should not we, 
O Krsna, who see clearly the sin accruing from the 
destruction of one’s family, think of turning away 
from this crime ? (38,39) 


eae soryaha qeraat: At: | 
af ap get peanemisadd il xo Il 


Age-long family traditions disappear with the 
destruction of a family; and virtue having been lost, 
vice takes hold of the entire race. (40) 


aaothararepen sera pote: | 
aq aerq aria saad autage: li ve tl 


With the preponderance of vice, Krsna, the 
women of the family become corrupt; and with the 
corruption of women, O descendant of Vrsni, there 


ensues an intermixture of castes. (41) 


aga aaa gow gra | 

uafa faa aati adfqugrania: i «2 I 
Admixture of blood damns the destroyers of the 

race as well as the race itself, Deprived of the 

offerings of rice and water (Sraddha, Tarpana, 

etc.), the manes of their race also fall. (42) 
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aera: permet aves: | 
serra waifaerat: qereratas ongar: ui x3 ut 


Through these evils bringing about an 
intermixture of castes, the age long caste-traditions 
and family customs of the killers of kinsmen get 
extinct. (43) 


seaapeaaaton ANT TST I 
asad = aa MaTSTARTSIN 1 wx I 
Krsna, we hear that men who have lost their 


family traditions dwell in hell for an indefinite 
period of time. (44) 


sel Ta Wea wd aaa aaqq 
GAGA =e ATT: i &G 
Oh what a pity! Though possessed of 
intelligence we have set our mind on the 
commission of a great sin in that due to lust for 


throne and enjoyment we are intent in killing our 
own kinsmen. (45) 


ae | arate = STTOTE: | 
aTaeT Wl BEY AAA wai ¥e tl 


It would be better for me if the sons of 
Dhrtarastra armed with weapons, killed me in 
battle while I was unarmed and unresisting. (46) 
aaa sara 
Wane: Ger xrailoe sara | 
fagsa ast am optendfaranma: 1 we 1) 


Text 47] Bhagavad-gita 11 


Sanjaya said : Arjuna, whose mind was agitated 
by grief on the battle- field, having spoken. Thus, 
and having thrown aside his bow and arrows, sank 
into the hinder part of his chariot. (47) 


3 qeafefa steadier, sefeenra 
arr sateporsssaressafasrearn Ara 


TAASIATA: tt 2 II 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, end the first chapter entitled 
“The Yoga of Dejection of Arjuna.” 


Chapter II 
asa sara 
aq am waafapasguigneane | 
fatieafe areaqara 8 6negest: Il & 
Sanjaya said: Sri Krsna then addressed the 
following words to Arjuna, who was as mentioned 


before overwhelmed with pity, whose eyes were 


filled with tears and agitated, and who was full of 
sorrow. (1) 


@aea amyaeie fask aque 
SARS ways we 

Sti Bhagavan said: Arjuna, how _ has. this 
infatuation overtaken you at thjs odd hour ? It is 


shunned by noble souls; neither will it bring heaven, 
nor fame, to you. (2) 


areal aT Ha: ure Aaraqquuen | 

a wetdet wads wage i 
Yield not to unmanliness, Arjuna; ill does it 

become you. Shaking off this paltry  faint- 

heartedness stand up, O scorcher of enemies. (3) 


Text 4-6] Bhagavad-gita 13 


3M sara 

aa dmg eet sot a Ae 

sam: sft orelaigert ix 
Arjuna said : How Krsna, shall I fight Bhigma 

and Drona with arrows on the battle-field ? They 

are worthy of deepest reverence, O destroyer of 

foes. (4) 


Tere «fe = Aerurar 
XH VP eats als | 

warns Tpahtea 
annSererr  & 
It is better to live on alms in this world without 
slaying these noble elders, because even after 
killing them we shall after all enjoy only 
bloodstained pleasures in the form of wealth and 
sense-enjoyments. (5) 


ama aa a fasitfaan- 
asa: waa Pan 


We do not even know which is preferable for 
us—to fight or not to fight; nor do we know whether 
we shall win or whether they will conquer us. Those 
very sons of Dhrtarastra, killing whom we do not 
even wish to live, stand in the enemy ranks. (6) 


arduaeraraada ura: 
qa oat | says: | 


G.E. 2— 
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wa: wifatad gfe aa 
reise anfa ai at soa ti 
With my very being tainted by the vice of 
faint-heartedness and my mind puzzled with regard 
to duty. I am asking You. Tell me that which is 
decidedly good; I am your disciple. Pray instruct 
me, who have put myself into your hands. (7) 


a fe saga waroqene 
eres eUT ara | 


3TaTey Waa ay, 
we Arora area ¢ 


For even on obtaining undisputed sovereignty and 
an affluent kingdom on this earth and lordship over 
the gods, I do not see any means that can drive away 
the grief which is drying up my senses. (8) 
asa sara 
Waqaet «oats Sra: ata 
a area sit Wiereqaa geil aya ze u 


Sanjaya said : O King, having thus spoken to Sri 
Krsna, Arjuna again said to Him, “I will not fight,” 
and became silent. (9) 


aqara swale: «seafaa | oa 
arated = faieafte = ater: 1 20 11 


Then, O Dhrtarastra, Sti Krsna, as if smiling 
addressed the following words to  sorrowing 
Arjuna, in the midst of the two armies. (10) 


Text 11-15] Bhagavad-gita 15 


awraraviaed saradig vee | 
| ufasat: 11 8 Ul 
Sri Bhagavan said: Arjuna, you grieve over 
those who should not be grieved for and yet speak 


like the learned; wise men do not sorrow over the 

dead or the living. (11) 

aaa aq ars aA AA Safe: | 

a aa a vfaerm: ad sana: aii 22 1 
In fact, there was never a time when I was not, 


or when you or these kings were not. Nor is it a 
fact that hereafter we shall all cease to be. (12) 


afetseraen 22 Hat ated aa 

am erated a yarn ean 
Just as boyhood, youth and old age are 

attributed to the soul through this body, even so it 


attains another body. The wise man does not get 
deluded about this. (13) 


mareasie alta vittoria: aa: | 
aormnroaratsmaraiaaaa 8 td li ex il 


O son of Kunti, the contacts between the senses 
and their objects, which give rise to the feelings of 
heat and cold, pleasure and pain etc., are transitory 
and fleeting; therefore, Arjuna, ignore them. 


4 fF a2 mre Ge Geass 
eugeqa ft asytaa Head i 84 


Arjuna, the wise man to whom pain and pleasure 


(14) 
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are alike, and who is not tormented by these 
contacts, becomes eligible for immortality. (15) 


aradt faed srat arerat fae aa: | 
saat SBI SaRaAa Ta: 11 VE 


The unreal has no existence, and the real never 
ceases to be; the reality of both has thus been 
perceived by the seers of truth. (16) 


staat ¢ afees aa adfee aan 
Parmar «= a afsenduefa ui ee tl 


Know that alone to be imperishable, which 
pervades this universe; for no one has power to 


destroy this indestructible substance. (17) 
ardad sa et eee: yrifcr: | 
SATIS ARTETA I RC I 


All these bodies pertaining to the imperishable, 
indefinable and eternal soul are spoken of as 
perishable; therefore, Arjuna, fight. (18) 


aw aff eam as am ei 
Sw at a fase ar ef a Bea ee 


They are both ignorant, he who knows the soul 
to be capable to killing and he who takes it as 
killed; for verily the soul neither kills, nor is killed. 


(19) 
a wed fwada at marfa- 
aa year vfaat at a ya: | 
at fre: yradisd quit 
a Fat FIA mi 211 


Text 21-24] Bhagavad-gita 17 


The soul is never born nor dies; nor does it 
become only after being born. For it is unborn, 
eternal, everlasting and ancient; even though the 
body is slain, the soul is not. (20) 
adfants fa a waaay! 
mya a Gee: are H acdata sha HAI VV i 

Arjuna, the man who knows this soul to be 
imperishable, eternal and free from birth and 
decay,—how and whom will be cause to be killed, 
how and whom will he kill ? (21) 


araifa sitoif ae fas 

aaa oyerfa |= attsarfor | 
amt sift fag sinrt- 

arm watfa aa etn eeu 


As a man shedding worn-out garments, takes 
other new ones, likewise the embodied soul, 
casting off worn-out bodies, enters into others 
which are new. (22) 


34 fe<aFa srenfin 44 aefa ora: | 

a aa acter a osisata red: 1 23 1 
Weapons cannot cut it nor can fire burn it; water 

cannot wet it nor can wind dry it. (23) 


aM SATAN SANA SIN Ua A 

fra: wana: eoacisa Bares: 1 2% 1 
For this soul is incapable of being cut; it is proof 

against fire, impervious to water and undriable as 


well. This soul is eternal, omnipresent, immovable. 
(24) 
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TarmsfsasaManaisaypaa tt 
award 4 fafeda oo aragitfaandfa nn 24 


This soul is unmanifest; it is unthinkable; and it 
is spoken of as immutable. Therefore, knowing this 
as such, you should not grieve. (25) 


aa ad esd fa a aa yan 
amt ad uel Ad vifaqudfa nu 26 1 
And, Arjuna, if you should suppose this soul to 


be subject to constant birth and death, even then 
you should not grieve like this. (26) 


wire fe qat Gaya Wa yaa a 
aereakeris? 2a ad vifaqudfa i 20 11 


For in that case death is certain for the born, and 
rebirth in inevitable for the dead. You should not, 
therefore, grieve over the inevitable. (27) 


sara ya amas wna i 
TapAwraa at amt uafaari ecu 


Arjuna, before birth beings are not manifest to 
our human senses; at death they return to the 
unmanifest again. They are manifest only in the 
interim between birth and death. What occasion, 
then, for lamentation ? (28) 


ae a a aa wisi ee 1 


Text 30-34] Bhagavad-gita 19 


Hardly anyone perceives this soul as marvellous, 
scarce another likewise speaks thereof as 
marvellous, and scarce another hears of it as 
marvellous, while there are some who know it not 
even on hearing of it. (29) 


2A fremaettsa 22 ade aN! 
wera ya a a yiferqndfa i 20 11 


Arjuna, this soul dwelling in the bodies of all can 
never be slain; therefore, you should not mourn for 
anyone. (30) 


werinfi aden a faafuquefe 
maths qarersaeatsra a fad 32 i 


Besides, considering your own duty too you 
should not waver, for there is nothing more 
welcome for a man of the warrior class than a 
righteous war. (31) 
ae aaa egIRTAaH | 
ahaa: afer: ae aad aaeetegr il 32 I 

Arjuna, happy are the Ksatriyas who get such an 
unsolicited opportunity for war; which opens the 
door to heaven. (32) 


aa arafes ach aa a afte) 
aa: war ata a feer oroqarefa ii 33 1 


Now, If you refuse to fight this righteous war, 
then, shirking your duty and losing your 
reputation, you will incur sin (33) 
aranfa arta yet mares aserar | 
aura aratfdtizonatatterdt 1 2% 


Nay, people will also pour undying infamy on you; 
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and infamy brought on a man enjoying popular 
esteem is worse than death. 


Vasa «Ae AT RTM: | 


aa a a aga yet arerfa eraay tl B& I 

And the warrior-chiefs who thought highly of 
you, will now despise you, thinking that it was fear 
which drove you from battle. (35) 


wvaraaasy 9 agafeaia darted: | 
Freaeta araedt aat estat = fee 36 
And your enemies, disparaging your might, will 


speak many unbecoming words; what can be more 
distressing than this ? 


Bat at srearfa earl fareat aT Baza ASIA | 
wanes ata qe Hafaga: i ze tl 


Die, and you will win heaven; conquer, and you 
enjoy sovereignty of the earth; therefore, stand up, 
Arjuna, determined to fight. (37) 


AGE: BA Hear aan Hast | 
amt aera qera fq aremarefe i 3c 
Treating alike victory and defeat, gain and loss, 


pleasure and pain, get ready for the fight, then; 
fighting thus you will not incur sin. (38) 


wat ashitfen art afgatt fant squy | 
Gan Bel aa ore arial serra 1 Be 1 


Arjuna, this attitude of mind has been presented 
to you from the point of view of Jnanayoga; 
now hear the same as presented from the standpoint 
of karmayoga (the Yoga of selfless action). 


Text 40-44] Bhagavad-gita 21 


Equipped with this attitude of mind, you will be 
able to throw off completely the shackles of 
Karma. (39) 


Fahresarsisha seaarat a faa 
macqnerg, adel aad Aedl War Xo I 


In this path (of disinterested action) there is no loss 
of effort, nor is there fear of contrary result, even a 
little practice of this discipline saves one from the 
terrible fear of birth and death. (40) 


maar  ahathe perc! 
CAMs Agalseara4nrkeaanry it se i 


Arjuna, in this Yoga (of disinterested action) the 
intellect is determinate and directed singly towards 
one ideal; whereas the intellect of the undecided 
(ignorant men moved by desires) wanders in all 
directions, after innumerable aims. (41) 


afaat gfaat art saafautaye: | 
azar: we arcesifa arfer: ii we 1 
amram: wia wader! 


frofaseagett | einai fat «3 11 
ar rieArt TATE ATAT | 
aaarnfarat afe: aaret a fasitaa i xx i 
Arjuna, those who are full of worldly desires and 
devoted to the letter of the Vedas, who look upon 
heaven, as the supreme goal and argue that there is 
nothing beyond heaven are unwise. They utter 
flowery speech recommending many rituals of 
various kinds for the attainment of pleasure and 
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power with rebirth as their fruit. Those whose 
minds are carried away by such words, and who are 
deeply attached to pleasure and worldly power, 
cannot attain the determinate intellect concentrated 
on God. (42-44) 


aS ee aq Frequat varsia | 
fide faenen fates sre il *& tl 


Arjun, the Vedas thus deal with the evolutes of 
the three Gunas (modes of prakrti), viz, worldly 
enjoyments and the means of attaining such 
enjoyments; be thou indifferent to these enjoyments 
and their means, rising above pairs of opposites like 
pleasure and pain etc, established in the Eternal 
Existence (God), absolutely unconcerned about the 
supply of wants and the preservation of what has been 
already attained, and self controlled. (45) 


arama seat ada: Wadia | 
arena 39 fasiaa: i ¥& tt 
A Brahman, who has obtained enlightenment, 
has the same use for all the Vedas as one who stands 
at the brink of a sheet of water overflowing on all 
sides has for a small ae aces of water. (46) 


aruda aT 
am ateceadat a po la tl 


Your right is to work only, but never to the fruit 
thereof. Be not instrumental in making your actions 
bear fruit, nor let your attachment be to inaction. (47) 
arrel: HS Halo as eal ea | 

: GA Weal BAe ANT FSA Wl WS Ut 


Arjuna, perform your duties established in Yoga, 


Text 49-53] Bhagavad-gita 23 


renouncing attachment, and even-tempered in success 
and failure; evenness of temper is called Yoga. (48) 
an wat wi afar 
qat yrumfass oun: weed: ve 
Action (with a selfish motive) is far inferior to this 
Yoga in the form of equanimity. Do you seek refuge 
in this equipoise of mind, Arjuna; for poor and 
wretched are those who are instrumental in making 
their actions bear fruit. (49) 


afgant oweardle 38 | aadaspC | 
aera aera arm: aig aAlsTerz tl Go I 


Endowed with equanimity, one sheds in this life 
both good and evil. Therefore, strive for the practice 
of this Yoga of equanimity. Skill in action lies in (the 
practice of this) Yoga. (S50) 
aust akgan fe wet aaa aATfaT: | 
wrested: Fe Wee ATA GE I 


For wise men possessing an equipoised mind, 
renouncing the fruit of actions and freed from the 
shackles of birth, attain the blissful supreme state. 


(51) 
awa a Greafeet afsedicateatc | 
aa trae fade store ae a &? I 
sfafasfare a saat wrrertt Frere | 
amenaaen afedter armrarafa i 43 I 


When your intellect, confused by hearing 
conflicting statements, will rest, steady and 
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undistracted (in meditation) on God, you will then 
attain Yoga (for lasting union with God). (53) 


shia sara 
farsa ot aret aurfeera asa | 
fercett: fae sured feardia asta feeeiuxs 


Arjuna said: Krsna, what is the definition 
(mark) of a God-realized soul, stable of mind and 
established in Samadhi (perfect tranquillity of 
mind) ? How does the man of stable mind speak, 
how does he sit, how does he walk ? (54) 


Sri Bhagavan said: Arjuna, when’ one 
thoroughly dismisses all cravings of the mind, and 
is satisfied in the self through (the joy of) the self, 
then he is called stable of mind. (55) 


G:atfeaa: Tay fartaege: l 
SATAN: Reraettihreara 1 && 


The sage, whose mind remains unperturbed amid 
sorrows, whose thirst for pleasures has altogether 
disappeared, and who is free from passion, fear and 
anger, is called stable of mind. (56) 


a: Gdarhtaeadara WAT! 
vrata Sf aa sat sfafeat i uo ui 


He who is unattached to everything, and meeting 


with good and evil, neither rejoices nor recoils, his 
mind is stable. (57) 


Text 58-62) Bhagavad-gita 25 


aa dem aa gafsgria ade: | 
shaaniftarchaera ost | sfafeaT i ue tl 


When like a tortoise, which draws in its limbs 
from all directions, he withdraws his senses from 
the sense-objects, his mind is stable. (58) 


fasn fatada froere fea: 
Tat vasa oat ger Paddt ue 


Sense-objects turn away from him, who does not 
enjoy them with his senses; but the taste for them 
persists, this relish also disappears in the case 
of the man of stable mind when he sees the 
Supreme. (59) 


aan af ara qever facts: | 
sheanin serif ara wat Fa: Il Go Il 


Turbulent by nature, the senses even of a wise 


man, who is practising self-control, forcibly carry 
away his mind, Arjuna. 


af aati ara an areata aaa: | 
an fe zwatearin ae san sfafgar i ae i 


Therefore, having controlled them all and 
collecting his mind one should sit for meditation, 
devoting oneself heart and soul to Me. For he, 
whose senses are mastered, is known to have a 
stable mind. (61) 


arant fava:  agerquard | 
agresrad ara: ararentensfasirard 11621! 
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The man dwelling on sense-objects develops 
attachment for them; from attachment springs up 
desire, and from desire (unfulfilled) ensues anger. (62) 


mearsafa ame: aarergfafaun: | 
Bawa esa == Alegareaersafa ti G2 1 


From anger arises infatuation; from infatuation, 
confusion of memory; from confusion of memory, 
loss of reason; and from loss of reason one goes to 
complete ruin. (63) 


Tieefaqed fasarffeaar | 
srerayaraaaran warenfirrasfa 1 &x tl 


But the self-controlled practicant, while enjoying 
the various sense-objects through his senses, which 
are disciplined and free from likes and dislikes, 
attains placidity of mind. (64) 


wate dear = afacetosmed | 
ware gy ahs: wdafaga in eu tl 


With the attainment of such placidity of mind, all 
this sorrows come to an end; and the intellect of 
such a person of tranquil mind soon withdrawing 
itself from all sides, becomes firmly established in 
God. (65) 


wha Ghee a ame waa 
FBIM: VIPAT Ha: ASL GE I 
He who has not controlled his mind and senses 
can have no reason; nor can such an undisciplined 
man think of God. The unthinking man can have no 
peace; and how can there be happiness for one 


Text 67-70] Bhagavad-gita at 


lacking peace of mind ? (66) 

sfeartt fe aat_ aarisafaeitad | 

ae oa sat armafafarsfa i cell 
As the wind carries away a boat upon the waters, 

even so of the senses moving among sense-objects, 

the one to which the mind is joined takes away his 

discrimination. (67) 


aera verre frydtar ade: | 
aaa aT Mfafgat i Ge I 
Therefore, Arjuna, he, whose senses are 
completely restrained from their objects, is said to 
have a stable mind. (68) 

an fin adyart vent arr cat 
arent arafa yerfa an Fron gad aA: ae 
That which is night to all beings, in that state (of 
Divine Knowledge and supreme Bliss) the God- 
realized Yogi keeps awake, and that (the ever 
changing, transient worldly happiness) in which all 
beings keep awake is night to the seer. (69) 

aqgara: sagt aed | 

ager «a Sfagia 

a oonfaarsitfa a artnet i Vo 1 
As the waters of different rivers enter the ocean, 
which though full on all sides remains undisturbed, 
likewise he in whom all enjoyments merge 
themselves attains peace; not he who hankers after 
such enjoyments. (70) 
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fagra ara: Batgniania fae: | 
Frat fer: a onifaaferresta ie tl 
He who has given up all desires, and moves free 


from attachment, egoism and thirst for enjoyment 
attains peace. (71) 


war stent ferfa: aref lai rear faqafa | 
ferarardarast  seafraturgesta ti 2 1 


Arjuna, such is the state of the God-realized 
soul; having reached this state, he overcomes 
delusion. And established in this state, even at the 
last moment, he attains Brahmic Bliss. (72) 


se cafe strractargura sefererai 
aT SFOISTAaTe GTI AG 
fadtareara: 11 2 1! 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the second chapter entitled 
‘“Sankhyayoga”’ (the Yoga of Knowledge). 


Chapter III 


aM sara 
sreeh oaedord ovat afestares| 
ake wif a om faprefa aya ei 


Arjuna said : Krsna, if you consider Knowledge 
as superior to Action, why then do You urge me to 
this dreadful action, Kesava ! 


anfusra area afg aeadia 4 
ate ae fya aa satsenrgary 2 


You are, as it were, puzzling my mind by these 
seemingly involved expressions; therefore, tell me 
definitely the one discipline by which I may obtain 
the highest good. (2) 


sarrarqara 
araashnfafaen frst qa aT Fare | 
arena arm adr arfrar i 30 


$i Bhagavan said : Arjuna, in this world two 
courses of Sadhana (spiritual discipline) have been 
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enunciated by Me in the past. In the case of the 
Sankhyayog!, the Sadhana proceeds along the path of 
Knowledge; whereas in the case of the Karmayogi, it 
proceeds along the path of Action. (3) 


a0 @toreanereere =o qeaisad | 
a a @Uaenea fate anferresfa ix i 


Man does not attain freedom from action 
(culmination of the discipline of Action) without 
entering upon action; nor does he reach perfection 
(culmination of the discipline of Knowledge) 
merely by ceasing to act. (4) 


a fe wisreomia oq frsaaiga 
add was: wt ad: sefashiet: i 4 i 


Surely none can ever remain inactive even for a 
moment; for everyone is helplessly driven to action 
by nature-born qualities. (5) 


aurea dra a a aaa WEI 
sramairaqern fier: @ seas 


He who outwardly restraining the organs of sense 
and action, sits mentally dwelling on the objects of 
senses, that man of deluded intellect is called a 
hypocrite. (6) 


On the other hand, he who controlling the 
organs of sense and action by the power of his will, 
and remaining unattached, undertakes the Yoga of 
Action through those organs, Arjuna, he excels. (7) 


Text 8-12] Bhagavad-gita 31 


fad as ad a we set wend: | 
oiraanf’ a a a sfageador ci 


Therefore, do you perform your allotted duty; for 
action is superior to inaction. Desisting from action, 
you cannot even maintain your body. (8) 


anutedoisaa careaisd wasn: | 
aei aw ahaa qmeag: aaTat sll 
Man is bound by his own action except when it is 
performed for the sake of sacrifice. Therefore, 
Arjuna, do you efficiently perform your duty, 


free from attachment, for the sake of sacrifice 
alone. (9) 


Having created mankind along with the spirit of 
sacrifice at the beginning of creation the Creator, 
Brahma. said to them, ‘You shall prosper by this; 
may this yield the enjoyment you seek. (10) 


zaruradaea «a cal Maa a: 
amt «oad: «9: | Tae NN 88 


“Foster the gods through this (sacrifice), and 
let the gods be gracious to you. Each fostering 
other disinterestedly, you will attain the highest 
good. (11) 


sprains at far avert aaa: | 
Adasen a yah RA Ua A: 1 82 il 
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‘““Fostered by sacrifice, the gods will surely bestow 
on you unasked all the desired enjoyments.” He 
who enjoys the gifts bestowed by them, without 
giving them in return, is undoubtedly a thief. 


(12) 
air: ad qed adfafeaa: | 
yaad aA aa aT A Geese! 3 I 


The virtuous who partake of what is left over 
after sacrifice are absolved of all sins. Those sinful 
ones who cook for the sake of nourishing their 
body alone eat only sin. (13) 


aasara 8 86oyat 86 Osea: | 
aarcafa aie aa: cidaqea: i ex i 
ad sated fats senaraqeay | 
ware sa Fea aa sofa equ 
All beings are evolved from food; production of 
food is dependent on rain; rain ensues from 
sacrifice, and sacrifice is rooted in prescribed 
action. Know that prescribed action has its origin in 
the Vedas, and the Vedas proceed from the 
Indestructible (God); hence the pervading Infinite 
is always present in sacrifice. (14, 15) 
wa vsafit ash aradade a: 
sargkrsanrmy ara uf a laf u eau 
Arjuna, he who does not follow the wheel of 
creation thus set going in this world (i.e., does not 
perform his duties), sinful and sersual, he lives in 
vain. (16) 


Text 17-21] Bhagavad-gita 33 


aearniea «= erga Aa: || 
sraraa a daperear ari a fad vo tl 
He, however, who takes delight in the Self alone 


and is gratified with the Self, and is contented in 
the Self, has no duty. (17) 


Ja aa waa ade | 
a ae aayag aise: i ec Il 


In this world that great soul has no_ use 
whatsoever for things done nor for things not done; 
nor has he selfish dependence of any kind on any 
creature. (18) 


aqme: add wat we anal 
sya wie ara ea 1 88 Il 
Therefore, go on efficiently doing your duty 


without attachment. Doing work without 
attachment man attains the Supreme. (19) 


attra fe dfatgarier sare: | 
Araaaerarta aayaAdaea to 


It is through action (without attachment) alone 
that Janaka and other wise men reached perfection. 
Having an eye to maintenance of the world order 
too you should take to action. (20) 


aereratia NPATASAT wr: | 


a oaemmt «ped enetaqadd 1 28 I 

For whatever a great man does, that very thing 
other men also do; whatever standard he sets up, 
the generality of men follow the same. (21) 
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aa mathe adet fry city fa | 


aAMarmanda ad wa a waft 22 11 

Arjuna, there is nothing in all the three worlds 
for Me to do, nor is there anything worth attaining 
unattained by Me, yet I continue to work. (22) 


ae @e aA ada wa wdvaataa: | 
wm aaiqada aq: are aast: i 23 1 
Should I not engage in action, scrupulously at any 


time, great harm will come to the world; for, Arjuna, 
men follow My way in all matters. (23) 


setegka ciet a gal awd aes 
Gata BA wal WTqueas: eT: i ex I 


If I cease to act, these worlds will perish; nay, I 
should prove to be the cause of confusion, and of the 


destruction of these people. (24) 
an: wdvafaga ae pafa vr | 
I HeWGI 


Arjuna, as the unwise act with attachment, so 
should the wise man, seeking maintenance of the 
world order, act without attachment. (25) 
a afte wader adafeam 
wren fag: FATA 26 1 

A wise man established in the Self should not 
unsettle the mind of the ignorant attached to action, 


but should get them to perform all their duties, duly 
perform his own duties. (26) 


wad: fRaaronf aul: anifor aast: | 
aegniagern  cmatefafa wera eh 
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All actions are being performed by the modes of 
Prakrti (Promordial Matter). The fool, whose mind is 
deluded by egoism, thinks : “I am the doer.” (27) 


arated, HeTatet : | 
gon Wy ada sft Wea A AeA I RC I 


He. however, who has true insight into the 
respective spheres of Gunas (modes of Prakrti) and 
their actions, holding that it is the Gunas (in the 
shape of the senses, mind, etc.,) that move among 
the Gunas (objects of perception), does not get 
attached to them, Arjuna. (28) 


spr: wert ee | 
arapeettaat 


Those who are completely deluded by the Gunas 
(modes) of Prakrti remain attached to those Gunas 
and actions; the man of perfect Knowledge should 
not unsettle the mind of those insufficiently 
knowing fools. (29) 


af wattn aati. dereneararecdat | 
froshhiiar year aera faracat: I! 30 Il 


Therefore, dedicating all actions to Me with your 
mind fixed on Me, the self of all, freed from hope 
and the feeling of meum and cured of mental fever, 
fight. (30) 
2 2 vate Rear ara: | 
sgaaisrgen Fears asta aah: 3g tt 

Even those men who, with an uncavilling and 


devout mind, always follow this teaching of Mine 
are released from the bondage of all actions. (31) 
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a dadasagad Amasra A wa | 
ABATE: tl 32 Il 
They, however, who, finding fault with this 
teaching of Mine, do not follow it, take those fools 
to be deluded in the matter of all knowledge, and 
lost. (32) 


aavt apd eT: «= Wepaaarf | 

sepia ara sca fae: fe wfterfa i 33 
All living creatures follow their tendencies; 

even the wise man acts according to the tendencies 


of his own nature. What use is any external 
restraint ? (33) 


sreaafsaenst west arate! 
wat agar we ufufert i ax i 


Attraction and repulsion are rooted in all sense- 
objects. Man should never allow himself to be swayed 
by them, because they are the two principal enemies 
standing in the way of his redemption. (34) 


Sarat faqu: uvemiaaaiyar 

wert ert ta: oremit warez: 11 34 1 
One’s own duty, though devoid of merit, is 

preferable to the duty of another well performed. 

Even death in the performance of one’s own duty 

brings blessedness; another’s duty is fraught with 

fear. (35) 


3 sara 
aa et weEwlsd ud ada ges: | 
airrsata ama acnfea frarfra: 1 36 0 
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Arjuna said : Now impelled by what, Krsna does 
this man commit sin even involuntarily, as though 
driven by force ? 


srTaryarat 

arm we ma UT GiqVeqea: | 

aes Hera fagite Aur 39 ul 
Sri Bhagavan said : It is desire begotten of the 

element of Rajas, which appears as wrath; nay, it is 

insatiable and grossly wicked. Know this to be the 

enemy in this case. (37) 


gaara 4 afedeesf aera al 
aaieaargat aACATGAA | 30 NN 


As a flame is covered by smoke, mirror by dirt, 
and embryo by the amnion, so is Knowledge 


covered by it (desire) (38) 
arqa owmeaaa ath fraafion | 
area aaa Re all 38 il 


And, Arjuna, Knowledge stands covered by this 
eternal enemy of the wise, known as desire, which 


is insatiable like fire. (39) 
sheaf = FAT afgrarfagrya | 
ahaa vo Ul 


The senses, the mind and the intellect are 
declaration to be its seat; screening the light of 
Truth through these, it (desire) deludes the 
embodied soul. (40) 


fray aad 
grat owas aA ATAfaAATTA II ¥e I 
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Therefore, Arjuna, you must first control your 
senses, and then kill this evil thing which obstructs 
Jnana (Knowledge of the Absolute or Nirguna 
Brahma) and Vijnana (Knowledge of Sakara 
Brahma or manifest Divinity). (41) 


strain «omeareitftaaea: at aA: | 
Wee Ut afgal ae: wg a: xe tl 
The senses are said to be greater than the body; 
but greater than the senses is the mind. Greater 
than the mind is the intellect; and what is greater 
than the intellect is He (the Self). (42) 


Wa Ge: Wt Geet Geass | 

wie wa Neral SMEG aaa «3 1 
Thus, Arjuna, knowing that which is higher than 

the intellect and subduing the mind by reason, kill 


this enemy in the form of desire that is hard to 
overcome. (43) 


so amaeh sf beaut pee 
are sromnsfzaare ada am 


Fatale: 11 3 11 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, end the third chapter entitled 
‘“Karmayoga, or the Yoga of Action.” 


Chapter IV 


sa faaad oat share 
faaara owe «= Aaftaaenasaat il & 


Sri Bhagavan said : I taught this immortal Yoga 
to Vivaswan (sun-god); Vivaswan conveyed it to 
Manu (his son); and Manu imparted it to (his son) 
Ikswaku. (1) 


wa oo comosrafid §=«omarat fag: | 
a arene ver at ae: Tam el 


Thus transmitted in succession from father to 
son, Arjuna, this Yoga remained known to the 
Rajarsis (royal sages). It has, however, long since 
disappeared from this earth. (2) 


a wari wat ase am: se: aes: | 
amisfa ® aa Afa wer Magn! 3 I 


The same ancient Yoga has this day been 
imparted to you by Me, because you are My devotee 


40 Bhagavad-gita [Ch. 4 


and friend; and also because this is a supreme 
secret. (3) 


stat sara 

sat Vad wT at oa ofaaeaa: | 

audeia amet simarfafau x i 
Arjun said : You are of recent origin, while the 

birth of Vivaswan date back to remote antiquity. 


How, then, am I to believe that you taught this 
Yoga at the beginning of creation ? (4) 


siterTarqara 
gaat a adi sant aa ania 
awa7e a walt! a @ Aw wagiai 


Sri Bhagavan said: Arjuna, you and I 
have passed through many births, I remember 
them all; you do not remember, O chastiser of 
foes. (5S) 


ast aA yards a1 
spft wrefasra 3 ayarererareaat ti & 1 


Though birthless and deathless, and the Lord of 
all beings, I manifest Myself through My own 
Yogamaya (divine potency), keeping My Nature 
(Prakrti) under control. (6) 


wat wat fe ete werfasafa ama 
aera GSAT ARAL 9 


Arjuna, whenever righteousness is on_ the 
decline, the unrighteousness is in the ascendant, 
then I body Myself forth. (7) 
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afiarora agai faarena a gepd| 
aienanata «4oavaf qt que 

For the protection of the virtuous, for the 
extirpation of evil-doers, and for establishing 
Dharma (righteousness) on a firm footing, I am 
born from age to age. 


aa adi a a fea at af aca: | 
wea 2 gets Af aia cise i 


Arjuna, My birth and activities are divine. He 
who knows this in reality is not reborn on leaving 
his body, but comes to Me. (9) 


aaa | are Taisen: | 
aeat Weauet GAT ASTaAMTA: Il o Il 


Completely rid of passion, fear and anger, wholly 
absorbed in Me, depending on Me, and purified by 
the penance of wisdom, many have become one 
with Me even in the past. (10) 


3 am at sora areata wae! 
aq aafqada aq: orel ade: ke i 


Arjuna, howsoever men seek Me; even so do I 
approach them; for all men follow my path in every 
way. (11) 
areera: aon fats asd 3% aaa: | 
fart fe ara cir fafesafs aeist 92 tl 

In this world of human beings, men seeking the 
fruition of their activities worship the gods; for 
success born of actions follows quickly. (12) 
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adda wat gs Woreedfesannse: | 
wea cay at fag 23 1 


The four orders of society (viz, the Brahman, the 
Ksatriya, the Vaisya and the Sidra) were created 
by Me classifying them according to the mode of 
Prakrti predominant in each and apportioning 
corresponding duties to them; though the author of 
this creation, know Me, the immortal Lord, to be 
a non-doer. (13) 


a at Hain ferata a 8 ae wer | 
sft at atshararfa anit @ aeaa ui ex i 


Since I have no craving for the fruit of actions, 
actions do not contaminate Me. Even he who thus 
knows Me in reality is not bound by actions. (14) 


Wa wet gd awd gee qyarfiz: | 

ee bia aed ga: gdat Hai eu i 
Having known thus, action was performed even 

by the ancient seekers for liberation; therefore, do 

you also perform such actions as have been 


performed by the ancients from the beginning of 
time. (15) 


fe ad feretia maadises utfea: | 
ae cert serearhy GeaTeaT AAAASMTAT 1 VE A 


What is action ? and what is inaction ? Even men 
of intelligence are puzzled over this question. 
Therefore, I shall expound to you the truth about 
action, knowing which you will be freed from its 
evil effect (binding nature). (16) 
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aon aia age arget a facndor: | 
aretursy aiget veat wae aia: i vo 


The truth about action must be known and the 
truth of inaction also must be known; even so the 
truth about prohibited action must be known. For 
mysterious are the ways of action. (17) 


avaad a: asaendfot a me a: | 
a afgarqeag a am: FeHrpa tl 8c 


He whe sees inaction in action, and action in 
inaction, is wise among men; he is a yogi, who has 
performed all actions. (18) 


aa aa Bane: aMmeeaccatste: | 
arifaaereaiot ane: afted qe: i 88 ll 


Even the wise call him a_ sage, whose 
undertakings are all free from desire and thoughts 
of the world, and whose actions are burnt up by the 
fire of wisdom. 1 


aera aimee feagqe fr: | 
atfvafasqaists Aa faferenatfa a: i 20 MN 


He who, having totally given up attachment to 
actions and their fruit, no longer depends on the 
world, and is ever satisfied, does nothing at all, 
though fully engaged in action. (20) 


farrgtreiafararcat aaah: | 
oft mat wd apaarsifa feafeaa i 2¢ I 


Having subdued his mind and body, and given up 
all objects of enjoyment, and free from craving, 


44 Bhagavad-gita [Ch. 4 


he who performs sheer bodily action does not 
incur sin. (21) 


aera «= galdittt «= farce: | 

an: fagrafast a qeara a fraera i 22 1 
The Karmayogi, who is contented with whatever 

is got unsought, is free from jealousy and 

transcended all pairs of opposites (like joy and 

grief), and is balanced in success and failure, is not 

bound by his action. (22) 


THe Awa = Aearafemdeaaa: | 
aad: «=a aad waded i 23 1 
All his actions melt away, who is free from 
attachment, who has no identification with the 
body and does not claim it as his own, whose mind 


is established in the Knowledege of Self and who 
works merely for the sake of sacrifice. (23) 


wardot wa lasers we EAA | 
saa aa weal) aereedtaariet i ex 1 


In the practice of seeing Brahma everywhere as 
a form of sacrifice Brahma is the ladle (with which the 
oblation is poured into the fire, etc.,); Brahma, 
again, is the oblation; Brahma is the fire, Brahma 
itself the sacrificer, and so Brahma itself constitutes 
the act of pouring the oblation into the fire. And 
finally Brahma is the goal to be reached by him who is 
absorbed in Brahma as the act of such sacrifice. (24) 


eamamt at ata: «= afore | 
sararaat ae A ATTMAaT Qu HI 


Other yogis duly offer sacrifice only in the shape 
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of worship to gods. Other pour into the fire of 
Brahma the very sacrifice in the shape of the self 
through the sacrifice known as the perception of 
identity. 


storia wdaufaq wate! 
seaitavaa «ostsatitag 96 efa 26 


Others offers as sacrifice their senses of hearing 
etc. into the fires of self-discipline. Other yogis, 
again, offer sound and other objects of perception 
into the fires of the senses. 26 


gafonfzaaatte 9 srorennifor ara | 
great «= aft aaa un RO I 


Others sacrifice all the functions of their senses 
and the functions of the vital airs into the fire of 
Yoga in the shape of self-control, kindled by 
wisdom. (27) 


ZARA QrTaARaAAay | 
memati | ata: «| AferaaaT: Re I 


Some perform _ sacrifice with material 
possessions; some offer sacrifice in the shape of 
austerities; others sacrifice through the practice of 
Yoga; while some striving souls, observing austere 
vows, perform sacrifice in the shape of wisdom 
through the study of sacred texts. (28) 


aa aga wr ssc aaa 
grat «(SaeaT  TOTTATATIATAOTT: HRS I 
G.E, }— 
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aot aden: «sora 9 wgta | 
adsat =oagtadt «= aaarfaeneaten: 11 30 11 


Other Yogis offer the act of exhalation into that 
of inhalation; even so others, the act of inhalation 
into that of exhalation. There are still others given to 
the practice of Pranayama (breath-control), who 
having regulated their diet and controlled the 
processes of exhalation and inhalation both pour 
their vital airs into the vital airs themselves. All these 
have their sins consumed ‘away by sacrifice and 
understand the meaning of sacrificial worship. (29-30) 


A CHISRAaAA HAS: BEATA 11 32 tl 

Arjuna, Yogis who enjoy the nectar that has been 
left over after the performance a sacrifice attain the 
eternal Brahma. To the man who does not offer 
Sacrifice, even this world is not happy; how, then, 
can the other world be happy ? (31) 


wa aga am faa set qe 
atsitaks arcafia arat fasted i 32 1 


Many such forms of sacrifice have been set forth 
in detail through the mouth of the Vedas: know 
them ail as involving the action of mind, senses and 
body. Thus knowing the truth about them you shall 
be freed from the bondage of action (through their 
performance). (32) 


TAT SATA RIAA: atag | 
awa wmuikas oe wa aftaarerd 11 33 1 


Arjuna, sacrifice through Knowledge is superior 
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to sacrifice performed with material things. For all 
actions without exception culminate in Knowledge, 
O son of Kunti. (33) 


afahe osforrda uf aaa 
sera A OA aiarareraatyta: Be 


Understand the true nature of that Knowledge by 
approaching illumined soul. If you prostrate at their 
feet, render them service, and question them with an 
open and guileless heart, those wise seers of Truth 
will instruct you in that Knowledge. (34) 


aarat a qadfeta area aed | 
aa years garerreraret APT 84 I 


Arjuna, when you have reached enlightenment, 
ignorance will delude you no more. In the light of 
that Knowledge you will see the entire creation first 
within your own self, and then in Me (the 
Oversoul). (35) 


Even though you were the faultest of all sinners, 
this Knowledge alone would carry you, like a raft, 
across all your sin. (36) 


For. as the blazing fire turns the fuel to ashes, 
Arjuna, even so the first of Knowledge turns all 
actions to ashes. (37) 
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a fe wea aes ufanfte fae: 
aaa undies: area faefa it 3c i 


On earth here is no purifier as great as 
Knowledge; he who has attained purity of heart 
through a prolonged practice of Karmayoga 
automatically sees the light of Truth in the self in 
course of time. (38) 


aTglaieatua Wa at: Waakea: | 

Wa cea ai ynfaaferunferresfa i 3e 1 
He who has mastered his senses, is exclusively 

devoted to his practice and is full of faith, attains 

Knowledge; having had the revelation of Truth, he 


immediately attains supreme peace (in the form of 
God-Realization). (39) 


SAseaAA Aart faavata 
area ctenisheat A a A Ge Aaa: 1 xo tl 
He who lacks discrimination, is devoid of faith. 
and is at the same time possessed by doubt is lost 
to the spiritual path. For the doubting soul there is 
neither this world nor the world beyond, nor even 
happiness. (40) 

y 2 f 2 +f LJ " 
seed 3 aaltt aah waa xe 
Arjuna, actions do not bind him who has 
dedicated all this actions to God according to 
the spirit of Karmayoga, whose doubts have been 


torn to shreds by wisdom, and who is self- 
possessed. (41) 
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qe «6 eee ATF: | 

faa usa armefasias ard i se ll 
Therefore, Arjuna, slashing to pieces, with the 

sword of wisdom, this doubt in your heart, born of 

ignorance, establish yourself in Karmayoga in the 


shape of even-temperedness, and stand up for the 
fight. (42) 


ara aqeitseara: 11 ¥ I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, end the fourth chapter entitled 
“The Yoga of Knowledge” as well as 
the disciplines of Action and Knowledge”’ 


Chapter V 


aaa sara 

wae ato per qart a vrata) 

wea urate wt gfe afafsaqi e i 
Arjuna said : Krsna, you extol Sankhyayoga (the 

Yoga of Knowledge) and then the Yoga of Action. 


Pray tell me which of the two is decidedly 
conducive to my good. (1) 


edains  f:staaenrast 
ATS: I : 
wag = attdearanedann faferera 11 2 


Sri Bhagavan said : The Yoga of Knowledge and 
the Yoga of Action both lead to supreme Bliss. Of 
the two, however, the Yoga of Action (being easier 
of practice) is superior to the Yoga of Knowledge. 


(2) 
Wa: & frercaredt at a Bie a arearhe | 
fest fe user aa SANSA 1 3 1 


The Karmayogi who neither hates nor desires 
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should be ever considered a renouncer. For, 
Arjuna, he who is free from the pairs of opposites 
is easily freed from bondage. (3) 


air geraren: saeha A fos: | 
: Hers ll S Ul 
It is the ignorant, not the wise, who say that 
Sankhyayoga and Karmayoga lead to divergent 
results. For one who is firmly established in either 
gets the fruit of both (which is the same, ViZ., 
God-Realization). (4) 


aaa: saad wt were ear | 
we Bret a art a a: azafa Tea UG I 


The (supreme) state which is reached by the 
Sankhyayogi is attained also by the Karmayogl. 
Therefore, he alone who sees Sankhayoga and 
Karmayoga as one (so far as their result goes) 
really sees. (5) 


are | Nererat Graal: | 
arr | afaster «| afertonferrasic 1 6 I 


Without Karmayoga, however, Sankhyayoga (or 
renunciation of doership in relation to all activities 
of the mind, senses and body) is difficult to 
accomplish; whereas the Karmayogi, who keeps his 
mind fixed on God, reaches Brahma in no time, 
Arjuna. (6) 


arr fagparen fafsreran forts: | 
adyaayaen paaa 7 ferara 19 1 


The Karmayogi, who has fully conquered his 
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mind and mastered his senses, whose heart is pure, 
and who has identified himself with the Self of all 
beings (viz., God), remains untainted, even though 
performing action. (7) 


wa fefreinifa gat wala aia 
WISIVAT MATAR eI 


searagsyenrararetatraata 
sfranvittsardty ada fe oemaqie i 


The Sankhyayogi, however, who knows the 
reality of things, must believe, even though seeing, 
hearing, touching, smelling, eating or drinking, 
walking, sleeping, breathing, speaking, answering 
the calls of nature, grasping, and opening or 
closing the eyes, that he does nothing, holding 
that it is the senses that are moving among their 
objects. (8, 9) 


Tava Hai as aaa arifa a: | 
frat 2 @ ata usafiansrar i go 1 
He who acts offering all actions to God. and 


shaking off attachment, remains untouched by sin, 
as the lotus leaf by watter. (10) 


wet aaa qaqa sachthxaa | 
afr: ad ada as meas ui ee i 


The Karmayogis perform action only with their 
senses, mind, intellect and body as well, 
withdrawing the feeling of mine in respect of them 
and shaking off attachment, simply for the sake of 
self-purification. (11) 
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apn: aationct aera orate AAT 
stan: aA Tet Gehl raed 1 82 


Offering the fruit of actions to God, the 
Karmayogi attains everlasting peace in the shape of 
God-Realization, whereas, he who works with a 
selfish motive, being attached to the fruit of actions 
through desire, gets tied down. (12) 
adeniin aaa aera FS ait! 
wage OA Aa GaR Sra 83 

The self-controlled Sankhyayogi, doing nothing 
himself and getting nothing done by others, rests 
happily in God. The embodiment of Truth, 
Knowledge and Bliss, mentally relegating all 
actions to the mansion of nine gates (the body with 
nine openings). 1 


a a@dea a aati cree gaia 34: | 
3 @tecet wuraq vad i ex il 


God determines not the doership nor the doings 
of men, nor even their contact with the fruit of 
actions; but it is Nature alone that functions. (14) 


aa merfeard a aa apd fay: | 
aaragad wa a yaa saa: tl gu Il 


The omnipresent God does not receive the virtue 
or sin of anyone. Knowedge is enveloped in 
ignorance; hence it is that beings are constantly 
falling a prey to delusion. | (15) 


qea a aaa aat arigreraran: | 
Jarra «emai TTT 8G I 
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In the case, however, of those whose said 
ignorance has been set aside by true knowledge of 
God, that wisdom shining like the sun reveals the 
supreme. (16) 


ASA SAAC: 
TRAIAN aa Wea HeTaT: 1 Vs ti 


Those whose mind and intellect are wholly 
merged in Him, who remain constantly established 
in identity with Him, and have finally become one 
with Him, their sins being wiped out by wisdom, 
reach the state whence their is no return. (17) 


fanfarados sme uf aft 
UA aa wars a ufved: anes: u ecu 


The wise look with the same eye on a Brahman 
endowed with learning and culture, a cow, an 
elephant, dog, and a pariah too. (18) 


sea dfia: art ast ara fied aa: | 
PRefa fe at se aeregarin 3 fire: 1 ee ui 


Even here is the mortal plane conquered by 
those whose mind is established in unity; since the 
Absolute is untouched by evil and knows no 
distinction, hence they are established in the 
Eternal. (19) 


qa sesiad srg Afgstera aria) 
PRIA: Ro tt 


He who, with reason firm and free from doubt. 
rejoices not on obtaining what is pleasant and does 
not feel perturbed on meeting with the unpleasant, 
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that knower of Brahma lives eternally in identity 
with Brahma. (20) 


aTerastaanrean faa aa | 
a wera —- TST 1 Re 


He whose mind remains unattached to sense- 
objects, derives through meditation the Sattvic joy 
which dwells in the mind; then that Yogi, having 
completely identified himself through meditation 
with Brahma, enjoys eternal Bliss. (21) 
4 fe qeoist arm gaara wa a 
aera: HRT A AG WA AA UVM 

The pleasures which are born of sense-contacts 
are verily a source of suffering only (though 
appearing as enjoyable to worldly-minded people). 
They have a beginning and an end (they come and 
go). Arjuna, it is for this reason that a wise man 
does not indulge in them. (22) 


vended 4: Ge srasrifamtaron | 
amanlaied Gt a ah: A Gal at: i 23 1 
He alone who is able to stand, in this very life 


before casting off this body, the urges of lust and 
anger is a Yogi; and he alone isa happy man. (23) 


AAAS a: | 
a ari garfaator saryaisterrasia ii ex I 


He who is happy within himself, enjoys within 
himself the delight of the soul, and even so in 
illumined by the inner light (light of the soul), such 
a Yogi (Sanahyayogi) identified with Brahma 
attains Brahma, who is all peace. (24) 
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ward =86os@faturgea: = aftorencre: | 
feaget aaa: adyafed at: i 24 tl 


The seers whose sins have been wiped out, whose 
doubts have been dispelled by knowledge, whose 
disciplined mind is firmly established in God and 
who are actively engaged in the service of all 
beings, attain Brahma, who is all peace. (25) 


amnttager ada ada 

afin sefrater ada fafearararii 26 tl 
To those wise men who are free from lust and 

anger, who have subdued their mind and have 


realized God, Brahma, the abode of eternal peace, 
is present all round. (26) 


avigpa afeataigasarat yal: | 
oTat AAt Heal aranaaarfwit 1 2X 11 


adtraaara eg farataracrant: 
farcasrvamten a: Bel Aw Ua G: tl 2211 


Shutting out all thoughts of external enjoyments, 
with the gaze fixed on all the space between the 
eye-brows, having regulated the Prana (outgoing) 
and the Apana (ingoing) breaths flowing within the 
nostrils, he who has brought his senses, mind and 
intellect under control,—such a contemplative soul 
intent on liberation and free from desire, fear and 
anger, is ever liberated. (27,28) 


are = awe | Adee 
Gee Bayt ara ai wnPaqesfa ui ee 1 


Having known Me in reality as the enjoyer of all 
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sacrifices and austerities, the supreme Lord of all 
the worlds, and the disinterested friend of all 
beings, My devotee attains peace. (29) 


——e Saree ae 
are 33 port $3 “e 
a GSAISeAT: I & Il 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, end the fifth chapter entitled 
“The Yoga of Action and Knowledge” 


Chapter VI 


smd: adc are ad aaa a: | 
a aa a ani a a feat arfwa: ie i 
Sri Bhagavan said: He who does his duty 
without expecting the fruit of actions is a Samnyasi 
(Sarikhyayogi) and a Yogi (Karmayogi) both. He is 
no Samnyasi (renouncer) who _ has merely 
renounced the sacred fire; even so he is no Yogi, 
who has merely given up all activity. (1) 
a earafafa smeahi a fag ued | 
1 weedeat ani waft wean 21 
Arjuna, you must know that what they call 
Samnyasa is no other than Yoga; for none becomes 


a Yogi, Who has not given up thoughts of the 
world. (2) 


aresatatt =o att UTA 
armresea teat oe: ape 3 I 


Text 4-7) Bhagavad-gita 


To the contemplative soul who desires to climb 
to the heights of Karmayoga, disinterested action is 
spoken of as the stepping-stone; for the same man 
when he is established in Yoga, absence of all 
thoughts of the world is said to be the way to 
blessedness. (3) 


at fe Afentg a wdequed | 

aaa arnreaeterad i % Ul 
When a man ceases to have any attachment 

either for the objects of senses or for actions, and 


has renounced all thoughts of the world, he is said 
to have climbed to the heights of Yoga. (4) 


SSAA Ararat | 

ana ogiamt aaa fq 4 tl 
One should lift oneself by one’s own efforts 

and should not degrade oneself; for one’s own 


self is one’s friend, and one’s own self is ones’s 
enemy. (5) 


aera 99 aarvarerat = fata: | 
saree, Oa TN GI 


One’s own self is the friend of the soul by whom 
the lower self (consisting of the mind, senses and 
body) has been conquered; even so the very self of 
him who has not conquered his lower self behaves 
antagonistically like an enemy. (6) 


frarava: «Soret eae Tee: | 
amt | AATaaaat: 1 9 I 


The Supreme Spirit is rooted in the knowledge of 
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the self-controlled man whose mind is perfectly 
serene in the midst of pairs of opposites, such as 
cold and heat, joy and sorrow, and honour and 
ignominy. (7) 


Wasaga ween fatwatea: | 
an sae ait ancien: tl ci 


The yogi whose mind is sated with Jnana 
(Knowledge of Nirguna Brahma) and Vijnana 
(Knowledge of manifest Divinity), who is unmoved 
under all circumstances, whose senses are 
completely mastered, and to whom earth, stone 
and gold are all alike, is spoken of as a God- 
realized soul. (8) 


GePrardenrianeaeesra ayy 
apa aq ug aetrad oe 


He who looks upon well-wishers and neutrals as 
well as mediators, friends and foes, relatives and 
objects of hatred, the virtuous and the sinful with 
the same eye, stands supreme. (9) 


arnt asia aaanrearm vwfa fie: | 
Wath! 8 adfearen 6 fragiteaftae: ti go 1 


Living in seclusion all by himself, the yogi who 
has controlled his mind and body, and is free from 
desires and void of possessions, should constantly 
engage his mind in meditation. (10) 


wet ast ovfasrear « fierareaacran: | 
Teast attra «6 Senfiraapsirare i ee 1 
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Having firmly placed his seat in a spot which is 
free from dirt and other impurities with the sacred 
Kusa grass, a deerskin and a cloth spread thereon 
one below another (kusa below, deerskin in the 
middle and cloth uppermost), neither very high nor 
very low. (11) 


aaa aa: Feat aafeaafsatera: | 
safayarat qpereMrarafasrga 1 22 1 


And occupying that seat, concentrating the mind 
and controlling the functions of the mind and 
senses, he should practise yoga for self- 
purification. (12) 
aq arta aaa fer: | 
meq ates «a farsa 23 1 
_ Holding the trunk, head and neck straight 
and steady, remaining firm and fixing the gaze on 


the tip of his nose, without looking in other 
direction. (13) 


syraren «= favrasiisterettad = fra: | 

Twa: Gag afer am areta Wea: 1 ex i 
Firm in the vow of complete chastity and 

fearless, keeping himself perfectly calm and with 

the mind held in restraint and fixed on Me, the 

vigilant yogi should sit absorbed in Me. (14) 


qa | Ree art = fraaaa: | 
ona fate vareraferrasfa i eu ti 


Thus constantly applying his mind to Me, the 
yogi of disciplined mind attains the everlasting 
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peace, consisting of supreme bliss, which abides 
in Me. (15) 


arate aisha A AeA: | 
a alfa wusiters wrat Aa aria ee 1 


Arjuna, this yoga is neither for him who 
overeats, nor for him who observes a complete fast; 
it is neither for him who is given to too much sleep, 
nor even for him who is ceaselessly awake. (16) 


arena 8 grape = awdq 
rq amt walt s:Ger i vet 
Yoga, which rids one of woe, is accomplished 
only by him who is regulated in diet and recreation, 
regulated in performing actions, and regulated in 
sleep and wakefulness. (17) 


was fafrad = fereroerarafase | 

fiwe: adermsal qm sqead aati ec i 
When the mind which is thoroughly disciplined 

gets riveted on God alone, then the person who is 


free from yearning for all enjoyments is said to be 
established in yoga. (18) 


am dat fare Aga araat Bat | 
art adfarea gat aaa: 1 ee il 


As a light does not flicker in a windless peace, 
such is stated to be the picture of the disciplined 
mind of the yogi practising meditation on 
God. (19) 


atom fai feg armeam 
aa darren usaaraf qefa i eo i 
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The state in which, curbed through the practice 
of Yoga, the mind becomesstill, andin which, realizing 
God through subtle reason (purified by meditation on 
Ged) the soul rejoices only in God. (20) 
qanrarhas areas 
afa aa a dart feragefa aaa: ui 22 1 

Nay, in which the soul experiences the eternal and 
super-sensuous joy which can be apprehended only 
through the subtle and purified intellect, and 
wherein established the said yogi moves not from 
Truth on any account. (21) 


a Meat art os Ferd arferh aa: | 

ahaa 2 2:2 Teena faareaad i 22 11 
And having obtained which he does not reckon 

any other gain as greater than that, and established 


in which he is not shaken even by the heaviest of 
SOrrows. (22) 


a faseesadamiaart 9 arrafra 
a fs aren anisffacoraat i 23 11 


That state, called yoga, which is free from the 
contact of sorrow (in the form of transmigration), 
should be known. Nay, this yoga should be resolutely 
practised with an unwearied mind. (23) 


Completely renouncing all desires arising from 
thoughts of the world, and fully restraining the whole 
pack of the senses from all sides by the time. (24) 
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wa: waecmeqage = eferqeterar | 
areaTeel aa: apeatt a feafrete fora 2& 
He should through gradual practice attain 
tranquillity; and fixing the mind on God through 
reason controlled by steadfastness, he should not 
think of anything else. (25) 


at aa figeafa vasecafer| 
aqaat «4 frataererta ast TaN RE UI 


Drawing back the restless and fidgety mind from 
all those objects after which it runs, he should 
repeatedly fix it on God. (26) 


wrmad oa ahs qequay 

sa aT HATA HCAS! 29 Il 
For to the yogi whose mind is perfectly serene 

who is sinless,whose passion is subdued, and who is 

identified with Brahma, the embodiment of Truth, 


Knowledge and Bliss, supreme happiness comes as 
a matter of course. (27) 


qa eae a ifartasHens: | 
qaat | serine TTA UN Re 


The sinless yogi, thus uniting his self constantly 
with God, easily enjoys the eternal Bliss of onenes 
with Brahma. (28 


aayreman «86oRayai | are 
éaa amagaren ada anesia: u ee 


The yogi who is united in identity with the all 
pervading, infinite conciousness, and sees unit 
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everywhere, beholds the Self present in all beings 
and all beings as assumed in the Self. (29) 


a ai asafa ada aa a afa asafa | 
qeae a sorsare @ a a a yursafa ti 30 1 


He who sees Me (the Universal Self) present in all 
beings, and all beings existing within Me, never loses 
sight of Me, and I never lose sight of him. (30) 


wayaherd at at wate: | 
wae adurist a art af ada 3g i 
The yogi who is established in union with Me, 
and worships Me as residing in all beings (as their 
very Self); abides in Me, no matter what he 
does. (31) 
aratuerm ada aa usafs atsca 
aa a af a ea 8 art ae aa: 1 32 
Arjuna, he who looks on all as one, on the 
analogy of his own self, and looks upon the joy and 
sorrow of all with a similar eye,—such a yogi is 
deemed the highest of all. (32) 


ama sara 
asa area sr: eer aye | 
wae 4 aya aserareeta fern 11331 


Arjun said : Krsna, owing to restlessness of mind 
I do not perceive the stability of this yoga in 
the form of equability, which You have just spoken 
of. (33) 


asa fe aa: pen sof acraagen | 
are 4 faae wat aria qeenmi 3x 1 
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For, Krsna, the mind is very unsteady, turbulent, 
tenacious and powerful; therefore, I consider it as 
difficult to control as the wind. (34) 


sree) Welaet AAT a: aT | 
seared aaa ATT ae Hl B& I 
Sri Bhagavan said: The mind is restless no 
doubt, and difficult to curb, Arjuna; but it can be 
brought under control by repeated practice (of 
meditation) and by the exercise of dispassion, O 
son of Kunti. (35) 
sae arn gera eft 8 fa: | 
aaa 3 _ addal Ie sara: usegil 
Yoga is difficult of achievement for one whose 
mind is not subdued; by him, however, who has the 
mind under control, and is ceaselessly striving, it 
can be easily attained through practice. Such is My 
conviction. (36) 
3A sara 
arafa: = srgaraat «= artreafertarse: | 
arg arrafates cat ht Hen wrasia 11 39 1 
Arjuna said : Krsna, what becomes of the soul 
who, though endowed with faith, has not been able 
to subdue his passions, and whose mind is therefore 
diverted from yoga (at the time of death), and who 


thus fails to reach perfection in yoga (God- 
Realization) ? (37) 


afaavafayusiearuiva agate | 
amsfast weraret faqel sem: uf ac 
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Krsna, strayed from the path leading to God- 
Realization and without anything to stand upon, is 
he not lost like the torn cloud, deprived of both 
God-Realization and heavenly enjoyment ? = (38) 


wat as FN s_qNdeyra: | 

meng: ase Ba A uae li 38 1 
Krsna, it behoves You to slash this doubt of mine 

completely; for none other than You can be found, 

who can clear this doubt. (39) 


steTaryara 
at jae amp faa fae 


a fe meonrepenigeagtifa ara trasfa 1 ¥o 1 


Sri Bhagavan said : Dear Arjuna, there is no fall 
for him either here or hereafter. For none who 
strives for self-redemption (i.e. God-Realization) 
ever meets with evil destiny. (40) 
wre quae Arana Sat: AAT: | 
weit sitrat Ae aPTupisfsrad 11 we 

He who has fallen from yoga, obtains the higher 
worlds, (heaven etc.) to which men of meritorious 
deeds alone are entitled, and having resided there 
for countless years, takes birth in the house of 
pious and wealthy men. (41) 


aan arama pe vata atari 
t Arm wa adler we II 


Or (if he is possessed of dispassion) he is born in 
the family of enlightened yogis; but such a birth in 
this world is very difficult to obtain. (42) 
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at dad afedart asa uldefeen 
aaa a ddl wa: fast Hered ii v3 tl 


Arjuna, he automatically regains in that birth the 
spiritual insight of his previous birth; and through 
that he strives, harder than ever, for perfection (in 
the form of God- Realization). (43) 


qatar aa fgac waste a: | 
farmer] ater Mrsatatfarada tt wx UI 


The other one (who takes birth in a rich family), 
though under the sway of his senses, feels drown 
towards God by force of the habit acquired in his 
previous birth; nay, even the seeker of enlight- 
enment on yoga (in the form of even- mindedness) 
transcends the fruit of actions performed with some 
interested motive as laid down in the Vedas. (44) 


Weardara art ayeiaicas: | 
saree «af od ofa wu 


The yogi, however, who diligently takes up the 
practice attains perfection in this very life with the help 
of latencies of many births, and being thoroughly 
purged ofsin, forthwithreachesthe supreme state.(45) 


aufesaisfal anit arfsatsiy watsfire: | 
afthasnfit anit aerert vant use 


The yogi is superior to the ascetics; he is 
regarded as superior even to those versed in 
sacred lore. The yogi is also superior to those who 
perform action with some interested motive. 
Therefore, Arjuna, do you become a yogi. (46) 
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aframta adat andar! 
sgrarwad at at a A amas Aa: i voll 


Of all yogis, again, he who devoutly worships Me 
with his mind focussed on Me is considered by Me 


to be the best yogi. (47) 
3% qefefa steesrraciagssa, safer 
: 5 sig es ae 


ay YBISeaT: I & I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the sixth chapter ‘entitled 
“The Yoga of Self-Control.” 


Chapter VII 


sterTaryarea 
Tareaaat: uel art aster: | 
sTagTag. A Tatts Tea eT A 8 
Sri Bhagavan said : Arjuna, now listen how with 
the mind attached to Me (through exclusive love) 
and practising yoga with absolute dependence on 
Me, you will know Me (the Repository of all 
power, strength and glory and other attributes, the 


Universal soul) in entirety and without any shadow 
of doubt. (1) 


wa ase fanaa agarayra: | 
WA SATA AAAS tl ZU 
I shall unfold to you in its entirety this wisdom 
(Knowledge of God in His absolute formless 
aspect) along with the Knowledge of the qualified 
aspect of God (both with form and without form), 


having known which nothing else remains yet to be 
known in this world. (2) 


aq eee Hfarerafa | fsa 
aaa fagai afar afa ara: i 3 i 
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Hardly one among thousands of men strives to 
realize Me; of those striving yogis, again, some rare 
one (devoting himself exclusively to Me) knows Me 
in reality. (3) 


qm aq: G@ wt afsta al 
agar «ost Ofer pepe x 1 
aman wef fats A aM 
Stayat ner we add wl 


Earth, water, fire, air, ether, mind, reason and 
also ego; these constitute My nature eightfold divided. 
This indeed is My lower (material) nature; the other 
than this, by which the whole universe is sustained, 
know it to be My higher (or spiritual) nature in the 
form of Jiva (the life-principle), O Arjuna. (4,5) 


wert ya i aatvitquena 


Te Pa Wis: Wa: Werasqeqa il & Il 

Arjuna, know that all beings have evolved from 
this two fold Prakrti, and that I am the source of the 
entire creation, and into Me again it disappears.(6) 


wT: wat ariel ws 
uf add sd get afrmnm gain 


There is nothing else besides Me, Arjuna. Like 
clusters of yarn-beads formed by knots on a thread, 
all this is threaded on Me. (7) 


Taser ara surf yrfsreeian: | 
gor: wdaey yet: @ dee Fie 


Arjuna, I am the sapidity in water and the light of 
the moon and the sun; I am the sacred syllable OM 
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in all the Vedas, the sound in ether, and the 
manliness in men. (8) 


qual we: yfreat a aware fast 
Stat ada | Oates aa <i 


I am the pure odour (the subtle principle of 
odour) in the earth and the brilliance in fire; nay, 
I am the life in all beings and the austerity in men 
of ascetics. (9) 


at at adyani fats wet aareay| 
argahgnarmarer ASTRA RATHI! Qo Ul 
Arjuna, know Me the eternal seed of all beings. 


I am the intelligence of the intelligent; the glory of 
the glorious am I. (10) 


aa acadt ae ammrutaatiar| 
anffaeat way ariister saradst i ee tl 


Arjuna, of the mighty I am the might, free 
from passion and desire; in beings I am the sexual 
desire not conflicting with virtue or scriptural 
injunctions. (11) 


a aa aorkae war wsTareanaansy a | 
Ta wala afafe a ae ay a Af ee 


Whatever other entities there are, born of Sattva 
(the quality of goodness), and those that are born 
of Rajasa (the principle of activity) and Tamasa (the 
principle of intertia), know them all as evolved 
from Me alone. In reality, however, neither do I 
exist in them, nor they in Me. (12) 


Text 13-16] Bhagavad-gita 73 


finfrviat: adie wre 
aifea afiasrarfa ara: ameril 23 ll 


The whole of this creation is deluded by these 
objects evolved from the three modes of Prakrti— 
Sattva, Rajas and Tamas; that is why the world fails 
to recognize Me, standing apart from these and 
imperishable. (13) 


eat ae wordt aA Aa ate | 
aaa f soera area aa a ex il 


For this most wonderful Maya (veil) of Mine, 
consisting of the three Gunas (modes of Nature), is 
extremely difficult to break through; those, 
however, who constantly adore Me alone are able 
to cross it. (14) 


a ai aepfaat yer: Sora ATT: | 
marae rae Teast: 1 Gu 
Those whose wisdom has been carried away by 
Maya, and who have embraced the demoniac 
nature, such foolish and vile men of evil deeds do 
not adore Me. (15) 


aafen asa ai aot: apfetscs | 
arat faararafef art a wears 26 i 


Four types of devotees of noble deeds worship 
Me, Arjuna, the seeker after worldly possessions, 
the afflicted, the seeker for knowlede, and the man 
of wisdom, O best of Bharatas. (16) 
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asi wat frag weufefdierad | 
fray fe aifaatiseedag @ a ae fea: |i Ve I 


Of these the best is the man of wisdom, ever 
established in identity with Me and possessed of 
exclusive devotion. For I am extremely dear to the 
wise man (who knows Me in reality), and he is 
extremely dear to Me. (17) 


Zen: Ud wad wet ada A aay! 
atifera: @ fe eaten AAA AAU VS 


Indeed all these are noble, but the men of 
wisdom is My very self; such is My view. For such 
a devotee, who has his mind and intellect merged 
in Me, is firmly established in Me alone, the 
highest goal. (18) 


wet WR Waar wed | 
araea: adfafa a mere aertt: i ee tl 


In the very last of all births the enlightened soul 
worships Me, realizing that all this is God. Such a 
great soul is very rare. (19) 


aA: THTASAaAT: | 

aoa framarena spat fad: Gar il Ro 
Those whose wisdom had been carried away by 

various desires, being prompted by their own 


nature, worship other deities adopting rules 
relating to each. (20) 


a at at at aq we: sgaftqitrasta | 
qa Aras steel ama face 22 tl 
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Whatever celestial form a devotee (craving for 
some worldly object) chooses to worship with 
reverence, I stabilize the faith of that particular 
devotee in that very form. (21) 


a am aga ameremrendied | 
awa a aa: wrareda fafeaFe arc 22 0 
ara el Oat Caaeaneam | 
aareaas ara want aha Arata i 23 1 
The fruit gained by these people of small 
understanding, however, is_ perishable. The 
worshippers of gods attain the gods; whereas My 


devotees, howsoever they worship Me, eventaully 
come to Me and Me alone. (22-23) 


ser akeaaa ward ama: | 
a Waa Tea II 2X I 
Not knowing My unsurpassable and undecaying 
supreme nature, the ignorants believe Me, the 
supreme Spirit beyond the reach of mind and 
senses, the embodiment of Truth, Knowledge and 
Bliss, to have assumed a finite form through birth 
(as an ordinary human being). (24) 


ae set: ader arrearage: | 
qaisa atfasrara arent arate 24 1 


Veiled by My Yogamaya (devine potency), I am 
not manifest to all. Hence these ignorant folk fail 
to recognize Me, the unborn and imperishable 
Supreme Deity (i.e., consider Me as subject to 
birth and death). (25) 
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ae 4 aadien «=o adarrfa ani 
ufaenitt a yaa al gd aq A HSA ll RE Ul 


Arjuna, I know all beings, past as well as present, 
nay, even those that are yet to come, but none 
(devoid of faith and reverence) knows Me. (26) 


SSRIATOA 8=8=—«- SEH UNA | 
adya are at ara FeTTo II 


O valiant Arjuna, through delusion in the shape 
of pairs of opposites (such as pleasure and pain 
etc.), born of desire and hatred, all living creatures 
in this world are falling a prey to infatuation. (27) 


aati aad ad sami quando 
a geet wera A Feat: 1 Re I 


But those men of virtuous deeds whose sins have 
come to an end, being freed from delusion in the 
shape of pairs of opposites (born of attraction 
and repulsion), worship Me with a firm resolve in 
every way. (28) 
aera «amare ada a 
a wal fee: eerteare et aR 28 1 
arfayafaed ai afrag a a fag: | 
yanrerasta a ai a faqdwmada: ti 30 I 

They who, having taken refuge in Me, strive for 
deliverance from old age and death know Brahma 
(the Absolute), the whole Adhyatma (the totality 


of jivas or embodied souls), and the entire field of 
Karma (action) as well as My integral being, 
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comprising Adhibhita (the field of Matter), 
Adhidaiva (Brahma) and  Adhiyajna (the 
unmanifest Divinity dwelling in the heart of all 
beings as their witness). And they who, possessed 
of a steadfast mind, know thus even at the hour of 
death, they too know Me alone. (29, 30) 


so qafefa staesMraciagara, Tener 
Sree seponsftaare aafeasrrarn 
aM AAAS: 11 9 11 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the Seventh chapter entitled 
“The Yoga of Jnana (Knowledge of 
Nirguna Brahma) and Vijnana 
(Knowledge of Manifest Divinity)” 


G.E. 4 


Chapter VIII 


3a sara 
fe dana feu fe ad gear | 
afd a fe seafeea feqed i eu 


Arjuna said: Krsna, what is that Brahma 
(Absolute), what is Adhyatma (Spirit), and what is 
Karma (Action) ? What is called Adhibhita 
(Matter) and what is termed as Adhidaiva (divine 
intelligence) ? (1) 


afta: ma alist eesferreges | 
ware a Hea Rasta Praca: 1 2 
Krsna, who is Adhiyajna here and how does he 
dwell in the body ? And how are You to be 
realized at the time of death by those of steadfast 
mind ? (2) 


sirarqara 
sat Ha UH | wMralsemreqend | 
yavarsan  faat: adda: ua nu 


Sri Bhagavan said : The supreme Indestructible 
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is Brahma own self (the individual soul) is called 
Adhyatma; and the discharge of spirits, (Visarga), 
which brings forth the existence of beings, is called 
Karma (Action). (3) 


afi at wa: qessnfeeaan 
sfragisexaras (iia (GG AT UN 


All perishable objects are Adhibhita; the shining 
Purusa (Brahma) is Adhidaiva; and in this body I 
Myself, dwelling as the inner witness, am 
Adhiyajna, O Arjuna ! (4) 


aaa a aaa see wera | 

a: waa @ aaa ofa areas Aer: 
He who departs from the body, thinking of Me 

alone even at the time of death, attains My state; 

there is no doubt about it. (5) 


aa af mead are scam! 
a adam area va asia neu 
Arjuna, thinking of whatever entity one leaves the 


body at the time of death, that and that alone one 
attains, being ever absorbed in its thought. (6) 


aaa ee eT 
q TAC 
Therefore, Arjuna, think of Me at all times and 
fight. With mind and reason thus set on Me, you 
will doubtless come to Me. (7) 


sears «= ae aTeefear 
am qea feer afa aetafraaici 


Arjuna, he who with his mind disciplined 
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through Yoga in the form of practice of meditation 
and thinking of nothing else, is constantly engaged 
in contemplation of God attains the supremely 
effulgent divine Purusa (God). (8) 


ala Guus syitaant- 


afeaant «= ama: TAL NN Vl 

He who contemplates on the all-wise, ageless 
Being, the Ruler of all, subtler than the subtle, the 
universal sustainer, possessing a form beyond 
human conception, refulgent like the sun and far 
beyond the darkness of ignorance. (9) 


WaT WATarac 

Wea GMA anata wal 
yariel sromasa ae 

a ad ut qeaqdfa fee gon 


Having by the power of Yoga firmly held the life- 
breath in the space between the two eyebrows even at 
the time of death, and then contemplating on God 
with a steadfast mind, full of devotion, he reaches 
verily that supreme divine Purusa (God). (10) 


weet adfaet adhd 

fasta weraat aterm: | 
aera sere atta 

ad Ue Bae yaar eeu 


I shall tell you briefly about that Supreme goal 
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(viz., God, who is an embodiment of Truth, 
Knowledge and Bliss), which the knowers of the 
Veda term as the Indestructible; which striving 
recluses free from passion enter, and desiring which 
the celibates practise Brahmacarya. (11) 


adgri daa att ae free al 
qeaterarer: srorarferdt SPTeaRor i kz 
siaaiat «= Aa TTT | 
q: gaa were a atfa aeat afar 83 
Having closed all the doors of the senses, and 
firmly holding the mind in the cavity of the heart, 
and then fixing the life-breath in the head, and thus 
remaining steadfast in Yogic concentration on God, 
he who leaves the body and departs uttering the 
one indestructible Brahma, OM, and dwelling on 


Me in My absolute aspect, reaches the supreme 
goal. (12,73) 


aera: Aad at at aria reas: | 
aeare qe: ore Frerqeer atfira: 1 ee I 
Arjuna, whosoever always and constantly 


thinks of Me with undivided mind, to that Yogi 
ever absorbed in Me I am easily attainable. (14) 


ama aS gare TIAA | 
arqata ware: afafs aeat Tat: 1 kh Il 
Great souls, who have attained the highest 
perfection, having come to Me, are no more 
subjected to rebirth, which is the abode of sorrow, 
and transient by nature. (15) 
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siseyeattectent:  yatatdatssfa | 
aad arta pit a faa ean 


Arjuna, all the worlds from Brahmaloka (the 
heavenly realm of the Creator, Brahma) 
downwards are liable to appear and reappear. But, 
O son of Kunti, on attaining Me there is no rebirth. 
(for while I am beyond Time, regions like 
Brahmaloka, being conditioned by time, are 
transitory.) (16) 
Beara asa fag: | 
we qpresard aserrafaet war: 1 ee 1 

Those Yogis who know from realization 
Brahma’s day as covering a thousand Mahayugas, 


and so his night as extending to another thousand 
Mahayugas know the reality about Time. (17) 


Teabeaha: Bal: Wares | 
Tarra AAATERRHSTS I 8c th 
All embodied beings emanate from the 
Unmanifest (i.e.Brahama’s subtle body) at the 
coming of the cosmic day; at the cosmic nightfall 


they merge into the same subtle body of Brhama. 
known as the Unmanifest. (18) 


Wars: A ward Yat ya Neitaa | 

Tarmsamt: uref = saaerTa ee 
Arjuna, this multitude of beings, being born 

again and again, is dissolved under compulsion of 


its nature at the coming of the cosmic night, and 
rises again at the commencement of the cosmic 


day. (19) 
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UTA VASASARAISARATAATAA: | 
a: a wag wag ava a farvafa i 201 


Far beyond even this unmanifest, there is yet 
another unmanifest Existence, that Supreme 
Divine Person, who does not perish even though all 
beings perish. (20) 
sernisat gape: ae Ae 
qoura a frada ag GH BAN Ril 

The same unmanifest which has been spoken of 
as the Indestructible is also called the supreme 


Goal; that again is My supreme Abode, attaining 
which they return not to this mortal world. (21) 


Gea: Bot: Orel WaT CARAT | 
ara yaa aa wate aah 22 I 
Arjuna, that eternal unmanifest supreme Purusa 
in whom all beings reside and by whom all this is 
pervaded, is attainable only through exclusive 
Devotion. (22) 
wa wa aaah aa athe: | 
yarat aia a aret aeanfa acts i 23 I 
Arjuna, I shall now tell you the time (path) 


departing when Yogis do not return, and also the 
time (path) departing when they do return. (23) 


afacifam: yaa: Fara FATT | 
aa warn westa ser salfaal SAT: evil 


(Of the two paths) the one is that in which are 
stationed the all-effulgent fire-god and the deities 
presiding over daylight, the bright fortnight, and 
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the six months of the northward course of the sun 
respectively; proceeding along it after death Yogis, 
who have known Brahma, being successively led by 
the above gods, finally reach Brahma. (24) 


at Usa HM: wore afarraay | 
wa arena wifratit sma fradau 24 1 


The other path is that wherein are stationed the 
gods presiding over smoke, night, the dark 
fortnight, and the six months of the southward 
course of the sun; the Yogi (devoted to action with 
an interested motive) taking to this path after death 
is led by the above gods, one after another, and 
attaining the lustre of the moon (and enjoying the 
fruit of his meritorious deeds in heaven) returns to 
this mortal world. (25) 


Weta wait Md Wa: yradt Aa 
Wat 8 aleatghiaaaradd =A: th 2G I 


For these two paths of the world, the bright and 
the dark, are considered to be eternal. Proceeding 
by one of them, one reaches the supreme state 
from which there is no return; and proceeding by 
the other, one returns to the mortal world. i.e. 
becomes subject to birth and death once more. 


(26) 
aa adit uel araarh qe war | 
Wass 1 Wo 


Knowing thus the secret of these two paths, O 
son of Kunti no Yogi gets deluded. Therefore, 
Arjuna, at all times be steadfast in yoga in the form 
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of equanimity (i.e.strive constantly for My 
realization). 


aq aay aq aa 

ag aqurnet = sifesa 
arafa acatae fafaar 

ari at wraqifa are 2c Wl 


The Yogi realizing this profound truth, doubtless 
transcends all the rewards, ascribed in the 
scriptures, to the study of the Vedas, as well as to 
the performance of sacrifices, austerities and 
charities, and attains the beginningless supreme 
state. 


3 qafefa sreractargarre, safer 
Ares HeposaeaTe sraAHTA MN 
ATTBAISeAA: IN 2 II 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 


Arjuna, ends the eighth chapter entitled 
“The Yoga of the Indestructible Brahma.” 


Chapter IX 


sirrarqara 

a od 68 eed yaeereqaa | 

we faaafed ware Aerasyene ei 
Sri Bhagavan said : To you, who are devoid of the 

carping spirit, I shall now unfold the most secret 

knowledge of Nirguna Brahma along which the 

knowledge of manifest Divinity, knowing which you 

shall be free from the evil of worldly existence. ( 1) 


wien wre ufasfeqaan 
yaaa ay HSTATL 2 
This knowledge (of both the Nirguna and Saguna 
aspects of Divinity) is a sovereign science, a 
sovereign secret, supremely holy, most excellent, 


directly enjoyable, attended with virtue. very easy to 
practise and imperishable. (2) 


aeart: =8ogeet | ote ata 
sray ot Prada areata i 3 tt 


Arjuna, people having no faith in this Dharma. 
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failing to reach Me, revolve in the path of the 
world of death. (3) 
um ade ad woeerngfar 
meena adya a ae aeafert: ix 
The whole of this universe is permeated by Me as 
unmanifest Divinity, and all beings rest on the idea 
within Me. Therefore, really speaking, I am not 
present in them. (4) 


aa cent yam ava 8 apa 
a yas waren yaad: uw & I 
Nay, all those beings abide not in Me, but behold 
the wonderful power of My divine Yoga; though 
the Sustainer and Creator of beings, My Self in 
reality dwells not in those beings. (5) 


qorersthea fret arg: aaa wer! 

am watt ya wearin i & i 
Just as the extensive air, which is moving 

everywhere, (being born of ether) ever remains in 


ether., likewise know that all beings (who have 
originated form My thought) abide in Me (6) 


adyaf ara spit area arin 
acaaa gaan acoel faqsraei ve i 


Arjuna, during the Final Dissolution all beings 
enter My Prakrti (the prime cause), and at the 
beginning of creation, I send them forth again. (7) 


wp amapa fagria Gt: Gt! 
| wepdagyna ci 


Wielding My Nature I release, again and again 
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(according to their respective Karmas) all this 
multitude of beings subject to the influence of their 
own nature. (8) 


aad ama aa fag waa 
Sea aaa Aa ay mag Ul el 


.Arjuna, those actions, however, do not bind Me, 
unattached as I am to such actions and standing 
apart as it were. (9) 


TATA STT a Gat Warren 
ears warfguttada tt Qo Ul 


Arjuna, ss Me as the supervisor, Nature brings 
forth the whole creation, consisting of both sentient 
and insentient beings; it is due to this cause that the 
wheel of Samasara is going round. (10) 


Tasha At Wel AS aAqarisrea 
a Waa AA WaneM ee 


Fools, not knowing My supreme nature, think 
low of Me, the Overlord of the entire creation, who 
have put on the human semblance. (That is to say, 
they take Me, who have appeared in human garb 
through My Yogamaya for the deliverance of the 
world, for an ordinary mortal.) (11) 


Araen araennion Aras faaaa: | 
Tada da sepft arfedt farat: uv eeu 


Those bewildered persons with vain hopes, futile 
actions and fruitless knowledge have embraced a 
fiendish, demoniacal and delusive nature. (12) 
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aera at ooret det sapfertfsran: | 
wee «Aa eTAaSTTALN! 8Q 


On the other hand, Arjuna, great souls who have 
embraced the divine nature, knowing Me as the 
prime source of all lives and the imperishable 
eternal, worship Me constantly with none else in 
mind. (13) 
add awidadt at adds geal: | 
qTeagy At Wee fragt saread i ey Wl 

Constantly chanting My names and glories and 
striving for My realization, and bowing again and 
again to Me, those devotees of firm resolve, ever 


united with me through meditation, worship Me 
with single-minded devotion. (14) 


araaa aera A ATTA | 
waa quaaa sem faadrqa gy Ul 


Others (who follow the path of Knowledge) 
betake themselves to Me through their offering of 
Knowledge, worshipping Me (in My absolute, 
formless aspect) as one with themselves; while still 
others worship Me in My Universal Form in many 
ways, taking Me to be diverse in diverse celestial 
forms. (15) 


ag oe Fe: Seenedtee 
ral neal 
I am the Vedic ritual, I am the sacrifice, I am the 


offering to the departed; I am the herbage and 
foodgrains; I am the sacred formula, I am the 
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clarified butter, I am the sacred fire, and I am verily 
the act of offering oblations into the fire. (16) 


farener STat areat ar faa: | 
aa ufesniar maa aga wii eet 


I am the sustainer and ruler of this universe. its 
father, mother and grandfather, the one worth 
knowing, the purifier, the sacred syllable OM, and 
the three Vedas—Rk, Yajus and Sama. (17) 


TiHastat wy: are Fara: yrot qe 

aya: sea: WA Ras ahem ii ec ti 
I am the supreme goal, supporter, lord, witness, 

abode, refuge, well-wisher seeking to return, origin 

and end, resting-place, store-house (to which all 


beings return at the time of universal destruction), 
and imperishable seed. (18) 


Tree at yer a 

aad da ya | Bae i ke 
I radiate heat as the sun, and hold back as well 

as send forth showers, Arjuna. I am immortality as 

well as death; even so. I am being and non-being 

both. (19) 


a QUaaTarel aracte- 
maa = feertPaf = Sas 20 1 


Those who perform action with some interested 
motive as laid down in these three Vedas and drink 
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the sap of the Soma plant, and have thus been 
purged of sin, worshipping Me through sacrifices, 
seek access to heaven; attaining Indra’s paradise as 
the result of their virtuous deeds, they enjoy the 
celestial pleasures of gods in heaven. ( 


aa yan eric fagrei 
afar qua adie fag | 
wa aaa TTA 
Tard «= TATA AAT HN RE I 
Having enjoyed the extensive heaven-world, they 
return to this world of mortals on the stock of their 
merits being exhausted. Thus devoted to the ritual 
with interested motive recommended by the three 
Vedas (as the means of attaining heavenly bliss), 
and seeking worldly enjoyments, they repeatedly 
come and go (i.e., ascend to heaven by virtue of 
their merits and return to earth when their fruit has 
been enjoyed). (21) 


sana oat a wat: ware | 
aet franfraeart arrerd aererer tl 28 I 


The devotees, however, who loving no one else 
constantly think of Me, and worship Me in a 
disinterested spirit, to those ever united in thought 
with Me, I bring full security and personally attend 
to their needs. (22) 


Asean wT ara agatha: | 
asf maa area asrefafirgda i 23 1 


Arjuna, even those devotees who, endowed with 
faith, worship other gods (with some interested 
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motive) worship Me alone, though with a mistaken 

approach. (23) 

ae fe Adan aA a sya a) 

a oq aati aaesaata aii ex ti 
For I am the enjoyer and also the lord of all 

sacrifices; but they know Me not in reality (as the 


supreme Deity), hence they fall (i.e., return to life 
on earth). (24) 
aa gant eathagenta  fagaan: | 
yer arta yacar ara wenfratsie ar eu 
Those who are vowed to gods go to the gods; 
those who are vowed to the manes reach the 
manes; those who adore the spirits reach the spirits 
and those who worship Me come to Me alone. 


(That is why My devotees are no longer subject to 
birth and death). 25) 


wa GY we aa al A Yaen waesta | 

dee VWaQURAAATA Wades: RE H 
Whosoever offers to Me with love a leaf. a 

flower, a fruit or even water, I appear in person 

before that disinterested devotee of sinless mind. 


and delightfully partake of that article offered by 
him with love. (26) 


weit aweenfa aspera cafe ai 
ames arta aepeg vedo 20 11 


Arjuna, whatever you do, whatever you eat, 
whatever you offer as oblation to the sacred fire. 
whatever you bestow as a gift, whatever you do by 
way of penance, offer it all to Me. (27) 
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magna «=e ada: | 
Mee 
With your mind thus established in the Yoga of 
renunciation (offering of all actions to Me), you 
will be freed from the bonds of Karma in the shape 
of good and evil consequences; and freed from 
them, you will attain Me. (28) 


aaise wduag a A gensha a fra: | 

a asta 9 at waar ata a ay area tl 2¢ I 
I am equally present in all beings; there is none 

hateful or dear to Me. They, however, who 

devoutly worship Me abide in Me; and I too stand 

revealed in them. (29) 


af Aaerant wad ATAATUTSs | 
apa a ade: aerated fF a: 1 30 1 
Even if the vilest sinner worships Me with 
exclusive devotion, he should be accounted a saint; 
for he has rightly resolved. (He is positive in his 


belief that there is nothing like devoted worship of 
God.) (30) 


fara wafa anfan srr frresta | 
aaa ofa aie a 8 oe: somata 3211 


Speedily he bocomes virtuous and secures lasting 
peace. Know it for certain, Arjuna, that My 
devotee never falls. (31) 


mi fe met arora as ey: aaa: | 
fet avaraon yarasta arta ati mA 13211 
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Arjuna, women, Vaisyas (members of the 
trading and agriculturist classes)’ Sudras (those 
belonging to the labouring and artisan classes), as 
well as those of vile birth (such as the pariah), 
whoever they may be, taking refuge in Me they too 
attain the supreme goal. (32) 


fe qastgon: quar sear wsstaean | 
sarang areafad sre asa ATL tt 33 I 


How much more, then, holyBrahmanas‘and royal 
sages devoted to Me ! Therefore, having obtained 
this joyless and transient human life, constantly 
worship Me. (33) 


Wat wa Wal Feit Al AWEHes | 
Amaia qadanrd weaau: i 3x tl 


Fix your mind on Me, be devoted to Me, worship 
Me and make obeisance to Me; thus linking your 
self with Me and entirely depending on Me, you 
shall come to Me. (34) 


qa AaaISeaTa: 11 & II 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the ninth chapter entitled 
“The Yoga of Sovereign Science and 
the Sovereign Secret.” 


Chapter X 


qa wa verre yy A wa aa 
wasé Saar aaah fecerear ei 
Sri Bhagavan said : Arjuna, hear once again My 
supreme word, which I shall speak to you, who are 
so loving, out of solicitude for your welfare. (1) 


a 8 faz: qo: sua a aeta: | 
aeufee zat vaso a ade nei 


Neither gods nor the great sages know the secret 
of my birth (i.e., My appearance in human or other 
garb out of mere sport); for I am the prime cause 
in all respects of gods as well as of the great seers. 


(2) 
a ume a af arena 
aay: 8 Req ado: oper 3 i 


He who knows Me in reality as birthless and 
without beginning, and as the supreme Lord of 
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the Universe, he, undeluded among mien, is purged 
of all sins. (3) 


Gfgaiaaaare: at Aa aa: YA: | 
aa ga walswal wa ayaa ail x Il 
afer aaa divert aM aeisagn: | 
Waa Vat Yat AA Wa Yaftaet: tt & I 


Reason, right knowledge, unclouded under- 
standing, forbearance, veracity, control over the 
senses and mind, joy and sorrow, evolution and 
dissolution, fear and fearlessness, non-violence, 
equanimity, contentment, austerity, charity, fame 
and obloquy,—these diverse traits of creatures 
emanate from Me alone. (4, 5) 


neta: wa ya want aaa! 
Talal AAA Aral Vai Ales SAT: WaT: ul & Ul 


The seven great seers, their four elders (Sanaka 
and others), and the fourteen Manus or progenitors 
of mankind (such as Swayambhuva and _ his 
successors), who are all devoted to Me, were born 
of My will; from them all these creatures in the 
world have descended. (6) 


wai fayff ani a aa at afa ava: | 
aisfaraa ara gad aa aa: el 


He who knows in reality this supreme divine 
glory and supernatural power of Mine gets 
established in Me through unfaltering devotion; of 
this there is no doubt. (7) 
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ae uder svat ua: ad sadd 
sf neat wera At gen Yraaatadr: ic i 


I am the source of all creation and everything in 
the world moves because of Me; knowing thus the 
wise, full of devotion, constantly worship Me. (8) 


aera | AaTATSTUTT ead: Wea 

aug a Aa qr a wra aie il 
With their mind fixed on Me, and their lives 

surrendered to Me, enlightening one another about 


My greatness and speaking of Me, My devotees 
ever remain contented and take delight in Me. (9) 


asi aac waa sifrgden 
aaa afgart a aa arquata a gol 


On those ever united through meditation with Me 
and worshipping Me with love, I confer that Yoga of 
wisdom through which they come to Me. (10) 


aaa nasaeaast aa: | 
arareanrearaen wed Ya I 8 


In order to shower My grace on them I, dwelling 
in their heart, dispel the darkness born of 
ignorance by the shining light of wisdom. (11) 


ama sara 

at ga at am uaa aH Yar 

gee oonad = feernfecaast = fas 82 

er wa =. aafdatraraa | 
aifaal zac sara: wa aa safe A 23 1 
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Arjuna said : You are the transcendent Eternal, 
the supreme Abode and the greatest purifier; all 
the seers speak of You as the eternal divine Purusa, 
the primal Deity, unborn and _all-pervading. 
Likewise speak the celestial sage Narada, the sages 
Asita and Devala and the great sage Vyasa; and 
Yourself too proclaim this to me. (12, 13) 


adided wa ami ada aya 
a fe a smacote facdar a ara: ti ex i 
Krsna, I believe as true all that You tell me. 


Lord, neither demons nor gods are aware of Your 
manifestation through sport. (14) 


maaan «aa a Wears! 

yaar | YT Raa TTT HR 
O Creator of beings, O Ruler of creatures, god 

of gods, the Lord of the universe, O supreme 


Purusa, You alone know what You are by 
Yourself. (15) 


apreayran 3 fen = arafayaa: | 
ariafasyfiatiettcentaaied cara fasta i 96 tl 


Therefore, You alone can describe in full Your 
divine glories, whereby You stand pervading all 
these worlds. (16) 


wy fame aficai aa oftfaaa | 
ey ay a way ferensfa wrasa ti ve ti 


O Master of Yoga, through what process of 
continuous meditation shall I know You ? And in 
what particular forms, O Lord, are You to be 
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meditated upon by Me ? (17) 
faetorerst art fayff a sad 
ya: Hw fate yore afer ATA Ve 


Krsna, tell me once more in detail Your power of 
Yoga and Your glory; for I know no satiety in 
hearing Your nectar-like words. (18) 


ea a wafaent fen arefaya: | 
wera: pers aed fae Au een 
Sri Bhagavan said : Arjuna, now I shall tell you 
My conspicuous divine glories; for there is no limit 
to My magnitude. (19) 


arene «stat «| aa aerate: | 
sautes ae a yard Wa Ail Ro tl 
Arjuna, I am the universal Self seated in the 
heart of all beings; so I alone am the beginning and 
middle and also the end of all beings. (20) 


areas 4 fawpafast far 
aAfeteamaies oo amare TST HN 28 


| am Visnu among the twelve sons of Aditi, and 
the radiant sun among the luminaries; I am the 
glow of the Maruts (the forty-nine wind-gods), and 
the moon among the stars. (21) 


aarti armas azararafes area: | 
shear aaanfes yararafer AAT il 22 


Among the Vedas, I am the Samaveda; among 
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the gods, I am Indra. Among the organs of 
perception etc., I am the mind; and I am the 
consciousness (life-energy) in living beings. (22) 


Serott vietaifer fade aera 
agai washes ae: ferakurei 23 tl 


Among the eleven Rudras (gods of destruction), 
I am Siva; and among the Yaksas and Raksasas, I 
am the lord of riches (Kubera). Among the eight 
Vasus, I am the god of fire; and among the 
mountains, I am the Meru. (23) 


qual a Wei ai fate wet geeafay 

CaM era: ararafey Arm: tl Be 
Among the priests, Arjuna, know Me to be their 

chief, Brhaspati. Among warrior-chiefs, I am 


Skanda (the generalissimo of the gods); and among 
the waters, I am the ocean. (24) 


neato oe Ss Pre TATA! 
aart Saas wraront fearera: th 24 1 
Among the great seers, I am Bhrgu; among 
words, I am the sacred syllable QM, Among 
offerings, I am the offering of Japa (muttering of 


sacred formulas); and among the immovables, the 
Himalaya. (25) 
sya: Pagar east A ane: | 
Treyaton fasra: fagmi aftel af: u eau 
Among all trees, I am the Aswattha (the holy fig 
tree); among the celestial sages, Narada; among the 
Gandharvas (celestial musicians), Citraratha, and 
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among the Siddhas, I am the sage Kapila. (26) 
sa:saenart «fate 4 arrgdrean 
trad rst aot a TPE 29 I 
Among horses, know me to be the celestial horse 
Uccaihsrava, begotten of the churning of the ocean 
along with nectar; among mighty elephants, Airavata 
(Indra’s elephant); and among men, the king. (27) 
argeammé ad ame Baye | 
semana aad: aoforee arafe: i 2c i 
Among weapons, I am the thunderbolt; among 
cows. I am the celestial cow Kamadhenu (the cow of 
plenty). I am the sexual desire which leads to 
procreation (as enjoined by the scriptures); among 


serpents I am Vasuki. (28) 
sasha arma 4 aeon  arearae | 
area aa: WaAATaSA |! 28 


mong Nagas (a special class of serpents), | am 
the serpent-god Ananta; and I am Varuna, the lord 
of aquatic creatures. Among the manes, I am 
Aryama (the head of the Pitrs); and among rulers, I 
am Yama (the god of death). (29) 
serena tart area: aera | 
got a ysise aadass ofan! 30 I 
Among the Daityas, I am the great devotee 
Prahlada; and among reckoners, I am Time. So 
among quadrupeds, I am the lion; and among birds, 
Garuda. (30) 
waa: waa we: yraygae 
aaron wantin ererarafes araat i 38 I 
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Among purifiers, I am the wind; among warriors, 
I am Sri Rama. Among fishes, I am the shark; and 
among streams, I am the Ganges. (31) 


anurnferass ua daareusa! 

seqreattaen faenat ale: WaeaTaetil 32 1 
Arjuna, I am the beginning and the middle and 

the end of all creations. Of sciences, I am the 


science of the soul, or metaphysics; in disputants, I 
am the right type of reasoning. (32) 


BaNnMnaanisks se: afew a 
senate: caret ataé faudrae: i 33 


Among the sounds represented by the various 
letters, 1 am ‘A’ (the sound represented by the first 
letter of the alphabet); of the different kinds of 
compounds in grammar, I am the copulative 
compound. I am verily the endless Time (the 
devourer of Time, God); I am the sustainer of all, 
having My face on all sides. (33) 


74 wieseqsas vas 
ald: stata arto apfeten efa:ert i ax 
I am the all-destroying Death that snatches all, 
and the origin of all that shall be born. Among 
women, I am Kirti, Sri, Smrti, Medha, Dhrti and 
Ksama (the goddesses presiding over glory, 
prosperity, speech, memory, intelligence, stead- 
fastness and forbearance respectively). (34) 


gear aa Arai Mast scammer 
arart «-antgitetseqdat «= HARTER: 84 UI 


Likewise among the Srutis that can be sung, I am 
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the variety known as Brhatsama; while among the 
Vedic hymns, I am the hymn known as Gayatri. 
Again, among the twelve months of the Hindu 
calendar, I am the month known as ‘Margasirsa’ 
(corresponding approximately to November); (and) 
among the six seasons (successively appearing in India 
in course of a year) I am the vernal season. (35) 


qa seat asesiaame| 
wash aaarisha Ga araadmae ll 3e 
I am gambling among deceitful practices, and the 
glory of the glorious. I am the victory of the 
victorious, the resolve of the resolute, the goodness 
of the good. (36) 
quit argqeaisha amsart esta: | 
3 ara: wargame afa: 1 30 1 
I am Krsna among the Vrsnis, Arjuna among 
the sons of Pandu, Vyasa among the sages, and the 
sage Sukracarya among the wise. (37) 


ave! auaamata afar feria 
aa aaa aera aM arama 3c i 


I am the subduing power in rulers; I am 
righteous-ness in those who seek to conquer. Of 
things to be kept secret, I am the custodian in the 
shape of reticence; and I am the wisdom of the 
wise. (38) 


aeanfy wdyart at aaeaat 
a aeha fart cea Yt ATI 388 I! 


Arjuna, I am even that which is the seed of all 
life. For there is no creature, moving or inert, 
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which exists without Me. (39) 
araiska aa fami faudai aia 
wa gqestd: sit faydfderdt aati xo ti 


Arjuna, there is no limit to My divine 
manifestations. This is only a brief description by 
Me of the extent of My glory. (40) 


aafgyarera «= so aitmefetaka aT 
adealarress a A aaitssTasyaqii «2 1 
Every such being as is glorious, brilliant and 


powerful, know that to be a part manifestation of 
My glory. (41) 


saat aetda «of wea daa 

fapsarefae reais fer writ «2 ti 
Or, what will you gain by knowing all this in 

detail, Arjuna? Suffice it to say that I stand 


holding this entire universe by a fraction of My 
Yogic Power. (42) 


3 qalfefa saeTaqhtagqaares, saaerai 
are stawnsirdare fayfear 
AA SANSA: II Ro II 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the tenth chapter entitled 
“The Yoga of Divine Glories” 


Chapter XI 


aaa 4oaaea nese fant wane 


Arjuna said: Thanks to the most profound 
words of spiritual wisdom that You have spoken 
out of kindness to me, this delusion of mine has 
entirely disappeared. (1) 


qarant fe yart saat fae vat 
aa: mae wees areraieii 


For, Krsna, I have heard from You in detail an 
account of the evolution and dissolution of beings, 
and also Your immortal glory. (2) 


Wanaaray ana UTAAT | 
spire 89a | (Rata Gears 1 3 1 


Lord, You are precisely what You declare 
Yourself to be. But I long to see Your divine form 
(possessed of wisdom, glory, energy, strength, 
valour and effulgence), O Best of persons! (3) 
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wae ae ase am spfaf sat 
amat adt A ad agama ii x ii 


Krsna, If You think that it can be seen by me, 
then, O Lord of Yoga, reveal to me Your 
imperishable form. (4) 


siheTarqara 
usa A ore waft yrayitsa Geet: | 
arafrenét ener apnemtgeh et 


Sri Bhagavan said : Arjuna, behold presently in 
hundreds and thousands My multifarious divine 
forms, of various colours and shapes. (5) 


Wwalearageesr art TET | 
aqagegaiin = usergaiitt aa GI 


Behold in Me, Arjuna, the twelve sons of Aditi, 
the eight Vasus, the eleven Rudras (gods of 
destruction), the two  Aswinikumaras (the 
twin-born physicians of gods) and the forty-nine 
Maruts (wind-gods), and witness many more 
wonderful forms never seen before. (6) 
Sea Sep UME aE 
WT eS | eaespitesta uo 1 

Arjuna, behold as concentrated within this body 
of Mine the entire creation consisting of both 


animate and inanimate beings, and whatever else 
you desire to see. (7) 


a a at yee it ART | 
feet cathy A aa: aga A arreei c i 
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But surely you cannot see Me with these human 
eyes of yours; therefore, | vouchsafe to you the 
divine eye. With this you behold My divine power 
of Yoga. (8) 


ara sara 
waqeat oadt weenie aft: | 
aiamra fae es TTA 


Satijay said : My lord ! having spoken thus, Sri 
Krsna, the supreme Master of Yoga, forthwith 
revealed to Arjuna His supremely glorious divine 
Form. (9) 


AH AAA AT AAA, | 
aren fearsat fea | Qo Ul 
feaaTerarery farrarsyey | 
watepiat tama FTL 28 
Arjuna saw the supreme Deity possessing many 
mouths and eyes, presenting many a wonderful 
sight, decked with many divine ornaments, 
wielding many uplifted divine weapons, wearing 
divine garlands and clothes, besmeared all over 
with divine sandal-pastes, full of all wonders, 
infinite and having faces on all sides. (10,11) 


fifa gdasee waarmee 


afe Ut: Beet Gt STAM AeA: Mt kz I 

If there be the effulgence of a thousand suns 
bursting forth all at once in the heavens, even that 
would hardly approach the splendour of the mighty 
Lord. (12) 
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wae Were sofas | 
sTayaeaemey IN TSN I 23 I 
Concentrated at one place in the person of that 


supreme Deity, Arjuna then beheld the whole 
universe with its manifold divisions. (13) 


aa: @ faewafast epi aaa: | 
sora feral «ea Hataferyraa tt ex tl 


Then Arjuna, full of wonder and with the hair 
satnding on end, reverentially bowed his head to 
the divine Lord, and with joined palms addressed 
Him thus. (14) 


Wiss walqutisy Satin fi Qu UI 


Arjuna said: Lord, I behold within your body all 
gods and hosts of different beings, Brahma throned 
on his lotus-seat Siva and all Rsis and celestial 
serpents. i” (15) 


uae wai addtsaateqy | 
ad A wea a qrmara 
usafe «= fata )=— fare eg 


O Lord of the universe, I see you endowed with 
numerous arms, bellies, mouths, and eyes and 
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having innumerable forms extended on all sides. I 
see neither your beginning nor middle, nor even 
your end, manifested as you are in the form of the 
universe. (16) 


fetes niet afett a 
amis ada Aaa 
avait ai qated ara 
frarenehe aaa tl V9 1 


I see you endowed with diadems, clubs and 
discuses, a mass of splendour flaming all round, 
having the brilliance of a blazing fire and the sun, 
hard to gaze at and immeasurable on all sides (17) 


ang fava at fan! 


rraraerertrea 
uaa eee Ne 


You are the supreme indestructible worthy of 
being known; you are the ultimate refuge of this 
universe. You are, again, the protector of the 
ageless Dharms; I consider You to be the eternal 
imperishable Being. (18) 


anata: 


waa 40 faafe TL 88 I 
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I see you without beginning, middie or end, 
possessing unlimited prowess and endowed with 
numberless arms, having the moon and the sun for 
Your eyes, and blazing fire for Your mouth, and 
scorching this universe by Your radiance. (19) 


arargiveantenrat fe 
ard waaaa fess wal: | 


Parga wa aaa 
waar yerfad Wea |i 20 


Yonder space between heaven and earth and all 
the quarters are entirely filled by You alone. 
Seeing this transcendent, dreadful Form of Yours, 
O Soul of the universe, all the three worlds feel 
greatly alarmed (20) 


waa oi eff: 9 quences: 1 22 
Yonder hosts of gods are entering You; some 
with palms joined out of fear are uttering Your 
names and glories. Multitudes of Maharsis and 
Siddhas, saying ‘Let there be peace’, are extolling 
You by means of — excellent hymns. 
(21) 


wale aaal a a aren 
faastart TSAR TETUT SY | 
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Tree AEG 
ateaa a faferada adn eeu 


The eleven Rudras, twelve Adityas and eight 
Vasus, the Sadhyas and Viswedevas, the two 
Aswinikumaras and fortynine Maruts, as well as 
the manes and multitudes of Gandharvas, Yaksas, 
Asuras and Siddhas, all these gaze upon You in 
amazement. (22) 


eG wed aga 
verarat — SIGSTEBUTEA| 


bas bo ih 
Sql cet: wears 23 1 
Lord, seeing this stupendous and dreadful Form 
of Yours possessing numerous mouths and eyes, 
many arms, thighs and feet, many bellies and many 
teeth, the worlds are terror-struck; so am I. (23) 


AM: BGTT aeanaaaut 


agi fe at seafearanrem 
afa a feat va a fast ex it 
Lord, seeing Your Form reaching the heavens, 
effulgent multi-coloured, having its mouth wide 
open and possessing large flaming eyes, I, with my 
inmost self frightened, have lost self-control and 
find no peace. (24) 


arate a a warts 
aya aTaeraraare 
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fen a wa a aa a ot 
wete 8 eas ofearag i 2u 


Seeing Your faces frightful on account of their 
teeth, and flaring like the fire at the time of 
universal destruction, I am utterly bewildered and 
find no happiness; therefore,be kind to me, O Lord 
of celestials and Resting-place of the universe. (25) 


saat a ai yas GT: 

ad wearers: | 
wet go: gage 

aeraatarta MIS: 1 2E Ul 
att & waa fasta 


I ROU 

All those sons of Dhrtarastra with hosts of kings 
are entering You. Bhisma, Drona and younder 
Karna, with the principal warriors on our side as 
well, are rushing headlong into Your fearful 
mouths looking all the more terrible on account of 
their teeth; some are seen stuck up in the gaps 
between Your teeth with their heads crushed. 


(26, 27) 
am Adi «S aealseqam: 
aasHarhryay wate | 
aa = arate 
fasiha aaavafitiesaca i 22 11 
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As the myriad streams of rivers rush towards the 
sea alone, so do those warriors of the mortal world 
enter your flaming mouths. (28) 


waa | «aaatfor GST: RV 
As moths rush with great speed into the blazing 
fire for extinction out of their folly, even so all 
these people are with great rapidity entering Your 
mouths to meet their doom. 
Aafaga waar: aaa 
earnest: 
ati WTA 
anata: fam ii 30 1 
Swallowing through your blazing mouths, You 
are licking all those people on all sides. Lord, Your 


terrible splendours are burning the entire universe, 
filling it with radiance. (30) 


fasrafrasita Wyarqurel 
a fe sarafa aa sehr 32 Il 
Tell me who You are with a form so terrible? My 
obeisance to You, O best of gods; be kind to me. 
1 wish to know You, the Primal Being. in 
particular; for I know not Your purpose. (31) 
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sierrarqara 
acs = arena 


wat: | 
masta wai a ulate ad 
asafern: seadeey alten: 32 1 
Sri Bhagavan said: I am inflamed Kala (the 
eternal Timespirit), the destroyer of the worlds. | 
am out to exterminate these people. Even without 


you all those warriors arrayed in the enemy's camp 
must die. (32) 


Taras alt ara 

real aPYySea UST AAT I 
maaa fea: yana 

Rie wa ware 3a i 


Therefore, do you arise and win glory; 
conquering foes, enjoy the affluent kingdom. These 
warriors stand already slain by Me; be you only an 
instrument, Arjuna. (33) 


aut a diel a wad a 
eur amen ated 
Wa edied ale a afer 
qr Safa wT aA 3x 1 
Do you kill Drona and Bhisma and Jayadratha and 
Karna and even other brave warriors; who stand 


already killed by Me; fear not. You will surely 
conquer the enemies in this war; therefore. fight. (34) 
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arp YA Uae FAT 
+ fravia: TUTTI 

Sanjaya said: Hearing these words of Bhagavan 
Keéava, Arjuna tremblingly bowed to Him with 
joined palms, and bowing again in extreme terror 
spoke to Sri Krsna in faltering accents. (35) 


ama sara 
wr gies da sel 
Waa a | 
taifa wie fant sah 
aa aseta a fagegr i 36 Il 


Arjuna said : Lord, well it is the universe exults 
and is filled with love by chanting Your names, 
virtues and glory; terrified Raksasas are fleeing in 
all directions, and all the hosts of Siddhas are 
bowing to You. (36) 


anet |= eer TN BH 

O great soul, why should they not bow to you, 
who are the progenitor of Brahma himself and the 
greatest of the great 2 O infinite Lord of celestials. 
Abode of the universe, You are that which is 
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non-existent (Sat) that which is non-existent 
(Asat) and also that which is beyond both, viz, the 
indestructible Brahma. (37) 


aa at fa Bc 1 

You are the primal Deity, the most ancient 
Person; You are the ultimate resort of this 
universe. You are both the knower and the 
knowable, and the highest abode. It is You who 
pervade the universe, assuming endless forms. (38) 


argaaistacent: visits: 
seat sfaarresy | 
7H TARAS | ARE: 
Ws wast ad ama set 
You are Vayu (the wind-god), Yama (the god of 
death), Agni (the god of fire), the moon-god, 
Brahma (the Lord of Creation), nay, the father of 
Brahma himself. Hail, hail to You a thousand 
times; salutations, repeated salutations to You once 
again. (39) 
7: Genet 8 ypaa 
THs a uda wa adi 


wa aaa adisfe ad: xo n 


O Lord of infinite prowess, my salutations to 
You from before and from behind. O soul of all, 
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my obeisance to You from all sides indeed. You, 
who possess limitless might, pervade all; therefore, 
You are all. (40) 


greatness of Yours, and thinking you only to be a 
friend, and the way in which You have been 
slighted by me in jest, O sinless one, while at play, 
reposing, sitting or at meals either alone or even in 
the presence of others—for all that I crave 
forgiveness from You, who are infinite. (41, 42) 


fafa area warae 


ama Fag i 
4 aerate: pasa 
Araaasaafaaavyra uwan 


You are the Father, nay, the greatest teacher of 
this moving and unmoving creation, and worthy of 
adoration. O Lord of incomparable might, in all 
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three worlds there is none else even equal to 
You; how, then, any better ? (43) 


fa: frarndéfa sa AISA tl YY 


Therefore, Lord, prostrating my body at Your 
feet and bowing low I seek to propitiate You, the 
ruler of all and worthy of all praise. It behoves You 
to bear with me even as a father bears with his son. 
a friend with his friend and a husband with his 
beloved spouse. (44) 


aesqa 9 afadisia | ater 

wa a yee war a) 
aca Q ata  %aeg 

wate aa wnfaaran «xu 1 


Having seen Your wondrous form, which was 
never seen before, I feel transported with joy; at 
the same time my mind is tormented by fear. Pray 
reveal to me that divine form; the form of Visnu 
with four arms; O Lord of celestials, Abode of the 
universe, be gracious. (45) 


aeearet «va fast wei 


I wish to see You adorned in the same Way with 
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a diadem on the head, and holding a mace and 
4 discus in two of Your hands. O Lord with a 
thousand arms, O Universal Being, appear 
again in the same four-armed Form. (46) 
a saad dante 
eq at afgsianrerarn. 

aaa fanaa 

ay waeaa aA agai xe ll 

Sri Bhagavan said : Arjuna ! pleased with You I 
have shown you, through My own power of Yoga, 
this supreme, effulgent, primal and infinite Cosmic 
Body, which was never seen before by anyone else 
than You. 4 


3 aaa = ar- 
4a fweanfid acre: | 
waea: We se Fes 
5 wea Heri xci 


Arjuna, in this mortal world I cannot be seen in 
this Form by anyone else than you, either through 
study of the Vedas or of rituals, or again through 
gifts, actions or austere penances. (48) 
ma aon mt a faqeural 

aq wa adiganaan | 
amram: sama: qr 
aa of wae soyT 1 ¥8 Il 


Seeing such a dreadful Form of Mine as this, be 
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not perturbed or perplexed; with a fearless and 
complacent mind, behold once again the same 
four-armed Form of Mine (bearing the conch, 
discus, mace and lotus). (49) 


aaa sara 

santa ATA SAA ATT 
wae Sa agama ya: |} 

saa TE 


UA: 9 @eraqrera ti uo 1 


Sanjaya said : Having spoken thus to Arjuna, 
Bhagavan Vasudeva again showed to him in the 
same way His own fourarmed Form; and then, 
assuming a gentle form, the highsouled Sri Krsna 
consoled the frightened Arjuna. (50) 


3A sara 

Tee UAT wa aa ate waa 

serine aqua: waa: wef mwa: nue ni 
Arjuna said: Krsna, seeing this gentle human 


form of Yours I have regained my composure and 
am myself again. (51) 


sihTarqara 
aeavifag eu apamfae am) 
cat ster eae Pet apitenfeert: 1 42 


Sri Bhagavan said : This form of Mine (with four 
arms) which you have just seen is exceedingly 
difficult to perceive. Even the gods are always 
eager to behold this form. (52) 
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ag aif ager a aa a aaa 
wre wafadt 28 qwarfa at qari 42 


Neither by study of the Vedas nor by penance, 
nor again by charity, nor even by ritual can I be 
seen in this form (with four arms) as you have seen 
Me. (53) 


Wa SARRM Baa senafaissia | 

ad 28 A Ae WAG a TAT I Ge I 
Through single-minded devotion, however, I can 

be seen in this form (with four arms), nay, 


known in essence and even entered into, O viliant 
Arjuna. (54) 


aera «=e: |) Agate: | 

fae: adyag a: a aMfa aes I &h Il 
Arjuna he who performs all his duties for My 

sake, depends on Me, is devoted to Me; has no 

attachment, and free from malice towards all 

beings, reaches Me. (55) 


siepamepreane fasreraetrarm 
ARES aA: | I 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the eleventh chapter entitled “The 
Yoga of the Vision of the Universal Form” 


Chapter XII 


Arjuna said : The devotees who, with their minds 
constantly fixed on You as shown above, adore You 
as possessed of form and attributes, and those who 
adore as the supreme Reality only the indestructible 
unmanifest Brahma (who is Truth, Knowledge and 
Bliss solidified)—of these two types of worshippers 
who are the best knowers of Yoga ? (1) 


sisnrarara 
Tareava wat a nt feat sore | 


Q Qwaa wat 20 


Sri Bhagavan said : I consider them to be the best 
Yogis, who endowed with supreme faith, and ever 
united through meditation with Me. worship Me 
with the mind centred on Me. (2) 
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a aerabtyaners 9 || wearer 
gama a Reema Fag ll 
araerrsaar ada aga: | 
a wyafa ama adyaied Tat: us i 
Those, however, who fully controlling all their 
senses and evenminded towards all, and devoted to 
the welfare of all beings, constantly adore as their very 
self the unthinkable, omnipresent, indestructible, 
indefinable, eternal, immovable unmanifest and 
changeless Brahma, they too come to Me. (3, 4) 


SAS SIA ATTRA TAT 
sore «fe «oufadsa «= Geafararara 4 


Of course, the strain is greater for those who have 
their mind attached to the Unmanifest, for 
attainment with the Unmanifest is attained with 
difficulty by those who are centred in the body. (5) 
a q eatin aatin af are Aa: | 
saana atta wioearrd sored il 
anti GC TATU | 
wart aferand cearafwraeadar 9 

On the other hand, those who depending 
exclusively on Me, and surrendering all actions to 
Me. worship Me (God with attributes), constantly 
meditating on Me with single-minded devotion. 
These, Arjuna, I speedily deliver from the ocean of 
birth and death, their mind being fixed on Me. (6-7) 


aaa wa ames ufa gfe Fras 
frafaerfa wate aa Se A ST NI 
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Therefore, fix your mind on Me, and establish 
your intellect in Me alone; thereafter you will abide 
solely in Me. There is no doubt about it. (8) 


aa fad aarend a vente afe fern | 
Ta att wierd aaa ei 


If You cannot steadily fix the mind on Me, 
Arjuna, then seek to attain Me through the Yoga 
of repeated practice. (9) 


sTareasaranaista «oaeedamt wa 
Reda oapaiitt § adimafgrarcafa i go 1 


If you are unequal even to the pursuit of such 
practice, be intent to work for Me; you shall attain 
perfection (in the shape of My realization) even by 
performing actions for My sake. (10) 


aaaqerrnish aq  wetrerira: | 
| ad: He Daraarcil e211 


If, taking recourse to the Yoga of My realization, 
you are unable even to do this, then, subduing your 
mind and intellect etc, relinquish the fruit of all 
actions. (11) 


va fe wamararamrgan fate | 
WVININ 
Knowledge is better than practice (without 
discernment), meditation on God is superior to 
knowledge, and renunciation of the fruit of actions is 
even superior to meditation; for peace immediately 
follows from renunciation. (12) 


ses adyari aa: we wa a 
Print frgart: aneaee: arti es 
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aay: wad ari aan gefas: | 
Taftassrakgat aaa: a A fra: ew 
He who is free from malice towards all 
beings, friendly and compassionate, rid of ‘I’ and 
‘mine’, balanced in joy and sorrow, forgiving by 
nature, ever-contented and mentally united with 
Me, nay, who has subdued his mind, senses and 
body, has a firm resolve, and has surrendered his 
mind and reason to Me,—that devotee of Mine is 
dear to Me. (13, 14) 


aearatigad aren atenratgsra a a: | 
windward a: a a fan eau 


He who is not a source of annoyance to his 
fellow-creatures, and who in his turn does not feel 
vexed with his fellow-creatures, and who is free 
from delight and envy, perturbation and fear, is dear 
to Me. (15) 


aaa: vifeadat sara} 0a: | 
Fateh a aa: a a fa nee 


He who wants nothing, who is both internally and 
externally pure, is clever and impartial and has risen 
above all distractions, and who renounces the 
feeling of doership in all undertakings—that devotee 
of Mine is dear to Me. (16) 


at a gerfa a ofp a virafa a Hrearfe | 
yarsatarnt ufrars: a 8 fra: 1 eon 


He who neither rejoices nor hates, nor grieves, 
nor desires, and who renounces both good and evil 
actions and is full of devotion, is dear to Me. (17) 
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aa: sat a fax a am Aaa: | 


vitrarae: ag a: «= Ag faafeia: 1 8c I 
ican aqst aa safe 
aie: fearafasifeara frat az: 1 ee il 


He who is alike to friend and foe, as well as to 
honour and ignominy, who remains balanced in 
heat and cold, pleasure and pain and other contrary 
experiences, and is free from attachment. He who 
takes praise and reproach alike, and is given to 
contemplation and contented with any means of 
subsistence whatsoever, entertaining no sense of 
ownership and attachment in respect of his 
dwelling- place and full of devotion to Me, that man 
is dear to Me. (18, 19) 
a aq watgae ae adared | 
TEMA ATA wenreasdta A fA: tt Ro I 

Those devotees, however, who partake in a 
disinterested way of this nectar of pious wisdom set 
forth above, endowed with faith and solely devoted 
to Me, they are extremely dear to Me. 20) 


so aafefa stremaciagurs safaaral Ase 
stponstaare swat AM sTeRseara: 11 82 I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the Twelfth chapter entitled 
“The Yoga of Devotion” 


Chapter XIII 


s owt arma aarti: 

wen af a se: aaa sia afge: ei 
Sri Bhagavan said : This body, Arjuna, is termed 

as the Field (Ksetra); and him who knows it, the 


sages discerning the truth about both refer to as the 
knower of the Field (Ksetrajna). (1) 


aa ata ui fate adesq ara 
wats BAT Ad BAN eH 
Know Myself to be the Ksetrajfa (individual 
soul) also in all the Ksetras, Arjuna. And it is the 
knowledge of Ksetra and Ksetrajfia (i.e., of Matter 


with its evolutes and the Spirit) which I consider a 
Wisdom. (2) 


THA Ta aera sige aay aa 
a a @ away aaa BO 3 


What that Ksetra is and what it is like, and 
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also what are its evolutes, again, whence is what, 
and also finally who that Ksetrajfia is and what his 
glory—hear all this from Me in a nutshell. (3) 


safafrcgen it oatfatdfad: gore | 
serqauesya qqntataffae: ux u 


The truth about the Ksetra and the Ketrajna has 
been expounded by the seers in manifold ways; 
again, it has been separately stated in different 
Vedic chants and also in the conclusive and 
reasoned texts of the Brahmasutras. 4 


weet «= fatearta TI 
sfeafin ath a ws Shsatret: uu & Ul 


The five elements, the ego, the intellect, the 
Unmanifest (Primordial Matter). the ten organs (of 
perception and action), the mind, and the five 
objects of sense (sound, touch, colour, taste and 
smell). (5) 


zat 3u: GG 2a waragxat gia: | 
WAT war Aiaanrqaeds ti & 
Also. desire, aversion, pleasure, pain, the 


physical body, consciousness, firmness: thus is the 
ksetra, with its evolutes, briefly stated. (6) 


sTorfacanefarcanizar atarstar | 
arardaraa pita Rreafafse: 1 9 


Absence of pride, freedom from hypocrisy, 
non-violence, forbearance, straightness of body, 
speech and mind, devout service of the preceptor, 
internal and external purity, steadfastness of mind 
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and control of body, mind and the senses. (7) 


seearsig oo aranaegR Oat 
waygepnreantae were, neu 
Dispassion towards the objects of enjoyment of 
this world and the next, and also absence of 
egotism, pondering again and again on the pain 
and evils inherent in birth, death, old age and 
disease; (8) 


srry: qaarayenay ! 

fa a wafers i <u 
Absence of attachment and the feeling of 

mineness in respect of son, wife, home etc., and 

constant equipoise of mind both in favourable and 

unfavourable circum-stances; (9) 


aa armen ufarrfrerfon | 
fafaresratacanriasaare I Qon 
aaa aa arasarastar | 
waar 6 SEAT = Fars ee I 


Fixity in self-knowledge and seeing God as the 
object to true knowledge: all this is declared as 
knowledge, and what is other than this is called 
ignorance. (11) 


wa 0 @acaenfe | aearearyaaaye | 
aaraneat ae TATA HN kV IN 


I shall speak to you at length about that which 
ought to be known, and knowing which one attains 
supreme Bliss. That supreme Brahma, who is the 
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lord of beginning-less entities, is said to be 
neither Sat (being) nor Asat (non-being). (12) 


ada: uur acaddsfatriragat | 
ada: sfanecite adage fasia ti ¢2 tl 


It has hands and feet on all sides, eves, head and 
mouth in all directions, and ears all round; for it 
stands pervading all in the universe. (13) 


aarserqon ars aafazataatstar | 
ae adyeta Fefot qos Ail ex ll 


Though perceiving all sense-objects It is, really 
speaking, devoid of all senses. Nay, though 
unattached, it is the sustainer of all nonetheless; 
and though attributeless, it is the enjoyer of 
qualities (the three modes of Prakrti). (14) 


aermags ware ama «ai 
Gararicasad qe alae A aA eh ll 


It exists without and within all beings, and 
constitutes the animate and inanimate creation as 
well. And by reason of its subtlety, It is 
incomprehensible; it is close at hand and stands 
after too. (15) 


afar a yag fasrefta a fer 
qaug a wpa ofasy sufasy aii 6 I 


Though integral like space in its undivided 
aspect, it appears divided as it were in all 
animate and inanimate beings. And that Godhead, 
which is the only object worth knowing, is the 
sustainer of being (as Visnu) the destroyer 
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(as Rudra) and the creater of all (as Brahma). 


(16) 
wifrearafa aia: awed! 
wea Fa wre ee ade fafa 20 1 


That supreme Brahma is said to be the light of all 
lights and entirely beyond Maya. That godhead is 
knowledge itself, worth knowing, and worth 
attaining through real wisdom, and is particularly 
seated in the heart of all. (17) 


sf at am aA a ak Barada: | 

Tem 20 Oder Gs Taare i 20 11 
Thus the truth of the Ksetra and knowledge, as 

well as of the object worth knowing, God has been 


briefly discussed; knowing this in reality, My 
devotee enters into My being. (18) 


weft ged aa fag suai 

faaria mista fats spf ee i 
Prakrti and Purusa, know both these as 

beginningless. And know all modifications such as 


likes and dislikes etc. and all objects constituted of 
the three Gunas as born of Prakrti. (19) 


ararrda 8 a: salsa 

qe: wacwurt wpa ede I 2011 
Prakrti is said to be responsible for bringing forth 

the evolutes and the instruments; while | the 

individual soul is declared to be the cause of 

experience of joys and sorrows. (20) 
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gee: senferen fe yer sepfasnaqor | 
art 8 oyTagisel «= Haaren asta tl RE 
Only the Purusa seated in Prakrti senses objects 
of the nature of the three Gunas evolved from 
Prakrti. And it is contact with these Gunas that is 
responsible for the birth of this soul in good and 
evil wombs. (21) 


saa a Mal MT AeA: | 
aaa are eestergqea: Ut: tl 22 Il 


The Spirit dwelling in this body, is really the 
same as the Supreme. He has been spoken of as the 
Witness, the true Guide, the Sustainer of all, the 
Experiencer (as the embodied soul), the Overlord 
and the Absolute as well. (22) 


a ua aft qed waft a qu: El 
aden adams a a yarshisrad tt 23 1 


He who thus knows the Purusa (Spirit) and 
Prakrti (Nature) together with the Gunas,—even 
though performing his duties in every way, is never 
born again. (23) 


wrara usata hfe | 
aa area aa adams ami ei 


Some by meditation behold the supreme Spirit in 
the heart with the help of their refined and sharp 
intellect; others realize it through the discipline of 
Knowledge, and others, again, through the 
discipline of Action. (24) 


aa waa: sara sored | 
asta afaaraa ye afaamaom: i 2&1 
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Other dull-witted persons, however, not knowing 
thus, worship even as they have heard from others; 
and even those who are thus devoted to hearing, 
are able to cross the ocean of mundane existence in 
the shape of death. (25} 


masa fared era 
RARAMAA TA fakes WAST 2G 


Arjuna, whatsoever being, animate or inanimate, 
is born, know it as emanated from the union of Ksetra 
(Matter) and the Kstrajna (Spirit). (26) 


aa adqg wg fet aaa 
faayacafaasad a: usafa a usafa i 20 11 


He alone truly sees, who sees the supreme Lord as 
imperishable and abiding equally in all perishable 
beings, both animate and inanimate. (27) 


aa usare ada anaferdinn 
3 fererartar aat ara ot afi 2c 1 


For, he who kills not himself by himself by seeing 
the supreme Lord, equally present in all, as one, 
thereby reaches the supreme state. (28) 


wpaa a aati fearon ads: | 
a: ugafa amananeatt a usaf i 22 11 


And he alone really sees, who sees all actions 
being performed in every way by Prakrti alone, and 
the Self as the non-doer. (29) 


mat aga aranaHeasavara | 
aa wa @ fart sal Aue aati 301 
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The moment man perceives the diversified 
existence of beings as rooted in the one supreme 
Spirit, and the spreading forth of all beings 
from the same, that very moment he attains 
Brahma (who is Truth, Consciousness and Bliss 
solidified). (30) 


atatfacatfart urate naa: 
waensta aaa a aifa a fee i 32 tl 


Arjuna, being without beginning and without 
attributes, this indestructible supreme Spirit, 
though dwelling in the body, in fact does nothing, 
nor gets contaminated. (31) 


am wed alaraerarsi Aaferard | 
adaraher 2 amen arofered ii 32 tl 


As the all-pervading ether is not tainted by 
reason of its subtlety, so seated everywhere in the 
body, the Self is not affected by the attributes of 
the body due to its attributeless character. (32) 


aM Sasa: sea citnfas va: | 
aa att aa Heat vewrrata AR tt 33 tl 


Arjuna, as the one sun illumines this entire 
universe, so the one Atma (Spirit) iliumines the 
whole Ksetra (Field). (33) 


RAAATA LAT AL AAT | 
qarpfana a a faqaiha a ami ax i 


Those who thus perceive with the eye of wisdom 
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the difference between the Ksetra and Ksetrajfia, 
and the phenomenon of liberation from Prakrti 
with her evolutes, reach the supreme eternal 
Spirit. (34) 


3 qalfefa senaaiargura sefaerai 
arena simone aaaaafaerran 
A FAEMSEAT: | 23 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 

the dialogue between Sri Krsna and 
Arjuna, ends the thirteenth chapter entitled 

“The Yoga of discrimination between 

the Field and the Knower 
of the Field.” 


Chapter XIV 


a ya: sas FAM AMAAaH| 
ara yaa: ud ui fafefaat var: ne i 
Sri Bhagavan said, : “I shall discuss once more 
the supreme wisdom, the best of all wisdoms, 
acquiring which all sages have attained highest 
perfection, being liberated from this mundane 
existence. (1) 
3 aman wa arerearian: | 
aise arr sera a aaa AN 
Those who, by practising this wisdom, have 
entered into My being are not born again at the 
cosmic dawn nor feel disturbed even during the 
cosmic night. (2) 
my oatfadeanar afer = aeraen 
aaa: wayaait ad wafa aR 3 tl 
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My primordial Nature, known as the great 
Brahma, is the womb of all creatures; in that womb 
I place the seed of all life. The creation of all 
beings follows from that union of Matter and Spirit, 
O Arjuna. (3) 


adahq ara ada: asa a: 

arat owal 4oeenfe dire: faux 
Of all embodied beings that appear in all the 

species of various kinds, Arjuna, Prakrti or Nature 


is the conceiving Mother, while I am_ the 
seed-giving Father. (4) 


wa wen sft aon: sapere: | 
fagha aaa @2 cere i 


Sattva, Rajas and Tamas—these three qualities 
born of Nature tie down the imperishable soul to 
the body, Arjuna. (5) 


a 060 eas Perera 
qaast 06 aati OC eST CAT 


Of these Sattva, being immaculate, is 
illuminating and flawless, Arjuna; it binds through 
identification with joy and wisdom. (6) 


TH wna fate qureagaqsat 
aman ara adaes afer 


Arjuna, know the quality of Rajas, which is of 
the nature of passion, as born of cupidity and 
attachment. It binds the soul through attachment to 
actions and their fruit. (7) 
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warererer rated atte Wa ue 


And know Tamas, the deluder of all those who 
look upon the body as their own self, as born of 
ignorance. It binds the soul through error, sloth 
and sleep, Arjuna. (8) 


aa qa una w: adi and 
wang qd aa: wae Aaa <li 


Sattva drives one to joy and Rajas to action; 
while Tamas, clouding wisdom, incites one to error 
as well as sleep and sloth. (9) 


Teansiaya «aa waft Yn! 

Tt: wa asa aa: GSA Te tl go Il 
Overpowering Rajas and Tamas, Arjuna, Sattva 

prevails; overpowering Sattva and Tamas, Rajas 

Prevails; even so, overpowering Sattva and Rajas, 

Tamas prevails. (10) 

adgry  aasfersrenrst = Sasa | 

wa aa aa faefeqg arate i ee i 


When light and discernment dawn in this body, 
as well as in the mind and senses, then one should 
know that Sattva is predominant. (11) 


aa: safrras: BAavragm: wer | 
wee wea fags wast evi 


With the preponderance of Rajas, Arjuna, greed, 
inactivity, undertaking of action with an interested 
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motive, restlessness and a thirst for enjoyment 
make their appearance. (12) 


SIMS Wiel Ae wa a 
aaa ose fags Hes 23 


With the growth of Tamas, Arjuna, obtuseness 
of the mind and senses, disinclination to perform 
one’s obligatory duties, frivolity and stupor—all 
these appear. (13) 


aa Ba sae a sera ala ey! 
aerrafaat MarAartaged i ee i 


When a man dies during the preponderance 
of Sattva, he obtains the stainless ethereal 
world (heaven, etc.) attained by men of noble 
deeds. (14) 


wa sea nat adafeg sad 
am osetia year ara eu 


Dying when Rajas predominates, he is born 
among those attached to action; even so the man 
who has expired during the preponderance of 
Tamas is reborn in the species of stupid creatures, 
such as insects and beasts etc. (15) 
a: apdete: atkae det we | 
Tae wel SNA ANe: Hem ve I 

The reward of a righteous act, they say, is Sattvic 
and faultless (in the shape of joy, wisdom and 
dispassion etc.); sorrow is declared to be the fruit 
of a R@jasic act and ignorance, the fruit of a 
Tamasic act. (16) 
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waeaad a eat ay wa a! 
wmedia aaa wadisaaa Aili Vell 


Wisdom follows from Sattva, and greed, 
undoubtedly, from Rajas; likewise obstinate, 
error, stupor and also ignorance follow from 
Tamas. (17) 


ae wha araen aed fasta asa: | 
tet Wadsta ATT: cil 


Those who abide in the quality of sattva wend 
their way upwards; while those of a Rajasic 
disposition stay in the middle. And those of a 
Tamasic temperament, enveloped as they are in the 
effects of Tamoguna, sink down. (18) 


ara Wa: salt aear ssrqavafa | 
Tay ut afa waa arsferrasfa i ee i 
When the seer perceives no agent other than the 
three Gunas, and realizes Me, the supreme Spirit 
standing entirely beyond these Gunas, he enters 
into My Being. (19) 
Aad «= Aet Cs ARTA 
: W Ro tl 
Having transcended the aforesaid three Gunas, 
which have caused the body, and freed from birth, 


death, old age and all kinds of sorrow, this soul 
attains supreme bliss. (20) 


3A sara 
afigeaprearda waft sat 
fear: ma aarettaprafaada ui 22 i 
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Arjuna said : What are the marks of him who has 
risen above the three Gunas, and what his 
conduct ? And how, Lord, does he rise above the 
three Gunas ? (21) 


siterrarqara 
yrs a waft a aeta a urea | 
a 3fe asa a faa areata ni 22 


Sri Bhagavan said : Arjuna, he who hates not 
light (which is born of Sattva) and activity (which is 
born of Rajas) and even stupor (which is born of 
Tamas), when prevalent, nor longs for them when 
they have ceased. (22) 


serdiaerit «orf a faeces | 
ada saa aisafasfa Aga 23 11 


He who, sitting like a witness, is not disturbed by 
the Gunas, and who, knowing that the Gunas alone 
move among the Gunas, remains established in 
identity with God, and never falls off from that 
state. (23) 


a | i 

He who is ever established in the Self, takes woe 
and joy alike, regards a clod of earth, a stone and 
a piece of gold as equal in value, is possessed of 
wisdom, receives the pleasant as well as the 
unpleasant in the same spirit, and views censure 
and praise alike. (24) 

firarftaarat: | 
gatrerfrarh yoda: A Far V4 


G.E. = 
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He who is indifferent to honour and ignominy, is 
alike, to the cause of a friend as well as to that of 
an enemy, and has renounced the sense of doership 
in all undertakings, is said to have risen above the 
three Gunas. (25) 


aoa asa ukeara aad | 
a Wrewdidarsayar «aed tl RE 


He too who, constantly worships Me through the 
Yoga of exclusive devotion,—transcending these 
three Gunas, he becomes eligible for attaining 
Brahma. — (26) 


seat fe sfasenqqcree ai 
Tata a ate qa ai We I 


For, I am the ground of the imperishable 
Brahma, of immortality, of the eternal virtue and 
of unending immutable. (27) 


se aetfelfa stremaatagaasy, setae 
area strona Taare 
ATA AGayNSeaA: 1 VY I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the first chapter entitled *“The 
Yoga of Classification of three Gunas.” 


Chapter XV 


starraryara . 
PRAQAAS: VINA STATA 
ezifa aa anit ad ae a acta 2 i 


Sri Bhagavan said : He who knows the peepul 
tree (in the form of creation); which is said to 
be imperishable with its roots in the Primeval 
Being (God), whose stem is represented by Brahma 
(the Creator), and whose leaves are the Vedas, 


is a knower of (the intention of) the Vedas. (1) 
saad gare STAT 

TOTS aT fasasaret: | 
Hag 


Weary 
aaah AAS 1 2 1 


Fed by the three Gunas and having sense-objects 
for their tender leaves, the branches of the aforesaid 
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tree (in the shape of the different orders of 
creation) extend both downwards and upwards; 
and its roots, which bind the soul according to its 
actions in the human body, are spread in all 
regions, higher as well as lower. (2) 


The nature of this tree of creation does not on 
mature thought turn out what it is represented to 
be; for it has neither beginning nor end, nor even 
stability. Therefore, felling this Peepul tree, which 
is not most firmly rooted, with the formidable axe 
of dispassion. (3) 


aq: ua aafofiae 
aferara «a fradha ya: | 
ma «we wa we 
ad: Safa: swgat qa us i 


Thereafter a man should diligently seek for 
that supreme state, viz; God, having attained to 
which they return no more to this world; and 
having fully resolved that he stands dedicated to 
that Primeval Being (God Narayana) Himself, from 
whom the flow of his beginningless creation has 
progressed, he should dwell and meditate on 
Him. (4) 


 epearepar: qaqa aT UN GI 


Those wise men who are free from pride and 
delusion, who have conquered the evil of 
attachment, who are in eternal union with God, 
whose cravings have altogether ceased and who are 
completely immune from all pairs of opposites 
going by the names of pleasure and pain, reach that 
supreme immortal state. (5) 


a asraad gat a yremgt a aaa: | 
aarat a fradd agra WH AARNE! 


Neither the sun nor the moon nor even fire can 
illumine that supreme self-effulgent state, attaining 
to which they never return to this world. That is 
My supreme Abode. (6) 


maar stacre sitaya: Aare: | 
masrifeain «=o uapfaenfa oes 


The eternal; Jivatma in this body is a particle of 
My own being; and it is that alone which draws 
round itself the mind and the five senses, which rest 
in Prakrti. (7) 


oitt = aearstfa «= earegeepracitarz: | 
qéraars «=o searfa | areptenrarsrarei ¢ i 


Even as the wind wafts scents from their seat, so 
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too the Jivatma, which is the controller of the 
body etc., taking the mind and the senses from the 
body which it leaves behind forthwith migrates to 
the body which it acquires. (8) 


aa aa: WH a wa wma a 
wags fawarqaaad tl @ tl 
It is while dwelling in the senses of hearing sight, 


touch, taste and smell, as well as in the mind, that 
his Jivatama enjoys the objects of senses. (9) 
sented fer ama yar at qonfaaq | 
faqet arqasafa usafa Aaya: tl go tl 
The ignorant know not the soul departing from, 
or dwelling in the body, or enjoying the objects of 
senses, I.e. even when it is connected with the three 


Gunas; only those endowed with the eye of wisdom 
are able to realize it. (10) 


art aitrs4 osareafear | 
arse «= Aa Ua: Il 22 1 


Striving Yogis too are able to realise this self 
enshrined in their heart. The ignorant, however, 
whose heart has not been purified, know not this 
self in_ spite of their best endeavours. (11) 


aga «=a | oSoTereadsfiant | 
cersafe aearat ads fag are 22 1 


The light in the sun, that illumines the entire 
solar world, and that which shines in the moon and 
that too which shines in the fire, know that light to 
be Mine. (12) 
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Tava a ya eared | 
qn araet: wat: Gra wat TAT: 1183 11 


And permeating the soil, it is I who support all 
creatures by My vital power, and becoming the 
nectarine moon, I nourish all plants. (13) 


a aural ato orferat: Sears: | 

WOT aT sh : Waray aafaerz | Vv Il 
Taking the form of fire lodged in the body of all 

creatures and united with the Prana (ingoing) and 


Apana (outgoing) breaths, it is 1 who consume the 
four kinds of food. (14) 


aarapeataca STEAL B&H 


It is I who remain seated in the heart of all 
creatures as the inner controller of all; and it is 
I who am the source of memory, knowledge and 
the ratiocinative faculty. Again, I am the only 
object worth knowing through the Vedas; I alone am 
the father of Vedanta and the knower of the Vedas 
too. (15) 


aft qeat cr ayant wa al 
az: watt ya peritsay Fad i 2a I 


The perishable and the imperishable too—these 
are the two kinds of Purusas in this world. Of these, 
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the bodies of all beings are spoken of as the 
perishable; while the Jivatma or the embodied 
soul is called imperishable. (16) 


SAG: USNR: «= UTA: | 

a ceeaanifasa faudea gar: ii ew tl 
The Supreme Person is yet other than these, 

who, having entered all the three worlds, upholds 


and maintains all, and has been spoken of as the 
imperishable Lord and the Supreme Spirit. (17) 


aearenndta setantata araa: | 
ataisha ce ae a sfea: gear: ui ec 
Since I am wholly beyond the perishable world of 
matter or Ksetra, and am superior even to the 
imperishable soul, hence I am known as the 


Purusottama in the world as well as in the 
Vedas. (18) 


a amaqayqe amifa qe 
a adiasnfa ai adwaraa ara eeu 


Arjuna, the wise man who thus realizes Me as 
the Supreme Person,—knowing all, he constantly 
worships Me (the all-pervading Lord) with his 
whole being. (19) 


sf qed prreaftege «=n | 
Utegg BeenreamaAI ANA Il 2o tl 


Arjuna, this most esoteric teaching has thus been 
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imparted by Me; grasping it in essence man 
becomes wise and his mission in life is 
accomplished. (20) 


so aeafefa strata, setters 
arene stepomsfssare gear 


ATA GSMS: | 24 II 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the fifteenth chapter entitled 
“The Yoga of the Supreme Person.” 


Chapter XVI 


sihrTarqara 
Cc Waa eet rarest: | 
at eas aay wreameq sna ¢ 
Absolute fearlessness, perfect purity of mind, 
constant fixity in the Yoga of meditation for the sake 
of Self-realization, and even so charity in its Sattvic 
form, control of the senses, worship of God and 
other deities as well as of one’s elders including the 
performance of agnihotra (pouring oblations into 
the sacred fire) and other sacred duties, study and 
teaching of the vedas and other sacred books as well 
as the chanting of God’s names and _ praises, 
suffering hardships for the discharge of one’s sacred 


obligations and straightness of mind as well as of the 
body and senses; (1) 


ae 9 aweanateram: enfant 
a acid ards | Shae 2 
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Non-violence in thought, word and deed, 
truthfulness and geniality of speech, absence of 
anger even on provocation, disclaiming doership in 
respect of actions, quietude or composure of mind, 
abstaining from malicious gossip, compassion 
towards all creatures, absence of attachment to the 
objects of senses even during their contact with the 
senses, mildness, a sense of shame in transgressing 
against the scriptures of usage, and abstaining from 
frivolous pursuits; (2) 


aa: am ofa: vireraatet atferarirat | 
waha wae admires adi 3 ll 


Sublimity, forbearance, fortitude, external purity, 
bearing enmity to none and absence of 
self-esteem—these are the marks of him, who is 
born with the divine gifts, Arjuna. (3) 


ash auisfirarsy ale: eae a | 
aa afer oe aaa x i 


Hypocrisy, arrogance and pride, and anger, 
sternness and ignorance too—these are the marks of 


him, who is born with demoniac properties. (4) 
Sh dafgmera fraeraratt vat | 
om ye: aad adinfrordsia aed i & I 


The divine gift has been recognized as conducive 
to liberation, and the demoniac gift as conducive to 
bondage. Grieve not, Arjuna; for you are born with 
the divine endowment. (5) 


a yaa csferca arat wa 4 
Sat far: se arat ae Bp a 
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There are only two types of men in this world, 
Arjuna, the one possessing a divine nature and the 
other possessing a demoniac disposition. Of these, 
the type possessing a divine nature has been dealt 
with at length; now hear in detail from Me about 
the type possessing demoniac disposition. (6) 


sqht a faq a sat a fagraz: | 
a vit aia art 3 ae ay faa eu 


Men possessing a demoniac disposition know not 
what is right activity and what is right abstinence 
from activity. Hence they possess neither purity 
(external or internal) nor good conduct nor even 
truthfulness. (7) 


AAAS a Tee | 
TATA faraenraedea tl ct 
Men possessing a demoniac disposition say this 
world is without any foundation, absolutely unreal 
and godless, brought forth by mutual union of the 
male and female and hence conceived in lust; what 
else than this ? (8) 


Ut 8 efenapsy 86 ApTearMiscuaega: | 
WWIAAH AIT: arg = STaSfeat: 1 e 
Clinging to this false view these slow-witted men 
of a vile disposition and terrible deed these enemies 
of mankind, prove equal only to the destruction of 
the universe. (9) 
eras =o age. aeraTanerfaa: | 
Aerdrarenerradasmaarat: i eot 
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Cherishing insatiable desires and embracing false 
doctrines through ignorance, these men of impure 
conduct move in this world, full of hypocrisy, pride 
and arrogance. (10 


faarmokeat a serararqarisrn: | 
araraarrama «= Uattafefa «= Fafa: 1 88 


Giving themselves up to innumerable cares 
ending only with death, they remain devoted to the 
enjoyment of sensuous pleasures and are positive in 
their belief that this is the highest limit of joy. (11) 


arrsrrarsTsTasiagt: «© SHTASHTTUATAUTT: | 
dea raarnesaareasaasarsy tl kz 1 


Held in bondage by hundreds of ties of 
expectation and wholly giving themselves up to lust 
and anger, they strive to amass by unfair means 
hoards of money and other objects for the 
enjoyment of sensuous pleasures. (12) 


sara en rea ee. BATE 
seueiienta a afasaia qa 23 i 


They say to themselves, “This much has been 
secured by me today and now I shall realize this 
ambition. So much wealth is already with me and 
yet again this shall be mine. (13) 


at mn fa: saga aroaf | 
dgnsene art fagisé aerarqae i ex I 


That enemy has been slain by me and I shall kill 
those others too. I am the lord of all, the enjoyer 
of all power, | am endowed with all supernatural 
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powers, and am mighty and happy. (14) 
WeNsaTarea Hisaisha AEM AA | 
ae arent afer saarafactea: nea 
sMmfaafaurar HEATeTaaTaaT: | 
weet: TMG waa | aaasepe 1 eet 


I am wealthy and own a large family, who else is 
like unto me ? I will sacrifice to gods, will give alms, 
I will make merry. Thus blinded by ignorance, 
enveloped in the mesh of delusion and addicted to 
the enjoyment of sensuous pleasures, their mind 
bewildered by numerous thoughts,these men of a 
devilish disposition fall into the foulest hell. (15-16) 


sTeaaad: Wen waryeraar: | 
art oo arate aS arfafirgeiant i eo 11 


Intoxicated by wealth and honour. those 
self-conceited and haughty men worship God 
through nominal sacrifices for ostentation without 
following the sacred rituals. (17) 


TEEN At ad aM me a afer: | 
ATATHTAaey SARITA: ke UI 


Given over to egotism, brute force. arrogance, 
lust and anger etc. and calumnizing others, they hate 
Me (the inner controller of all) dwelling in their own 
bodies as well as in those of others. (18) 


ae fara: gary ace 
errrasreTA ATTRA S ag ke 


These haters, sinful, cruel and vilest among men, 
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I cast again and again into demoniacal wombs in 
this world. (19) 


areagt atfrarcat Wet safe seat | 
preorda ara dat arererat mir 20 MN 


Failing to reach Me, Arjuna, these stupid souls 
are born life after life in demoniac wombs and then 
verily sink down to a still lower plane. (20) 
fifa aHee BR ATAICH: | 
aa: AM AETaadas ANAT VL 

Desire, anger and greed—this triple gate of hell 


brings about the ruination of the soul. Therefore, 
one should avoid all these three. (21) 


wafige: arva aarartfert: | 
areranam: sara aif a ma Be 
Freed from these three gates of hell, man works 


his own salvation and thereby attains the supreme 
goal, i.e., God. (22) 


gq: vrafafirqepa ade HIATT: | 
a a fatigues a ae a oe Ti 23 
Having cast aside the injunctions of the scripture, 
he who acts in an arbitrary way according to his 
own sweet will neither attains perfection nor the 
supreme goal nor even happiness. (23) 

ars sar 4 
grata ad adfrerdte i es i 
Therefore, the scripture alone is your guide in 
determining what should be done and what should 
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not be done. Knowing this, you ought to 
perform only such action as is ordained by the 
scriptures. (24) 


AA SSRNSeaTa: 11 2 II 
Thus, in the Upanisad sung by the Lord, 
the Science of Brahma, the scripture on 
Yoga, the dialogue between Sri Krsna and 
Arjuna, ends the sixteenth chapter 
entitled ““The Yoga of Division between 
the Divine and the Demoniacal Properties’? 


Chapter XVII 


3A sara 
a wrefafaqepa art saertaa: | 
ast Fst aq at Hen aaa wea: ei 


Arjuna said: Those who, endowed with faith, 
worship gods and others casting aside the injunctions 
of the scriptures, where do they stand, Krsna,—in 
Sattva, Rajas or Tamas ? (1) 


srrarara 
fafaen wafa srgr feat at auras | 


ahaa ws da amet afa ate 2 


Sri Bhagavan said: That untutored innate faith of 
men is of three kinds—Sattvic, Rajasic and Tamasic. 
Hear of it from Me. (2) 


waqean waw wa wafa wna 
TENS Ge BW Tag: A Va G: 11 3 Wi 
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The faith of all men conforms to their mental 
constitution, Arjuna. This man consists of faith; 
whatever the nature of his faith, he is verily 
that. : (3) 


ara Ufa targeraifa Ua: | 
Taryisre art ATA SAT: UY Il 


Men of a Sattvic disposition worship gods; those 
of a Rajasic temperament worship demigods and 
demons; while others, who are men of al amasic 
disposition, worship the spirits of the dead and 


groups of ghosts. (4) 
aimafafed Ot aera A al FAT: | 
qATSS NAT: TAMA aa: 1 


Men who practise dire penance of an arbitrary 
type not sanctioned by the scriptures, and who are 
full of hypocrisy and egotism and are obsessed with 
desire, attachment and pride of power. (5) 


aad: yn WYAAAAATa: | 
qi dances afagareaasar i & 


And who emaciate the elements constituting 
their body as well as Me, the supreme Spirit, 
dwelling in their heart,—know these senseless 
people to have a demoniac disposition. (6) 


sreneata ade fafaet wafa fra: | 
area aC (GAMA FFU 


Food also, which is agreeable to different men 
according to their innate disposition is of three 


Text 8-11] Bhagavad-gita 159 


kinds. And likewise sacrifice, penance and charity 
too are of three kinds each; hear theirdistinctionas 
follows. (7) 


ay Aeaaeraasiteartaaekar: 
Ter: faren: Fert gen sient: arama: wen 
Foods which promote longevity, intelligence, 
vigour, health, happiness and cheerfulness, and 
which are sweet, bland substantial and naturally 
agreeable, are dear to the Sattvic type of men. (8) 


HPATAN MAN aT ataaner: | 

Sent «= WAST Sareea: 1 eI 
Foods which are bitter, acid, salty, overhot, 

pungent, dry and burning, and which cause 

suffering, grief and sickness, are dear to the Rajasic 

type of men. | (9) 


aaa Tata «ofa cde a aa 
sheen ame we amasai 20 11 
Food which is half-cooked or half-ripe, insipid, 


putrid, stale and polluted, and which is impure too, 
is dear to men of a Tamasic disposition. (10) 


aHerHieatda fats a ger | 
aparafa wa: waren @ alka: ii 22 II 


The sacrifice which is offered, as ordained by 
scriptural injunctions, by men who expect no return 
and who believe that such sacrifices must be 
performed, is Sattvic in character. (11) 
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afar a we eaneaf aa ad! 
aang ad aa fats Wail 82 ll 


That sacrifice, however, which is offered for the 
sake of mere show or even with an eye to its fruit, 
know it to be Rajasic, Arjuna. (12) 


fafadanger Tae aef aor | 
sega aa ama Uftaard i 82 Ul 
A sacrifice: which has no respect for scriptural 
injunctions, in which no food is offered, and 
no sacrificial fees are paid, which is without 
sacred chant and devoid of faith, is said to be 
Tamasic. (13) 
zafesrTesia ast sraastay | 
weiner a watt aa Tat ee I 


Worship of gods, the brahmanas,one’s elders and 
wise men, purity, straightness, continence and 
harmlessness— this is called bodily penance. (14) 


aenat aad aa frafed a ad! 
mrarnaed aa arenas a samt Val 


Words which cause no annoyance to others and 
are truthful, agreeable and wholesome, as well as 
the study of the Vedas and other Sastras and the 
practice of repetition of the Divine Name—this is 
known as the austerity of speech. (15) 


waar: rad aarefatae: | 
TTA egret Aa 1) 8 A 
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Cheerfulness of mind, placidity, habit of 
contemplation on God, control of the mind and 
perfect purity of inner feelings—all this is called 
austerity of the mind. (16) 


ae ut a aaeaferfaet at: 
anctcnifeatae: ofa aftaard ii eo i 
This threefold penance performed with supreme 


faith by Yogis expecting no return is called 
Sattvic. (17) 


aera aa aaa aa adi 
fad aia sR THe aemsya ec 
The penance which is performed for the sake of 
renown, honour and worship as well as for any 
other selfish gain either in all sincerity or by way of 
ostentation, and yields an uncertain § and 
momentary fruit, has been spoken of here as 
Rajasic. (18) 


qeuewneart ate fad au: | 
arenes = aT ATTA TAAL I! 2 


Austerity which is practised through perversity 
and is accompanied with self-mortification or is 
intended to harm others, such austerity has been 
declared as Tamasic. (19) 


aacafafs ae drrasquenritcy | 
a wea a os a aert aah Bat I! 2o I! 


A gift which is bestowed with a sense of duty on 
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one who is no benefactor when a fit place, 
suitable time and a deserving person are 
available, that gift has been pronounced as 
Sattvic. (20) 


aq wearers wemferr at G7: | 

aaa a ukfaas aden UTS Bal RZ Ul 
A gift which is bestowed in a grudging spirit and 

with the object of getting a service in return 

or in the hope of obtaining a reward, is called 


Rajasic. (21) 
serra «(iAH |= tad | 
saa waa yeleda tl 2 Ul 


A gift which is made without good grace and in 
a disdainful spirit out of time and place and to 
undeserving persons, is said to be Tamasic. (22) 


ssacafefa fest sarfafa: Aa: | 
aay agi fafeat: Gai 23 Ul 
OM, TAT and SAT—this has been declared as 
the threefold appellation of the Absolute, who is 
Truth, Consciousness and Bliss solidified. By that 


were the Brahmans and the Vedas as well as 
sacrifices were created at the cosmic dawn. (23) 


aRerraa:fHaT: | 
yada faa: aad salarfear ii 2x 1 
Therefore, acts of sacrifice, charity and austerity 


as enjoined by sacred precepts are always 
commenced by noble souls given to the recitation 


Text 25-28] Bhagavad-gita 163 


of Vedic chants with utterance of the divine 
name OM. (24) 


qeeaaiveara met aT: feat: | 
amtras fafaen: fread aterarigth: nea 
With the idea that all this belongs to God, who 
is denoted by the appellation TAT, acts of sacrifice 
and austerity as well as acts of charity of various 
kinds are performed by the seekers of blessedness 
expecting no return for them. (25) 


aera ayaa «=a Afetaaraead | 
wordt wafer ae aded: ae Berd i 26 1 
The name of God, SAT, is employed in the sense 


of truth and goodness. And the word SAT is also 


used in the sense of a praiseworthy act, Arjuna. 
(26) 


aa aufa aa a ferfa: afefa are | 
au aa aad uafedarfseiiad i 2011 


And steadfastness in sacrifice, austerity and 
charity is likewise spoken of as ‘Sat’ and action for 
the sake of God is verily termed as ‘Sat’. (27) 


wag Bt ad aed Fad A A! 
saa ae a a ase a ge een 


An oblation which is offered, a gift given, an 
austerity practised, and whatever good deed is 
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performed, without faith, it is all termed as naught; 
therefore, it is of no avail here or hereafter. (28) 


so dele sreTagarqaT sesEra 
arama sieenspsare seafarers 


AM AASRISEATA: 11 2G Il 


Chapter XVIII 


aa sara 
ware neta aati $ afeqy 
arma a aie | qurenferfrget 8 


Arjuna said: O mightly-armed Sri Krsna, O 
inner controller of all, O Slayer of Kesi, I 
wish to know severally the truth of Samnyasa and 
Tyaga. (1) 
arart ado are dara saat fag: | 
adem 3 osterart = fererarort: 1 ¢ 

Sri Bhagavan said: Some sages understand 
Samnyasaas the giving up of all actions motivated 


by desire; and other thinkers declare that Tyaga 
consists in relinquishing the fruit of all actions. (2) 


ara «arated oad oranda: | 
aqaaaa:ad 6 aaa arate 3 
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Some wise men declare that all action contains a 
measure of evil, and is therefore worth giving up; 
while others say that acts of sacrifice, charity and 
penance are not worth shunning. (3) 


Asa yy a a amt wan 
arm fe qevears fafaa: dsenticda: tt x i 


Of Samnyasa and Tyaga, first hear My conclusion 
on the subject of Tyaga, Arjuna; for Tyaga, O tiger 
among men, has been declared to be of three 
kinds—Sattvic, Rajasic and Tamasic. (4) 


qed: A wpa wana ai 
am aa ausa oaat vdieo & i 


Acts of sacrifice, charity and penance are not 
worth giving up; they must be performed. For 
sacrifice, charity and penance—all these are 
purifiers of wise men. (5) 


Ware q Hal ag Aaa Hons a | 
adarta 8 uel ffs wage & I 


Hence these acts of sacrifice, charity and 
penance, and all other acts too, must be performed 
without attachment and hope of reward : this is My 
considered and supreme verdict, Arjuna. (6) 


fraqa oq dae: awdut Arqued! 
Were uftarrana: =  uaftetfda: ou 


(Prohibited acts and those that are motivated by 
desire should no doubt be given up). But it is not 
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advisable to abandon a_ prescribed duty. 
Its abandonment through ignorance has been 
declared as Tamasic. (7) 


gutaa aed areacomaren 
a pe we ari ja ara AAAI I 
Should anyone give up his duties for fear of 
physical strain, thinking that all action is verily of 
the nature of discomfort,—practising such Rajasic 
form of renunciation, he reaps not the fruit of 
renvnciation. (8) 
armada ami fad fads 
ag aaa wei aa a aM: atfacHl Ba: 1181! 
A prescribed duty which is performed simply 
because it has to be performed, giving up 
attachment and fruit, that alone has_ been 
recognized as the Sattvic form of renunciation. (9) 


a Reve wd geet aes | 
arnt araanifast aerat feaagra: i! go 1 
He who shrinks not from action which does not 
bring lasting happiness, nor gets attached to that 
which is conducive to blessedness,—imbued with 
the quality of goodness, he has all his doubts 
resolved, is intelligent and a man of true 
renunciation. (10) 
a fe aay yaa ap Hatvasra: | 
aq atmaart a anieafaedtad i 22 i 
Since all actions cannot be given up in their 
entirety by anyone possessing a body, he alone who 
renounces the fruit of actions is cailed a man of 
renunciation. (11) 
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stasfas fast a fafad ado: we 

Vader wa a q Saafeat aeafaq geri 
Welcome, unwelcome and mixed—threefold, 

indeed, is the fruit that accrues hereafter from the 


actions of the unrenouncing. But there is none ever 
for those who have renounced. (12) 


uaa veer aroun fat a1 
aa Hara sre fase adedor 1231 


In the branch of learning known by the name of 
Sankhya, which prescribes means for neutralizing 
all actions, these five factors have been mentioned 
as contributory to the accomplishment of all 
actions; know them from Me, Arjuna. (13) 


afgr am aa Hut a guitar | 
fafans: games td Bam GSAT ex 1 
The following are the factors operating towards 
the accomplishment of actions, viz., the seat of 
action and the agent, the organs of different kinds 


and the separate movements of divergent types; 
and the fifth is Daiva or destiny. (14) 


wines sad At 
ara at faaitd at asa ae aaa: i eu tl 


These five are the contributory causes of 
whatever actions, right or wrong, man performs 
with the mind, speech and body. (15) 


aaa aft amatard act a a: 
usagi a ugafa adfa: neg i 
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Not withstanding this, however, he who, having 
an impure mind, regards the absolute, taintless Self 
alone as the doer, that man of _ perverse 
understanding does not view aright. : (16) 


ae apa ural ahecter a fered | 
garfa a suicctarm aha a Paeadt v9 tl 


He whose mind is free from the sense of 
doership, and whose reason is not tainted by 
wordly objects and activities, does not really slay, 
even having slaughtered all these creatures, nor is 
bound by sin. (17) 
aa 34a afer fifa ater 
art wd ada fifae: adage: ec il 

The Knower, knowledge and the object of 
knowledge— these three motivate action. Even so 
the doer, the organs and activity—these are the 
three constituents of action. (18) 


aa ad a ad a fata Wore: | 
Sra erent aoreaapyy aaa i 88 


In the branch of knowledge dealing with the 
Gunas or modes of Prakrti, knowledge and action 
as well as the doer have been declared to be of 
three kinds according to the Guna_ which 
predominates in each; hear them too duly from 


Me. (19) 
wayyy aaa wranaramtara | 
atau fay aa fate arian iol 


That by which man perceives one imperishable 
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divine existence as undivided and equally present in 
all individual beings, know that knowledge to be 
Sattvic. (20) 


queda q aa AATMargurar | 
afa addy seg an fate meee 


That, however, by which man cognizes many 
existences of various kinds as apart from one 
another in all beings, know that knowledge to be 
Rajasic. (21) 


a «peacaad ase 

stradaergd = MATAR 22 I 
Again, that knowledge which clings to one body 

as if it were the whole, and which is irrational, has 


no real object and is trivial has been declared as 
Tamasic. (22 


fad agetarTsa: Hay | 
sTRemagat mH aaa ase Il 23 


That action which is ordained by the scriptures 
and is not accompanied by the sense of doership, 
and has. been done without any partiality or 
prejudice by one who seeks no return, is called 
Sattvic. (23) 


a amg ad aegror at qa: | 
frat agers = aT eTR AA RU 


That action however,which involves much strain 
and is performed by one who seeks enjoyments or 
by a man full of egotism, has been spoken of as 
Rajasic. (24) 
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aq a fearaea a ales 
Weems wt aeTaaqerd i 24 Il 


That action which is undertaken through sheer 
ignorance, without counting the upshot, loss to 
oneself, injury to others and one’s own capacity, is 
declared as Tamasic. (25) 


PAS SaASaTat qeqareaarad: | 
faquiaaahitten: wat ara seart 12611 


Free from attachment, unegotistic endowed with 
firmness and vigour and unswayed by success and 
failure—such a doer is said to be Sattvic. (26) 


wht atmegeen frareraisyfa: | 
gisiethad: amat wsra: aftattda: 1 29 1 
The doer who is full of attachment, seeks the 
fruit of actions and is greedy, and who is oppressive 
by nature and of impure conduct,and is affected by 
joy and sorrow, has been called Rajasic. (27) 


SRE: WPA: HII: Brat AeHfaaHisca: | 
fara dhiggt a aaf ama ser ec 
Lacking piety and self-control, uncultured, 
arrogant, deceitful, inclined to rob others of their 
livelihood, slothful, down-hearted and 
procrastinating, such a doer is called Tamasic. (28) 
gave gga yrfeatst 
SraraTaayaaT TAT 1) 22 1 
Now hear, Arjuna, the threefold division, based 
on the predominance of each Guna, of Buddhi and 
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Dhrti also, which is being told by Me in full one by 

one. (29) 

safi a fraft a arated saree | 

ai Mai a a afa afeg: al are atkaaat tl Bo II 
The intellect which correctly determines the 

paths of activity and renunciation, what ought to be 

done and what should not be done, what is fear and 


what is fearlessness, and what is bondage and what 
is liberation, that intellect is Sattvic. (30) 


wa aunt a ae uredaa ai 
samaamsrta ag: AT aes Wrest i 3e ti 


The intellect by which man does not truly 
perceive what is Dharma and what is Adharma, 
what ought to be done and what should not be 
done,—that intellect is Rajasic. (31) 


sa adifafa at aaa aAargal | 
aatatrantiaiss afg: at are ama u 32 1 


The intellect which imagines even Adharma to 
be Dharma,and- sees all other things 
upside-down,—wrapped in ignorance, that intellect 
is Tamasic, Arjuna. (32) 


yar eat aaa Ss Wa: Fxafenan: | 
anrreafiraroar eyfa: at uref arfaat 1330) 


The unwavering firmness by which man controls 
through the Yoga of meditation the functions of the 
mind, the vital airs and the senses—that firmness, 
Arjuna, is Sattvic. (33) 
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an q ademas aad 
Teen werHeat yfa: at ort wstat 3x 


The Dhrti, however, by which the man seeking a 
reward for his actions clutches with extreme 
fondness a virtue, earthly possessions and worldly 
enjoyments,—that Dhrti is Rajasic, Arjuna. (34) 
aa waa wa vith fase vata ai 
a facesfa atien gfa: or ore amrat 34 1 

The firmness by which an evil-minded person 
refuses to shake of i.e. clings to sleep, fear, anxiety, 
sorrow and vanity as well, that firmness is 
Tamasic. (35) 
qa faest fafa spy A ards 
awareasaad aa ara a faresfa i 36 1 
aan )2= so fasfaa— aftorsqaran| 
qana aka 9 SAaTeafgsaTast I! 309 I 

Now hear from Me the threefold joy too. That in 
which the striver finds enjoyment through practice 
of adoration, meditation and service to God etc., 
and whereby he reaches the end of sorrow—such a 
joy, though appearing as poison in the beginning, 
tastes like nectar in the end; hence that joy, 
born as it is of the placidity of mind brought about 
by meditation on God, has been declared as 
Sattvic. (36-37) 


favareasanirerctaa sara, 
afrora fasfaa aera Ws BAH! 32 1 


The delight which follows from the contact of the 


G.E. /— 
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senses with their objects is eventually poison-like, 
though appearing at first as nectar; hence it has 
been spoken of as Rajasic. (38) 


wat aq a qa eqn: | 

Frsrerersrareret TATA eeAA I SZ Ul 
That which stupefies the self during its 

enjoyment as well as in the end—derived from 


sleep, indolence and obstinate error, such delight 
has been called Tamasic. (39) 


a aaftr gireat at fefa 2agq ar qa: | 

aa sepfastih aefe: enfeiiett: u xo u 
There is no being on earth or in the middle 

region or even among the gods or anywhere else, 


which is free from these three Gunas born of 
Prakrti. (40) 


Maveaitaat went a aang 
aati sofas wauraseaarfel: we i 
The duties of the Brahmanas, the Ksatriyas and 


the Vaisyas, as well as of the Siidras have been divided 
according to their inborn qualities, Arjuna. (41) 


wa aq: vit anhausfada a) 
we faamaited seed eure ii x2 tt 


Subjugation of the mind and senses, enduring 
hardships for the discharge of one’s sacred 
obligations, external and internal purity, forgiving 
the faults of others, straightness of mind, senses 
and behaviour, belief in the Vedas and other 
Scriptures, God and life after death etc., study and 
teaching of the Vedas and other scriptures and 
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realization of the truth relating to God—all these 
constitute the natural duties of a Brahman. (42) 


vat at gfaeied 2 arecenr 
aatiaraag amt wet waa 3 I 
Exhibition of valour, fearlessness, firmness 
cleverness and steadiness in battle, bestowing gifts, 
and lordliness—all these constitute and natural duty 
of a Ksatriya. (43) 


preeatre ayant wuaras 
aaa ad ysenfa aurasri xx il 


Agriculture, rearing of cows and honest exchange 
of merchandise—these constitute the natural duty of 
a Vaisya (a member of the trading class).And 
service of the other classes is the natural duty even 
of a Sadra (a member of the labouring class). (44) 


@ a advair: afate aya at | 
madara: fate am facia aay ii xe i 
Keenly devoted to his own natural duty, man 
attains the highest perfection in the shape of 
God-realization. Hear the mode of performance 


whereby the man engaged in his inborn duty reaches 
that highest consummation. (45) 


aa: wafayart a wate aa 
wepton ane fate faci ara: xe i 


Man attains the highest perfection by 
worshipping through his own natural duties Him 
from whom the tide of creation has streamed forth 
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and by whom all this universe is pervaded. (46) 


varaunt faq: uavamicaaisar | 
wmuatad wd apdarmifa fefeasaii ve i 


Better is one’s own duty, though devoid-of merit. 
than the duty of another well-performed; for 
performing the duty ordained by his own nature 
man does not incur sin. (47) 


west ad ataa aeaenfe a a 
watean fe aan geaataftarga: i «ce tl 


Therefore, Arjuna, one should not abandon 
one’s innate duty, even though it may be tainted 
with blemish; for even as fire is enveloped 
in smoke, all undertakings are clouded with 
demerit. (48) 


staat: Baa featan ferrase: | 
Aseeifafg umi darearferresfa ii «e 1 
He whose intellect is unattached everywhere, 
whose thirst for enjoyment has altogether 
disappeared and who has subdued his mind, 
reaches. through Sankhyayoga (the path= of 
Knowledge) the consummation of actionlessness. 


(49) 
fate smal aen war aumifa fata a 
aarada ara fst AAS a ati bo tt 


Arjuna, know from Me only briefly the process 
through which man having attained actionlessness, 
which is the highest consummation of Jnanayoga 
(the path of Knowledge), reaches Brahma. — (50) 
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qa faygn at gaara Fer a | 
veattavaira wast Sea Aue 
fafawast crarnit ada: | 
warm «fe aa anurista: 1&2 
sagt at at amt med often 
faqea fade: gre weyers cad 1 4&3 I 


Endowed with an untarnished intellect and 
partaking of a light, Sattvic and regulated diet, 
living in a lonely and undefiled place having 
rejected sound and other objects of sense, having 
controlled the mind, speech and body by 
restraining the mind and senses through firmness of 
a Sattvic type, taking resolute stand on dispassion, 
after having completely got rid of attraction and 
aversion and remaining ever devoted to the Yoga 
of medition having given up egotism, violence, 
arrogance, lust, anger and luxuries devoid of the 
feeling of meum and tranquil of heart,—such a man 
becomes qualified for oneness with Brahma, who is 
Truth. Consciousness and Bliss. (51, 52 and 53) 


aarya: Waaan 4 virafa a Hreaie | 
aq: way sag wah Tat TTT uy I 


Established in identity with Brahma (who is 
Truth, Consciousness and Bliss solidified), and 
cheerful in mind, the Sankhyayogi no longer 
grieves nor craves for anything. The same to all 
beings, such a Yogi attains supreme devotion 
to Me. (54) 
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qe arama wares aaa: | 
ad Ai avadl areal fagrd aaa! && I 


Through that supreme devotion he comes to 
know Me in reality, what and how great I am; and 
thereby knowing Me in essense he forthwith enters 
into My being. (55) 


adenivata Gel Hato agers: | 
Weare ST SETS I &E II 


The Karmayogi, however who depends on Me, 
attains by My grace the eternal, imperishable state, 
even though performing all actions. (56) 


ura aden afa dara van: | 
argarmqaisra «oafera: aad Wali uot 


Mentally resigning all your duties to Me, and 
taking recourse to yoga in the form of 
even-mindedness, be solely devoted to Me and 
constantly give your mind to Me. (57) 


afar: 9 aagniftt § aerate | 
ay cranes sieafe fareeafea in uc i 


With your mind thus given to Me, you shall tide 
over all difficulties by My grace.And if, from 
egotism, you will not listen, you will be lost. (58) 


aes a are sft TA 

fate aaa sepfacal frateafa un ue i 
If, taking your stand on egotism, you think, “I 

will not fight’, vain is this resolve of yours; nature 

will drive you to the act. (59) 
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musa ara frag: ea wdon 
ad vote aaerefterragnst ai go 


That action too which you are not willing to 
undertake through ignorance,—bound by your own 
duty born of your nature, you will helplessly 
perform. (60) 


gr: ayaa | eesiseta frst 
wereadyas 8 oareet ara &2 I 


Arjuna, God abides in the heart of all creatures, 
causing them to revolve according to their Karma 
by His illusive power, seated as those beings are in 
the vehicle of the body. (61) 


aaa oot om wauaat UN! 
aarararcatt sia ear sreate vraag tl &2 


Take shelter in Him alone with all your being, 
Arjuna. By His mere grace you shall attain supreme 
peace and the eternal state. (62) 


ga a weaved Wena aT 
faqyaaasra arf aT HH GR 
Thus has this wisdom, more secret than secrecy 


itself, been imparted to you by Me. Fully pondering 
it, do as you like. (63) 


waged ya: yy A WH aa: 
soisfa & gafafa aat agar a fern ay i 


Hear, again, My supermely secret word, the most 
esoteric of all truths, You are extremely dear to Me; 
therefore, I shall offer you this salutary advice. (64) 
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Waa Va Wel Ast Al ATH | 
mma ad a sf feaisf Au eu 
Give your mind to Me, be devoted to Me, 
worship Me and bow to Me. Doing so you will 
come to Me alone, I truly promise you; for you are 
exceptionally dear to Me. (65) 
adeniaRea oa RUT AT 
ae wa AaaTasal rarfereanfa At ya: 1 ee UI 
Resigning all your duties to Me, the all-powerful 


and all supporting Lord, take refuge in Me alone, 
I shall absolve you of all sins, worry not. (66) 


se a area aH mer | 

aq aya ara a a Ui aissagafa ti a 1 
This secret gospel of the Gita should never be 

imparted to a man who lacks penance, nor to him 

who is wanting in devotion, nor even to him who 

lends not a willing ear; and in no case to him who 

finds fault with Me. (67) 


a se am we aanyferefa 
ae afa att great Amare: tl &c I 


He who, offering the highest love to Me, 
preaches the most profound gospel of the Gita 
among My devotees, shall come to Me alone; there 
is no doubt it. (68) 


7a qeraqeg afar fragan: | 
Yan a ay aerew: frat yfa eeu 
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Among men there is none who does Me a more 
loving service than he; nor shall anyone be dearer 
to Me on the entire globe than he. (69) 


aa aoa sa ae darenran: | 

qmasa aarefas: enfafa A afa: 0 tl 
Whosoever studies this sacred dialogue of ours in 

the form of the Gita, by him too shall I be 


worshipped through wisdom sacrifice; such is My 
too mind. (70) 


ggraragas |46oyarata at AE I 
ats ae: wstectrarargarequrensor ti 8 I 


The man who hears the holy Gita with 
reverence and in an uncarping spirit,—liberated 
from sin, he too shall reach the happy worlds of the 
virtuous. (71) 


Have you heard this gospel of the Gita with 
one-pointed mind, Arjuna ? And has your delusion 
born of ignorance melted away, O conquerer of 
riches ? (72) 


aaa sara 
ap ae: afacien aararerdarest | 
frraisfea Tradae: HA Te Aa 1 93 I 


Arjuna said: Krsna, by Your grace my delusion 
has fled and wisdom has been gained by me. 


182 Bhagavad-gita [Ch. 18 


I stand shorn of all doubts.I will do your 
bidding. (73) 


aaa sara 
sae arqeae ued a vera: 
dareftrerrsierted etl ke i 


Sanjaya said: Thus I heard the mysterious and 
thrilling conversation between Sri Krsna and the 
high souled Arjuna, son of Kunti (74) 


STATA EPPA AAT IAG bore: 
Sn areePOTA AAT: KAA Ul eu I 


Having, been blessed with the divine vision by the 
grace of Sri Vyasa, I heard this supremely esoteric 
gospel from the Lord of Yoga, Sri Krsna Himself, 
imparting it to Arjuna before my very eyes. (75) 


Wey wy Patel 

avant: qua gente a Wede: oe UI 
Remembering, over and over, that sacred and 

mystic cOnversation between Bhagavan Sri Krsna 


and Arjuna, O King! I rejoice again and yet 
again. (76) 


Ta Uy way woMead at 
feel 8 were a Ga: Ga: wo 1 


Remembering also, again and again, that most 
wonderful Form of Sri Krsna, great is my wonder 
and I rejoice over and over again. (77) 
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aa amen: gon aa uet aq | 
aa sitfaeren afaer Aedes i oc 1 


Where ever there is Bhagavan Sri Krsna the 
Lord of Yoga, and where ever there is Arjuna, the 
wielder of the Gandiva bow, goodness, victory, 
glory and unfailing righteousness are there: such is 
my conviction. (78) 

3 aeafea sreractitargara, serra 
mora of en share i 
ATATSTE SEAT: 11S Il 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krsna and 
Arjuna, ends the eighteenth chapter entitled 
“The Yoga of Liberation through the 
Path of Knowledge and 
Self-Surrender’” 


ne 2 4 
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Om Tat Sat 


God-Realization through Practice 
of Renunciation 


Living even the life of a householder, man can 
realize God through the practice of renunciation. 
Indeed, ‘renunciation’ is the principal means for 
attaining God. Therefore, dividing them into seven 
classes, the marks of renunciation are being shortly 
written below. 


(1) Total Renunciation of 
Prohibited Acts 
This is non-performance, in any way whatsoever, 
through mind, speech and the body, low acts 
prohibited by the scriptures, such as, theft, adultery, 
falsehood, deception, fraud, oppression, violence, 
taking of interdicted food and wrong-doing, etc 


(2) Renunciation of Acts performed 


for the Satisfaction of 
Worldly Desires 


This is non-performance of sacrifices, charities, 
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austerities, worship and other desire-born 
actions, with a selfish motive,* for gaining 
objects of enjoyment, e.g., wife, progeny, and 
wealth, etc., or with the object of curing 
diseases and terminating other forms of 
suffering. This is the second type of 
renunciation. 


(3) Total Renunciation of Worldly Thirst 


Honour, fame, social prestige, wife, 
progeny, wealth and whatever other transient 
objects are automatically gained by the force of 
Prarabdha (Karma, which has begun to bear 
fruit), the desire for their increase should be 
regarded as an obstacle in God-Realization, 
and renounced. This is the third type of 
renunciation. 


(4) Renunciation of the Habit of Extracting 
Service from others with a Selfish Motive 


Asking for money, or demanding service 


*K If under the pressure of circumstance, one is 
compelled to do an act sanctioned by tradition and the 
Scriptures, which is by nature rooted in desire, but non- 
performance of which causes pain to anybody or adversely 
affects the traditional ways of Action and worship, 
performance of it disinterestedly, and only for general 
g00d, is not an act of the Satisfaction of desire. 
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from another, for personal happiness; and 
acceptance of things and service given without 
or.e’s asking for the same, or entertaining any 
desire in the mind for getting by any means 
jne’s self-interest served by another; all these 
and similar ideas of getting service from 
another for the satisfaction of self-interest 
should be renounced.* This is the fourth type 
of renunciation. 


(5) Total Renunciation of Indolence 
and Desire for Fruit in the 
Performance of all Duties 


Whatever duties there are, ©.2., cultivation 
of devotion to God, worship of the celestials, 
service of the parents and other elders, 


utes 


* If non-acceptance of physical service from another, 
or offer of eatables by another, where one is entitled to 
accept such service or offer, causes any pain to anyone, or 
in any way hinders the education of the people, in that 
case, acceptance of service, abandoning selfishness, and 
only for the pleasure of the offerer of service, is not 
harmful. For non-acceptance of service done by the wife, 
son or servant, or of eatables offered by friends and 
relatives, is likely to cause them pain and may prove 
harmful, so far as propriety of social conduct is concerned. 
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performance of sacrifices, charities and 
austerities, maintenance of the household 
through the earning of livelihood by means of 
works assigned according to the Varnasrama 
system, and taking of food and drink, etc.. for 
the body,—in the performance of these. 
indolence and every form of desire should be 
renounced. 


(A) Renunciation of Indolence in the 
Practice of Devotion to God 


Regarding it as the supreme duty of one’s 
life, one should hear, reflect on, read and 
discourse on the mysterious stories of the 
virtue, glory and Love of God, who is 
extremely compassionate, friend of all. the 
best of lovers, the knower of the heart. and 
renouncing idleness practise constant Japa, 
together with meditation, of His extremely 
hallowed Name. 


(B) Renunciation of Desire in the 
Practice of Devotion to God 


Regarding all enjoyments of this world 
and the next as transient and perishable 
and hindrances in the path of Devotion to 
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God, no prayer should be offered to God for 
obtaining any object whatsoever, nor any 
desire should be entertained in the mind for 
the same. Also, prayer should not be offered to 
God for the removal of any trouble even when 
one is overtaken by it; in other words, the 
thought should be cultivated in the mind that 
to sacrifice life is preferable to bringing stain 
on the purity of Bhakti for the sake of this false 
existence. For instance, Prahlada, even though 
intensely persecuted by his father, never 
offered any prayer to God for the removel of 
his distress. 


Curse with harsh expressions, such as, “Let 
the chastizement of God be on You”, ete.. 
should not be pronounced even against the 
persecutor, or one who dose any injury, and no 
thought of counter-injury should be enter- 
tained against him. 


Out of pride of attainment in the path of 
Devotion, benedictions should not be 
pronounced’ in words, such as, “May God 
restore you to health,’ ‘““May God remove 
your distress’, “May God grant you a long 
mre,” Cte. 
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In correspondence also, words of worldly 
interest should not be written. In Marwari 
society, there is a general custom of writing 
such words of worldly import in the form of 
prayer to God for obtaining worldly objects 
e.g., “God is our helper here and elsewhere’, 
“God will advance our sales’’, “God will bring 
a good monsoon”, “God will remove the 
ailment”, ete. Instead of this, auspicious, 
disinterested words, such as, ‘God in His state 
of Bliss exists everywhere”, “Performance of 
Bhajana is the essence of everything’, etc; 
should be written and other than these no word 
of worldly interest should be written OF 
uttered. 


(C) Renunciation of Indolence and Desire in 
Connection with the Worship of Celestials 


There is God’s instruction to offer worship 
to the celestials, who are worthy of being 
worshipped, during the time appointed for 
such worship, according to the scriptures as 
well as tradition. Regarding the carrying out of 
God’s instruction as one’s supreme duty, such 
worship should be offered to a celestial with 
enthusiasm, according to the prescribed rules, 
without expression of any desire — for 
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the satisfaction of any worldly interest. 

With the object of such worship, words 
implying worldly interest should not be written 
on the cash-book, and other books of account. 
For instance, in Marwari society there is a 
custom on the New Year or Dewali day, after 
the worship of Goddess Laksmi, to write many 
words implying wordly desire, such as, 
“Goddess Laksmi will bring profit”, “The 
store will be kept full’, “‘Prosperity and success 
will be brought’, “Under the protection of 
Goddess Kali’, ‘Under the protection of 
Goddess Ganga’’, ete. These should be 
substituted by unselfish, auspicious words, 
such as, “Sri Laksminarayana, in the form of 
Bliss, is present every where”, or “Goddess 
Laksmi has been worshipped with great delight 
and enthusiasm.” Similarly, while writing the 
daily cash-book, this procedure should be 
followed. 


(D) Renunciation of Indolence and Desire 
in the Service of Parents and other Elders 


It is man’s supreme duty to render daily servi- 
ces, in all possible ways, to parents, the precep- 
tor, and other persons who are one’s superior 
in Varna, Asrama, age, qualifications, or 
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in whatever other respect it may be, and daily 
offer them obeisances. Cultivating this thought 
‘n the mind, and abandoning all idleness. 
disinterested, enthusiastic, and according to 
God's behests, services should be rendered to 
them. 


(E) Renunciation of Indolence and Desire 
in the Performance of Sacrifices, Charities, 
Austerities and other Auspicious Deeds 


Sacrifices, e. g., the daily obligatory five 
Great Sarcrifices*, and other occasional 
sacrifices, should be performed. Through gifts 
of food, clothing, learning, medicine, and 
wealth, ete., attempt should be made, 
according to one’s capacity, to make all 
creatures happy, through mind, speech 
and the body. Similarly, all forms of bodily 
suffering should be undergone for the pres- 
ervation of Dharma. These duties enjoined 


ee 


* The five Great Sacrifices are as follows:—(1) Sacrifice 
to gods (performance of Agnihotra, etc.); (2) Sacrifice to 
Rsis (study of the Vedas, performance of Sandhya and 
Japa of Gayatri, etc.); (3) Sacrifice to the Manes 
(performance of Tarpana, Sraddha etc.); (4) Sacrifice to 
Men (entertainment of guests); (5) Sacrifice to all created 
beings (performance of Balivaiswadeva). 
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by the seriptures should be performed, with 
faith and enthusiasm, according to God's 
behests, regarding them as_ supremely, 
important, wholly renouncing the desire for all 
kinds of enjoyment of this world and the next. 


(F) Renunciation of Indolence and Desire 
in the Performance of proper Works for 
Maintenance of the Family through 
earning of Livelihood 


It is God’s injunction that the family should 
be maintained through service to the world by 
performing duties laid down in the scriptures 
for the respective Varnas and Asramas, even 
as agriculture, cattle-breeding and trade have 
been laid down as the works of livelihood for 
the Vaisya. Therefore, regarding them as 
duties, treating profit and loss as equal, and 
renouncing all forms of desire such works 
should be enthusiastically performed. * 


ee ee ee 


% Works performed by a person in the above spirit, 
being freed from greed, cannot be tainted by evil in any 
way, for in works of livelihood greed is the particular cause 
which leads one to the commission of sin. Therefore. just 
as VaiSyas have been advised at length to give up 
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(G) Renunciation of Indolence and Desire 
in Works for Preservation of the Body 


In works for preservation of the body, 
according to the scriptures, €. g., pertaining to 
food, dress, medicines etc., the desire for 
enjoyment should be renounced. They should 
be performed, according to the needs of the 
occasion, only with the object of God- 
Realization, regarding pleasure and pain, 
profit and loss, life and death as equal. 


Together with the four types of renunciation 
stated above, when according to this fifth type 
of renunciation, all evils and all forms of desire 
are destroyed, and there remains only the one 
strong desire for God-Realization, it should be 
regarded as the mark of the person, who has 
attained ripeness in the frist stage of Wisdom. 


re 


evil practices connected with trade in the footnote of the 
Hindi rendering of Chapter XVIII verse 44 of the edition 
of the Gita publisbed by the Gita Press, Gorakhpur, even 
so men should renounce all forms of evil connected with 
their respective duties as laid down by the Varnasrama 
system, and perform all their duties, for God's sake, 
disinterestedly, regarding them as injunctions of God. 
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(6) Total Renunciation of the Sense of 
Meum and Attachment with regard to 
all Worldly objects and Activities 


All worldly objects like wealth, house, 
clothes, etc., all relations like the wife, child, 
friends, etc., and all forms of enjoyment of this 
world and the next like honour, fame, prestige, 
etc., being transient and perishable, and 
regarding them as impermanent, the sense of 
meum and attachment with regard to them 
should be renounced. Similarly, having 
developed pure, exclusive Love for God alone, 
the embodiment of Existence, Knowledge and 
Bliss, all sense of meum and attachment should 
be renounced for all works done through the 
mind, speech and body, and even for the body 
itself. This is the sixth type of renunciation. * 


*The renunciation of thirst, as well as the 
renunciation of the desire for fruit, with regard to all 
objects and activitiés, have been described above as the 
third and fifth types of renunciation, but even after such 
renunciation the sense of meum and attachment for them 
are left as residues; just as even though Bharata Muni 
through practices of Bhajana and meditation and 
cultivation of Satsanga, had renounced all thirst and 
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Men who reach the stage of this sixth form of 
renunciation, developing dispassion for all 
things of the world, get exclusive Love for God 
alone, the supreme embodiment of Love. 
Therefore, they retiring to a solitary place, like 
only to hear, and talk about, the stories of 
God’s spotless Love, which reveal the virtues, 
g'ory and secrets of God, and reflect on the 
sume, and practise Bhajana, meditation and 
study of the scriptures. They develop a distaste 
for wasting even a moment of their valuable 
time in the company of men attached to the 
world and indulging in laughter, luxury, 
carelessness, backbiting, enjoyments and idle 
talks. They perform all their duties reflecting 
on God’s Form and Name, only for God's 
sake, and without any worldly attachment. 


Thus through renunciation of the sense of 
meum and attachment with regard to all 
objects and activities, development of pure 


desire for fruit with regard to all objects and activities, his 
sence of meum and attachment for the deer and protection 
of the dear remained. That is why renunciation of the 
sence of meum and attachment for all objects and activities 
has been described as the sixth type of renunciation. 
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Love for God alone, the embodiment of 
Existence, Knowledge, and Bliss, should be 
regarded as the mark of one who has attained 
ripeness in the second stage of Wisdom. 


(7) Total Renunciation of subtle Desires 
and Egotism with regard to the World, 
the Body and all Actions 


All objects of the world being creations of 
Maya, are wholly transient, and one God 
alone, the embodiment of Existence, Know- 
lege, and Bliss equally and completely 
pervades everywhere, this idea having been 
firmly established, all subtle desires with 
regard to objects of the world, including the 
body, and every form of activity have to be 
totally renounced. In other words, there 
should be on pictures of them in the mind 
in the form of impressions. And due to total 
lack of identification with the body, there 
should be no trace of any sense of doership 
with regard to all actions done through the 
mind, spech and body. This is the seventh 
type of renunciation. * 


—————— ee el 


* Even when there is total negation of thirst, of the 
desire for truit. of the sense of meum and attachment 
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The mental impulses of persons, who attain 
Supreme Dispassiont in the form of this 
seventh type of renunciation, get totally 
withdrawn from all objects of the world. If 
at any time any wordly impulse makes its 
appearance, the impression dose not get firmly 
established, for exclusive and close union of 
such persons with Vasudeva, the Paramatma 
the embodiment of Existence, Knowledge and 
Bliss, constantly remains intact. 

Therefore, in his mind, all defects and vices 
having ceased to exist virtues like Ahimsa; Truth, 


with regard to all objects of the world and all forms of activity, 
there remain subtle desire and feeling of doership as residuse. 
That is why renunciation of subtle desire and egotism has 
been described as the seventh type of renunciation. 

+ In the person, who has reached the sixth stage of 
renunciation stated above, there may be, nowand then, some 
slight manifestation of attachment, when there is any special 
contact with objects of enjoyment; but in the person, who has 
reached the seventh stage of renunciation, there can be no 
attachment, even when there is contact with objects of 
enjoyment for in his conception, except God, no other object 
remains. That is why this renunciation has been described as 
Supreme Dispassion. 


1. Non-infliction of suffering on any creature through mind, 
speech and the body. 

2. Statement of facts in sweet words, representing exactly 
what is realized by the mind and the senses. 
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Non-Stealing', Continence*, Abstaining from 
vilification’, Modesty, Unhaughtiness’, 
Artlessness, Purity’, Contentment’, 
Endurance’, Satsanga, Spirit of Service, 
Sacrifice, | Charity, Austerity’, Study’. 


. Total lack of theft. 

. Lack of eight forms of sexual enjoyment. 

. Not to make any damaging statement againest anybody. 
. Want of desire for reception, honour, public address 


> WY NO = 


etc. 

5. Both external and internal purity. (Truthful and pure 
means of earning gives purity to wealth; food obtained 
by that wealth imparts purity to food; proper behaviour 
is purity of conduct; purification of the body through 
use of water, earth, etc.—all this is called external 
purity. Through destruction of modifications like 
attraction, repulsion, and deception, etc. when the 
mind becomes transparent and pure, it is called internal 
purity.) 

6. Want of thirst for wordly things. 

7. Bearing contradictory experiences like heat and cold, 
pleasure and pain, etc. 

8. Sufferings undergone for the practice of one’s own 
Dharma. 

9. Study of the Vedas and other elevating scriptures and 
practice of Kirtana of God's Name and glory. 
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Mind-control, Sense-control, Humility, 
Straightness’, Compassion, Faith’, 
Discrimination’, Dispassion’, Living in 
seclusion, Poverty’, Lack of doubt and 
distraction, Cessation of Desires, Personal 
Magnetism’, Forgiveness , Patience’, Absence 
of malice’, Fearlessness’’, Pridelessness, 
Peace'', Exclusive Devotion to God, etc., 
naturally make their appearance. 


1. This means straightness ot the body and mind, together 
with the senses. 

2. Belief, as strong as in things directly perceived, in the 
Vedas, in the scriptures and in the sayings of saints, the 
preceptor and God. 

3. Real knowledge about what is true and what is false. 

4. Total lack of attachment for anything belonging to any 
region up to Brahmaloka. 

5. Want of accumulation ofwealthwith the sense of meum. 

6. It is that power of superior souls under the influence of 
which even wicked, wordly minded men generally 
abstain from sinful conduct and engage themselves in 
virtuous deeds according to their behests. 

7. Lack of desire to inflict any form of punishment on one 
who does an injury. 

8. Not to get upset even in the face of the greatest 
difficulty. 

9. Not to bear malice even against one who is maliciously 
disposed. 

10. Total absence of fear. 

11. Total absence of desires and cravings and maintenance 
of constant cheerfulness in the mind. 
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Thus through the total lack of desire and 
egotism in regard to all objects, including the 
body, constant maintenance intact of identity 
with God is the mark of the person who has 
attained ripeness in the third stage of Wisdom. 


Some of the virtues mentioned above appear 
in the first and second stages, but all the virtues 
make their appearance generally in the third 
stage. For these are the marks of persons, who 
have reached very near God- Realization, and 
are the means of attainment of direct 
knowledge of God. That is why in Chapter XIII 
of the Gita (verses 7 to 11) Bhagavan Sri Krsna 
enumerated most of these virtues as Knowledge 
and in Chapter XVI (verses 1 to 3) described 
them as the divine qualities. 


Moreover, the scriptural authorities regard 
these virtues as the common Dharma of 
humanity. All men are entitled to them. 
Therefore, depending on God, all should make 
special effort to develop the above virtues in 
their mind. 


Conclusion 
In this article it has been said that God may be 


realized through seven types of renunciation. 
Among them, it has _ been _ stated 
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that, the frist five types of renunciation 
indicate the first stage of Wisdom, 
renunciations up to the sixth type indicate 
the marks of the second stage of Wisdom, 
and renunciations up to the seventh type 
indicate the marks of the third stage of 
Wisdom. He, who attains ripeness in the 
third stage of Wisdom above, at once 
realizes God, the embodiment of Existence, 
Knowledge and Bliss. Thereafter he loses all 
connection with this transient, destructible, 
impermanent world. Just as the person 
awakened from a dream loses all connection 
with the dream-world, even so the person 
awakened from the dream of ignorance loses 
all connection with the impermanent world, 
the creation of Maya. Though from the point 
of view of the world, all forms of activities 
are observed as taking place through the body 
of that person under the force of Prarabdha, 
and the world gains a lot by such activities, 
for being freed from desires, attachment and 
the sense of doership, whatever the Mahatma 
does through his mind, speech and body 
becomes the standard of right conduct in the 
world, and from the ideas of such a Mahatma 
scriptures are formed, yet that person, who 
has realized Vasudeva, the embodiment of 
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Existence, Knowledge and Bliss, lives wholly 
beyond Maya, consisting of the three Gunas. 
Therefore, he during illumination, activity 
and sleep, etc., which are the effect of the 
Gunas, does not hate them, nor, when they 
cease, desires for them. For, with regard to 
pleasure and pain, gain and loss, honour and 
ignominy, praise and blame, etc., and with 
regard to earth, stone and gold, etc., he 
attains an attitude of equanimity. Therefore, 
that Mahatma when obtaing a desirable object, 
or in the cessation of what is undesirable, 
does not feel delighted, nor dose he feel any 
grief when obtaining an undesirable object, 
or in the loss of what is dear or desirable. 
If for any reason, his body is cut by a weapon 
or he is faced with any other form of extreme 
suffering, that man of wisdom, established 
exclusively in God, the embodiment of Truth, 
Knowledge and Bliss, does not fall from that 
state of existence. For in his mind, the whole 
world appears as a mirage, and no other 
existence appears to him beyond the existence 
of one God, the embodiment of Truth, 
Knowledge and Bliss. What more should we 
say about him; the state of that soul, who 
has realized God, the embodiment of Truth, 
Knowledge and Bliss, is in reality, known 


204 

to him alone. None possesses the power to 
reveal it through the mind, intellect and senses. 
Therefore, awakening as soon as possible from 
the sleep of ignorance, and taking shelter under 
the care of a saint, and according to his 
instructions, one should earnestly take to the 
practice of a discipline for realizing God 
through the seven types of renunciation stated 
above. For this extremely valuable human life is 
attained, only through the grace of God, at the 
end of many births. Therefore, the invaluable 
time allotted to this life should not be wasted in 
indulging in the perishable, transient, 
impermanent enjoyments of this world. 
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